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66.

Obanidze o ba ara re dze.
He who injures (or despises) another, injures (or de-
spises) himself.®

67.
Abanidze mah ba ni se ifa enia; eni ti o dze didon
ni idze kikan,
A guest (literally, one who eats of the same dish) who is
no advantage to a person is selfish; he who eats the
sweet should also eat the sour (or bitter).

N.B.—S8hid of persons who live on others, and will not assist in
the labours of the family.

68.

Abati alakpe; a ba a ti, a ba a re.

It is a shakey wall; we push against it, and (finding
that it does not fall) we make friends with it (by sitting
down in its shade).

N.B.—S8aid of persons whom we suspected at first, but with
whom we become friends.

* It is impossible to determine how many of such sayings have been
borrowed from the Moslems, who in the 10th century overran the
Sudan, and left many descendants. Amongst other traces of their cus-
toms, we may observe that pieces of stick, called *‘ kponga,” are placed
crosswise over the body in the grave to prevent the earth from toucbing
it. 8o also they say, ‘‘Saraha babba ebo’—alms are the father of
(i.e., the best of ) sacrifice. *‘Sara,” or *‘Saraha” is the Moslem term
for legal alms, and the Yoruban equivalent is *‘ oreanu.” Mr, Crowther
errvneously asserts, ‘‘as used by the Mohammedans, these gifts are
very much akin to actual sacrifice.”
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69.

Abebe ni ibe ikm, abebe ni ibe oran; bi oru ba
mu, abebe ni ibe e.
A pleader (or supplicator to the gods) wards off death,
a pleader (with the judge) wards off a difficulty (or
punishment) ; if the heat is severe, a fan mitigates it.
N.B.—There is a play upon the words ¢ abdbe,” a pleader,
and “abebe,” a fan of hide generally used by the upper classes.

The proverb also shows the power of pleading in its sense of
entreaty.

70.

Iyan mu, ire yo; iyan ro, ire ru.
When famine is sharp, the cricket is fat; when famine
is relieved, the cricket is poor.
N.B.—The paranomasia—a play upon various sounds difficult
to pronounce in rapid succession—is somewhat paradoxical; it
means, that during hunger the ericket is eaten as if it were fat or

delicious; but when the dearth is over, the cricket is rejected as
poor, and unfit to eat.

71.

Odzo, kpa batta bata, batta bata, li ori akpata, li
ode adzalubata; bata li igi, batta li awo.

The rain beats shoe-drum, shoe-drum ”’ (i;e., patter,
patter) on the rock in the yard of the chief drummer ;
the drum is wood, and the shoe is leather.

N.B—A play upon the word “akpata,” a rock, containing a
frequent repetition of b and ¢ sounds. Mr. Crowther translates :
“The rain on the ‘batta’ (shoes) goes patter, patter, as on the
‘akpata’ (rock)’ in the street of the ‘ajalubata’ (head drummer),
the ‘bata’ (drum) is wood, the ‘batta’ (shoes) are skin.”
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72

Kanakana ba kanakana dza, kanakana da kanakans,
—eni! or odi-eni, )

A crow fought with a erow, a crow conquered a crow.—
One (or once)! ’

N.B.—The Yorubas amuse themselves by repeating as many
times as possible, without taking breath, sentences such as the fore-
going, containing a recurrence of similar sounds—a good gymnastic
for the tongue. At the end of each repetition of the sentence, a
bystander cries “ one,” «“ two,” &e.; and he who repeats the sentence
oftenest without a fault is victor. So boys with us learn to say
“Oliver Oglethorpe ogled an owl and an oyster;” *“Peter Piper
picked a peck of pepper,” &o. &c. &eo.

78.

Ose ni isadzn ekun, abamo ni igbchin oran; gbogbo
otokulu kpe, nwon ko ri ebo abamo se.

As smacking of the lips (i.e., sorrow) precedes weep-
ing, so mortification follows a difficulty (or grievous
matter) ; the whole population of the town assemble, but
cannot find a sacrifice against mortification.

N.B.—The Yoruba people are accustomed to smack their lips
several times before they begin to weep, and the noise is called
% oshe.”

74

Tkpa obere li okun ito.
The thread follows the needle.

N.B—Applied to anything which happens as a natural ecovse-
quence. Our ¢ trumps” or Connu !
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75.

Abose ki ise ise odzo; ise baba ni igha odzo eni.

A job (done for oné’s self) is not the day’s work (or
chief business of the slaves) ; the master’s work claims
the chief part of one’s time.

N.B.—Said to slaves, who may perform little jobs for them-
selves, but must not neglect their master’s business.

76.
Adaridzini ni isete, edzo.
He that forgives (the aggressor) gains the victory in
(or ends) the dispute.
N.B.—Inculcates a forgiving spirit.

7.
Bi Olorun ba ka ese si ni li oron, a gbe.
If God should compute our sins, we should perish.*

78.

Fi ohun we ohun, fi oran we oran; fi oran dzin, ki
a yin o.

Compare thing with thing, compare matter with
matter: and then forgive (¢ke matter) that thou mayest
be praised.

N.B.—This proverb inculcates the duties of examining the

facta of a dispute—* Audi alteram partem "—and of exercising a
forgiving disposition.

® Mr. Bowen observes, ‘‘I have heard this remark wade by
heathens in attempting to settle disputes, but am not sure that it is a
national proverb.” Most probably Nos. 76 and 77 are borrowed from
Mosloms.
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79.

Abere bo li owo adete, o di ete; oran ba ile, o di
ero. )

If a needle fall from a leper's (mutilated) hand, it
requires consideration (how o pick ¢ up); if a difficult
matter come upon the country (or before the council), it
requires thought (Row ¢o avert sz).

80.
Adintanmo esuo ti o li ekulu li o bi iya re.
It is like the genealogy of the Esuo, who said his grand-
mother was an Ekulu.

N.B.—The “Esuo” and the ‘Ekulu,” which Mr. Crowther
translates “ deer,” are the different species of antelope. The proverb
applies to those who claim descent from great families.

81.

Elede kpa afo tan, o nwa eni rere ti yi o fi ara re
yi.

The pig, having done wallowing in the mire, is seeking
some clean person to rub against.

N.B.—It resembles our fable of the monkey that had lost its
tail, and is said of disgraced men who would intrude themselves
upon society.

82.
Onifura ti itete ise onile kpele.
A suspicious character (being found in the house) im-

mediately salutes the owner of the house (before he is
saluted).
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83.

Agada ko mo ori alagbede.
The Agada (short sword) does not know the head of
the blacksmith (whko made it).

N.B.—This and the following are said of the ungrateful.

84.
Agbedze gba won la, a ni ki a kpa a ni kpansa.

The calabash having saved them (in ¢ime of famine),
they said, * Let us cut it for a drinking cup.”

85.

A ri abanidze agbon isale; bi o ku li owuro, a ya
li ale.

‘We meet with guests who are like the lower jaw; if one
die in the morning, it separates (from the upper jaw) in
the evening.

N ‘B.—Alluding.to those who forsake their friends in time of
trouble.

86.

Akparo dzare adzanakpa, ki li o, mu aso wah ise li
oko? A dzare akparo, li oko li a gbe imu aso iloh.

The partridge argued concerning the bird-snare of
cloth, “ Why did the farmer bring cloth to the farm ?
He replied to the partridge, *“ We are accustomed to take
our over-clothes to the farm.”*

®* Mr. Crowther translates it far better. ¢‘The partridge says,
¢ What business has the farmer to bring his cloth here ?* The farmer
says, ¢ How could I come to my farm without cloth ¢’ ”
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N.B.—The partridge, seeing a cloth so spread out as to form a
bird-snare, was suspicious, and sid, “ What does he mean by this "
The farmer replied that people always bring their wrappers to the
farm, laying them on the grass or bush while at work. The pro-
verb asserts, with Sir Roger de Coverley, that there is much to be
said on both sides of a question.

Mu properly means to catch, but has many significations. Hence
the general use of catch in African-English, ¢. g., “‘he catch ten,” for
¢ there were ten,” &o.

87.
Adze, Saluga, o fl eni iwadzu sile se eni ehin ni
kpele.*
Aje (God of Fortune, or rather Money), the elevator,

he leaves the foremost to deal favourably with the hind-
most.

N.B.—Meaning, that the first may sometimes be last, and the
last first —that the battle and the race are not always to the etrong
and the swift.

8s.
Adze, omo he—iya mi soro ga, (or mi sho wogan,) a
kpa mah gbagun.

The witch, child of envy—my troubles are sore and
hard—she kills but cannot inherit.

N.B.—The witch in Yoruba, like the Vampire in Greece. de-
stroys people when asleep by sucking their blood. So the Jigar-

* Mr. Crowther adds, ‘“o ri ki oran ki o tan,” and translates the
whole, “‘Aje often passes by the first caruvan, as it comes to market,
and loads the last with blessings.”



PROVERBS IN THE YORUBA LANGUAGE. 205

khwar in Persia eats their livers. Mr. Crowther declares the owl to
be the bird into which the witch passes when wishing to work evil :
it is certainly much feared by the Krumen.

89.

Adzekasu ko mo bi iyan mu.

The man who has bread to eat (literally, one who eats
the large loaf) does not appreciate the severity of a
famine.

90.

Akeke ti nke igi ko se; gbenagbena mbu efu si
atari,

The axe which cuts the tree is not afraid; but the
woodman makes a sacrifice to his head.*

N.B.—Some kinds of trees are supposed to be inhabited by

evil spirits like the Hindoo Rakshasa, which might cause the axe to

cut the woodman, unless the latter offered a sacrifice to his good
genius, which resides in the head.

91.
Abetele ni ifodzu onidadzo; notori abetele ki ile
ise idadzo otito.
A bribe blinds the judge, for a bribe cannot give a true
judgment (or even speak the truth).

* Mr. Crowther prefixes Ake kan wo igbo agbo okiki, ‘‘An axe
enters a forest ; we hear a sound.”
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92.
Bi o kun oni kun ola ki ogbe, ki o kpa agiliti, odzo
& ro.
If there remain to-day or to-morrow before the iguana
will die of thirst, rain will surely fall.

N.B.—This proverb shows the providence of the Creator over
his creatures.

93,

Fi idza, fu Olorun dza; fi owo la eran.

Leave the battle to God, and rest your head (or
temple) upon your hand (as a spectator).
N.B.—This favourite proverb of one of the Yoruba chiefs in-
culcates trust in the protection of the Almighty, like many similar
sayings, as “take no thought for the morrow,” which are more

honoured in the breach than in the observance. * Aide toi, et Dieu
t’ aidera,” is the apophthegm of a northern climate.

94.
Tinotino tehintehin ni labalaba ifi iyin fu Olorun.

(By its beauty) the butterfly praises God within and
without (i.e., in all its parts).* Mr. Crowther adds
labalaba ku i ilewu, and translates the whole, ¢ Behind
and before the butterfly praises God (i.e., 52 is beautiful
all over), though (when touched) it crumbles into dust
like a cinder.”

* This proverb again shows distinctly the influence of Semitic
thought.
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95.
Dzi agba oti, dzi agba etu; eni ti a ran wah, ki
idzi agba.
Open the cask of rum, open the keg of powder (if
yours) ; he that is sent with it dares not open the cask.

N.B.—Alludes to the fidelity of the Yoruba carriers, who are
honest as the Arrieros of Spain and Teneriffe.

96.

Ogun ko ro ike, agbede ko ro bata; oko ko soro ro
agbede ko kpa oko ta.

Ogun (the god of blacksmiths and soldiers) does not
work ivory, the blacksmith does not work leather; if the
farm. were not hard to till, the blacksmith would not
make hoes for sale.

N.B.—Every man to his trade. * Ne sutor ultra crepidam.”

97.

Ile kan wa li Oyo ni igba atidzo, ti a nkpe Akidze,
Oibo ku mbe.

In old times there was a house in Oyo (Eyeo or Ka-
tunga) called Silence: an Oibo or white man died there.

.N.B—Historical and other facts are often thus transmitted to
posterity. Oyo, pronounced Auyau, is the ancient capital of the
Yoruba Empire, destroyed by the Fulasin 1835. The word Oibo, or
“Eibo” (Ambo in the lketu dialect), from Bo, to greet, means a
white man; hence “ Urombo,” an orange—literally, White man's
fruit.
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98.
O sure iku, 0 bo si ako ida."

He fled from the sword, and hid in the acabbard (into
which the sword will return).

N.B.—The same as our saying, ““ Out of the frying-pan into the
ﬁml'

99.
A ri ti eni mo iwi, i i akpadi bo ti re mole.
‘We see that one knows how to speak (the faults of
others), although he covers his own with a potsherd.

N.B.—*“Tu vois une paille qui est dans I'eeil deAton frére, mais
tu ne vois pas ce qui est dans ton cil.”

100.

A ki igba akaka lowo akiti; a ki igba ile baba lowo
eni.

We cannot prevent a baboon squatting (because it s
his nature) ; he cannot take from a man his homestead

(because it is his natural right.)t

* Mr. Crowther also gives, Dio sa osa iku, mo si bo si akko idas.

+ Mr. Crowther gives, besides this one, another version of thae first
clause: Aki igba Agballe lowo Arabi, t.e., *‘No one can scparate the
Agballe from the Arabi "—two insects always found together.
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101.

Ase oran ikoko sebi on li a mbawi, abi ara ifa bi
eni se ohun.

The perpetrator of a secret crime supposes it is he they
are talking about (if he sees men in conversation) ; his
face being pale as one who has done something wrong.

+ N.B.—“Stultd nudabit animi conscientiam.”

102.

Asorokele bodzuwo igbe ; igbe ki iro; eni ti a ba so
ni ese ikukpani.
A whisperer watches the bush (if he kears a noise) ; a

bush never tells secrets; he to whom one speaks is the
traitor.

N.B.—If a man wish his eecrets to be kept, he should not con-
fide them to others.

103.

0Odo ki kon ki o bo edza li odzu.

The river is never so full as to obscure the sight of the .
fish.

N.B.—No scheme or purpose is too deep to be confided to a
friend—somewhat contradictory to No. 102.

104,
Baba bo baba mole.

A great affair covers up (or puts out of sight) a small
matter.
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. 105. -
Bagadai! igi du oloko sa,
By the staff of Egugun! the tree fell and startled the

farmer.

N.B.—Bagadal is » common oath. Egun or Egugun—{lit.,
bones) is the Mumbo-Jumbo of Yoruban mythology. The proverh
suggests “ Parturiunt montes nascetur ridiculus mus.”

. 106,
Ebo alakoto.

“ The sacrifice in the basket —a euphuism for human
sacrifice; probably because, as at Dahome, the victim,
placed in a kind of basket-work canoe, was precipitated
from a high platform and beheaded. In Yoruba a sacrifice
is sometimes offered for the whole nation, when the victim
is either killed or is kept alive in chains to sweep the
idols’ temples.

107.
Elekun, or Isokun.
A weeper, a mourner, and figuratively a daughter, who
in Asia is called the “domestic calamity.” So the people
say “ O bi isokun, o bi iwale,” he begat a mourner and a

 grave-digger (i.e., a son).

108.
Elemi. _
One who has breath—a servant; so called, because his
master’s life is iu his hands.
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109.
Bi enia enni ba ku li okere akpa eta re wo ille.

‘When a relative dies at a distance, a small fragment
of his remains is brought home.

N.B.—Eta is a fragment of a corpse (such as his hair or nails)
brought home to the family, who perform over it funeral rites.

110.
Idi baba akosa.

The eagle is the father of birds of prey.

111,

Odudua, igha nla medzi a de i si.

Heaven and earth, two large calabashes, shut not to be
open.

112.
0go.
A person sitting daily at another’s door, to shame him
into payment of a debt.

N.B.—Equivalent to the well-known custom, “ dharna bait’hna,”
of the Hindus.

1s.

Aditi wo ni li enu sun.
The deaf look surprised on people’s mouths (when

speaking).
r2
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1.
Asongon obiri asowo mah de odsa.

A long slender trading woman, who never reaches the
market.

N.B.—A riddle, meaning & eanoe, which is left at the landing-
piace when the owner goes to the market. 8o in Hindi—That
which follows every one, i.c., a shadow.

1165.
Ogun kun Osa kun o kun tirin ko kpade.

There remain the “ Ogun’’ (river), the “ Osa” (lake),
and the slender, which you have not met (i.e., crossed.)

N.B.—Meaning the nose.

116.

Aghbongbere kpete igara.
The snatch game (of children) resembles (lit., thinks
of) robbery. :

N.B.—Agbongbere is a child's play of snatching vegetables
from one another.

117,

Onibaba ni itodza orombo, onide ni itodzu awede.

The owner of copper ornaments looks for (the frust of )
a lemon, the owner of brass looks for “ Awede.”

N.B.—Awede is a herb used for cleaning brass. The saying
means, “ Each man for himself.”
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118.

Ena awon. _

Fire of tortoise—i.e., mirage, the flickering appearance
of the atmosphere in hot dry weather. It is supposed to
be an underground fire made by the tortoise to kill the
trees, by burning them at the roots. -

119.
" Edofofo.

A liver of foam—i.e., irascibility. Among Africans,
as Asiatics, the liver is the seat of the passions and affec-
tions; hence “Gbodo™ (i.e. gba edo, to receive liver) means
to dare, to be courageous. So,in olden England, the
spleen, and in modern times, the heart, usurp the func-
tions of the brain.

120.
Fun le fo lorun.
Y¥reely, of one's own accord (lit., for the earth and for

God).

121
0dzu, re wah ile.

He came to himself (after being mad or drunk; lit.,
his eye came to the ground).

‘ 122.
Bafin, or Ibafin,
Eunuchs, of whom there were six in the palace of the
King of Yoruba : they are also called Iwefa.
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123.
Enu mi si.

My mouth opens (i.e., my appetite returns—est ouvert).

124,
Mo ghon li owo mo gbon lesse temi tan.
My hands and feet are shaken (ie., I am in extreme
poverty).
125.
Iyo Oyibo.
‘White man’s salt (i.e., refined sugar.)

The following proverbs in the Yoruba language are
from the vocabulary of the Rev. Samuel (now Bishop)
Crowther.® That excellent divine has kindly assisted
me with sundry explanations which do not appear in the
latest edition of his book. Many of them will strike the
reader “like the maxims in ¢ Poor Richard’s Almanac,’
which pass for deep wisdom with the vulgar of all
nations.”’+ Others are neatly expressed and ingenious in
application. There are many also which even Mr.
Crowther could not well explain, though on occasions
they become exceedingly & propos. The people are at

* A Vocabulary of the Yoruba Language. Compfiled by the Rev.
Samuel Crowther, Native Missionary of the Church Missionary Society.
Seeleys, Fleet Street, London, 1852.

+ China. Being the Times' Special Correspondent from China. By
George Wingrove Cooke. @G. Routledge & Co., London, 1858.
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once noted for speaking in proverbs and are remarkably
“ touchy "—* thin skinned *’—sensitive. Such a saying
as “the monkey’s grandmother was a fool ” would raise
a storm of wrath if addressed by one Yoruba man to
another.

1.
Abanigbele ma mo oju enni.
An inmate which cannot be tamed, t.e., fire.

2.
Ohun abapade ko jo ohun ti ari telle.

An accident is not like an expected result,

3.

Aso funfun on abawon ki ire.
A white cloth and a stain never agree,

N.B.—Said when a drunken man, for instance, is brought, or
intrudes himself, into the society of the sober.

4.
Bi oran ba su okunkun abe e wo li abbe.

If the matter be dark, dive to the bottom,
N.B.—Equivalent to our “ Look before you leap.
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5.
Ohun ti akg fe ki enia ki omo li ase li abbelle.
‘What is not wished to be known, is done in secrecy.
' 6.
Didi ni imu abe imu.
‘Wrapping up a razor preserves its sharpnees.
N.B.—Meaning, that a clever man should conceal his talents.

-
Enniti mbe abeiyannu yio ri ohun ti nfe ghba lowo
oluware.
He who begs with importunity will get what he wants.

8.
Abiamo abehin jija.
A mother with a kicker (i.e., a struggling child) on her
back. A playful expression used in addressing a woman

with an infant.
‘ _ 9.
Aso abila gbogbo li o li oruko.
Each coloured cloth has its name.
N.B.—Meaning, that everything has its meaning and its use.
10.
Enniti ko fe oran enni ni ise abinokuenni.

He who does not love his neighbour acts maliciously.



PROVERBS IN THE YORUBA LANGUAGE. 217

11.
Bi aso kpe’li abo a hu.
If clothes remain long in the bag they rof.

N.B.—So the Arabs say, “ Standing water stinks,” in opposition
to our “Rolling stone gathers no moss.” It is also applied to the
miserly, who waste their wealth by hoarding it.

12,

Enniti o ba mo idi oran telle on ni ibu abuja eke.

He who knows a matter beforehand confounds the liar.

13.

Bi aba bu igbe li abuka ari eranko ino re pa.'

If a bush is surrounded the animals in it are easily
killed.

N.B.—Meaning, that everything may be accomplished by the
force of numbers.

14.
A ki isipe inaro fu abuke.
A hunchback is never asked to stand upright.
N.B.—We are not to order impossibilities.

15.
Aburo ki ipa egbon ni itan.
The young cannot teach tradition to the old.
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16.
Adaba kekeluke ko si oja ti ko na tan.
There is no market in which the dove with the promi-
nent breast has not traded. -

N.B.—The cowrie, on acoount of its circulstion as eunen_cy;h
ecompared with the dove. ’

17.
Ki adaba-susu ki owi fu jediedie, ki eiye ki owi fu
eiye.
Let the white pigeon tell the woodpecker, and bird tell
bird. _
N.B.—It means, let the matter be spread abroad; also that
friends must support one another.

.

18.
Bi opo enia ba kuro li egbe ofo adanilaraya ni ifo
ni jojo.
Though many guests are absent, he only who enlivens
the party is missed.
N.B. —8aid in company.

19.
Adaniloju ko se ifi ehin ti.
He who disappoints another is unworthy to be trusted.

20.
Adaniloro fi agbara ko ni.
He who torments another (only) teaches him to
strengthen himself.
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21.
Adape oro ki ije ki amo itumo oruko.
Contraction of words conceals the sense.

N.B.—Opposed to our ¢ Brevity is the soul of wit.”

22,

Aji bo wa iba li aba ila li atellewo, awa ko mo
enni ti o ko o, aji bo wa iba li owo adasan, awa ko
mo enni ti o je e. .

‘We wake and find (i.e., we find as s0on as we kave con-
sciousness) marks on the palms of our hand; we do not
know who made the marks : we wake and find an old debt,
and we know not who incurred it.

N.B.—Shows how easily man “ runs into debt.”

23.
Obba ko ni filla ade li oni.
The Obba (or king) has no cap, but a crown.

N.B.—The “Filla” is the ‘“Kantop” of India, a cap with the
flaps for the ears. The “Ade” is a kind of crown studded with beads.
The proverb means, that a king must not use common things.

24.

Adebipani ki ise ore enni.
He who causes one’s starvation is not one’s friend.
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25.
Adiredo, ko se ibo Ipori.
A waterfowl is not fit to worship the tutelary god

Ipori.
N.B.—Ipori (Le., Jkpo ori) is the big toe worshipped by the
Yorubaa. The saying touches the fitness of things.
. .
26,
Adire-iranng ni isaju oku.
The fowl is the forerunner of the dead.

N.B.o—'ﬂm Adire-iranna is a fowl beheaded at the death of a
person, and the blood is sprinkled over the corpse, as its passport to
the invisible world. This saying is constantly used at funerals.

27.
Enni ti o pa afe-imojo, ki omu re Oyo, eda li ara
oko ije.
Whoever kills an Afe-imojo must bear it to Oyo (the
capital of Yoruba) ; the Eda only is due to the people
of the province to eat.

N.B.—The Afe-imojo is an animal of the rat kind, whose tail—a
royalty—is used by the King of Yoruba, in sign of distinction : he
generally holds it before his mouth when he walks abroad, a
eustom followed by his subjects with meaner articles. The Eda is a
common rat, which breeds very fast.

28.
Afeno ni ti iyangbo.
Chaff is to be fanned away.

N.B.—This is a superstitious saying, a curse acting as a charm:
¢ As the chaff is blown away,s0 may your evil intentions against me

be dispersed.”
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29,
Afinosajere afehin se ikoko.
The faithless man (receives your words) in a perforated
vessel, but keeps behind his back the vessel (which would
retain them), or turns his back instead of his face.

30.
Ohun ti afoju fi oju re ri ki oto fo, an li ori mo, ko
ton omiran ri mo.

What the blind saw before he was blind, is the last
sight he ever shall see.

N.B.—This would be said, for instance, of a fallen usurper.

31.
Agadagodo ko mo ino ara won.
One lock does not know the wards of another.

N.B.—Meaning, he is a reserved man whose secrets are not
known.

32.
Agbada ya li oron o baje.
An Agbada torn at the neck is spoiled.

N.B.—The Agbada is a kind of loose garment. The proverb
means, that a slip or a blunder ruins action.

33.
Igba dodo li agbado igbani.
Indian corn is the true support of a people.



N.B.—This is the first aample of many similar sayings that will
occur. It is said by way of compliment, praise, or flattery either to,
or of, a “ superior person.”

36.

Agbatan li agba olle.

You must help an idle man thoroughly (if you kelp him
at all).

. 37.
Agbe ni ije egbin omi, agbalagha ni ijiya oran.
As a calabash receives the sediment of water, so an elder
must exercise forbearance.

38.
Bi apon omi bi o dano, bi agbe ko ba fo aton omiran
pon.
When one is carrying water and happens to spill it, if
the calabash be not broken, you can get more.
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. 39.
Agbe ni ida aro, Aluko ni ikosun, Lekeleke li allala
funfun.
The Agbe is the dyer in blue (i.e., kas blue feathers) ;
the Aluko is the painter of red dye (i.e., kas red), but the
Lekeleke is the owner of the white cloth (i.e., is white).

N.B.—The Agbe and the Alukoare different species of jays; the
Lekeleke is the crane, called in India a paddy-bird.

40.
Iwo ba agbebo adire li oja iwo ntagere si i ira, iba
se rere oluwa re ko je ta a.

You met a hen in the market, and hastened to purchase
her; had she been worth keeping the owner would not
have sold her.

N.B.—Often said, and justly said, of those who purchase adult
_slaves,
41.
Agbeje ko koro ni ille nla.
The squash is never bitter in a large family.

N.B.—Agbeje is an early pumpkin, much eaten before other
vegetables are in season.* The proverb means, that in an extensive
household there should be no wastefulness.

42,
Agbo meji ko mo omi akoto kan.
Two rams cannot drink out of the same calabash.
N.B-—There cannot be two suns in the same sphere.

* See Mr. Bowen's Collection, No. 83.



. 43 :
Roro agbo ni imu agbo niyin, olla ti babba ni jmu
ommoiyan.
Ammsmanengenhmpnoblenppemnca a father's
honour makes a son proud.

. 4.

- Agbon ko se ije fan eiye ki eiye.
-Agbon (the cocoa tree, and its nut) is not good for a
bird to eat.

N.B.—8aid of or to one who undertakes something beyond his
powers. So Zsop’s fable of the frog and the bull.

45.

Mo mo o tan ko je agbon ki o li oro.
Self-conceit deprives the wasp of honey.

46.
Bi o boju bi o bonu isalle agbon li a ipari re si.
When the face is washed, you finish at the chin.

N.B.—This is a proverbial saying when a dispute is ended. “ It
is all settled, and the child’s name is Anthony.”

47.
AXi ifa eran ikon gbon eran agbon yin no.
No one will throw away venison for squirrel’s flesh.
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48.
Enniti npe’ o ko sunkonu, iwo li ogbo agboya.
He is going on calling you, and you pretend to be
deaf. .
N.B.—Meaning that a wilful man will have his way.

49.
Agidi ti on ti iyonnu, akurete ti on ti iya.
An implaeable person is always a source of trouble, a
pliable person is sure to suffer.

50.
Agiliti abi ara yiyi.
The Agiliti (or tguana) with a rough skin.
N.B.—Applied to those with cutaneous disorders.

51.
Akisa aso li afl isu osuka: Illu kan mbe nwon ama
pe illu na ni illu alagisa.
“ Rags make up a pad:” there is a town called “ Rag-
Town.”

N.B.—This is one of many explanatory and memorial sayings—
it simply illustrates the meaning of the words Illu alagisa.

52.
Agoro ti o gbon sa:a ebiti pa a ambotori malaju.
The Ago is caught in a trap: how much more the
Malaju? - .
N.B.—The Ago is a striped rat remarkable for ita craft, and care
of its young. The Malaju is a kind of water rat noted for stupidity.

q



‘Riyells ko }i agogo kiki arupe.
There is no tallness among pigeons: they are all
dwarfs.

- N.B.—Meaning that where there is no head, all are masters:
said when there is too much of égalité in a society.

54.
Aja ti ire re ba daniloju li ade si agoro.

The dog which is known to be very swift is set to
catch the hare.

N.B.—This is said of a confident man.

56.

Bi ako ba le itete kolle ago li apa na.

If one is not able at once to build a house, a shed is
first erected.

56.

Ago won de ara ihin.

An Ago (suffers his dependents to be slothful), till some
one shall come (who shall awaken them).

N.B.—The Agois the opposite of our * martinet.” The saying
means that if one king be over-indulgent to his subjects, his suc-
ceasor will change the aspect of affairs. Our King Log and King
Stork.
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57.
Aguala mba osu irin nwon sebi aja re ni ise:
Aguala ki ise aja osupa.
Venus (the planet) travels with the moon; they sup-
pose it to be her dog: Venus is not the moon’s dog.
N.B.—This is a saying difficult to illustrate. It might be ap-
plied to two men who travel together independently, whilst one is
taken to be the servant of the other. Aguala, or the planet Venus, is
called in Yoruba the * moon’s dog.” The Oji tribes call her Kekye,
or Kekyepevarre, t.c., Kekye who desires to marry. The negroes say
it is betrothed to the moon ; the Hindus believe the nymphsaa lotus

to be enamoured of the * lesser light,” and constantly pursuing but
never able to catch the object of its desires.

58,
Ahere ni yio kehin oko, atta ni yio kehin ille.
The farmhouse remains to the last (upon the ground),
and the ridge of the roof completes the building.

N.B.—This proverb means that a man will be compelled to
seek a shelter at last.

59.
Ahon ni ipinle ennu.
The tongue is the end of the mouth.
N.B.—A compliment like No. 35.

: 60,
Aighoran babba afojudi.
Disobedience is the father of insolence.
Q2
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. 6L
Bi ako li aiya rindo rindo, aki jje ayan.
If the stomach be not strong, do not eat cockroaches.

62.
Aiye li Okun, enia li Ossa, aki imo cive ki ako aiye ja.
" The world is (or may be compared to) an ocean: man-
kind is the Ossa Lagoon (betweey Lagos and Badagry) :

however well a person swims, he cannot cross the world.

N.B.—It is presumptuous for a man to attempt all things—
Non omnia possumus omnes.

63.
Aja egberun ko gbo oruko,
A dog valued at half-a-crown cannot be taught.

N.B.—Meaning an old dog; half-acrown being the price of a
full-grown animal.

64.
Okipa aja li afi ibo Ogun.
An old dog must be sacrificed to Ogun.
N.B.—Meaning that Ogun claims the best.

65.
Aja ti ko leti ko se idegbe.
A stupid dog will not do for the chase.



PROVERBS IN THE YORUBA LANGUAGE. 229

66.
Ajabo ni ti Iwe, bi Iwe ja abo lowo oloko.

The Iwe (or little edible frog, also used in charms and
philtres) is sure to slip»from the farmer’s hands.

N.B.—A superstitious saying of a good omen. “If I am made
prisoner in battle (or e. g., when thieving), I am sure to escape.”

67.
Ajadi agbon odi olara.
A basket with its bottom burst is useless.

N.B.—Equivalent to our “ ne'er do weel.”

68.
Ajagajigi enniti o mi kukute mi 'ra re.
He who tries to shake the trunk of a tree, only shakes
himself.
69.
Pansa ille o li ariwo nino ajaille ba agba li ern.
When a grave is made, there is a great deal of noise

(from the labourers who loathe the task); and the sight
of a vault makes old men tremble.

N.B.—Ajaille is the roof of a grave, or a pit-fall with thorns, to
trap thiewes, like the “ Ogi” of India.

70,
Ogbogbo awon ni bi Ajako.
He who kills an Ajako (a dog-like animal) is sure to
suffer for it.
N.B. —A popular superstition.
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n,
Ogun ja agbara otte sono.
The enemy pulls down the fortifications.
N.B—Ve victis!
7.

Oku ajannaku li ayo ogbo si, ta li oje yo oju agada
si eran, alabo owo.

It is easy to cut to pieces a dead elephant; but no one
dares attack a live one.

78.
Ko se eku ko se eiye ajao.
The bat * is neither rat nor bird.
N.B.—Meaning that a person is neither one thing nor the other.

4.
Ki Ajinde olla ki oje.
May a future resurrection answer (my kopes) !
N.B.—Evidently borrowed from El Islam.

5. . .
Bi ille ko kan ille ki ijo ajoran,
Houses not contiguous do not easily catch fire.

N.B.—Meaning that if we are not over familiar we shall not
quarrel.

* This appears o be the meaning of *‘ Ajao.”
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76.
Enna li akparo ifl ipe ora, ani kiki ora, kiki ora.
With the mouth the Akparo (partridge) proclaims its
fat, crying “ Nothing but fat (kika ora)! nothing but
fat!”
N.B.—Said of a person that praises himself.

7.
Iwo li ojuti bi aka.
You are bashful like the armadillo.

N.B.—A common saying.

78.
Bi oku ba ku laiye akala amo li orun.
The vulture scents the carcase, however high in the air
he may be.
N.B.—8aid of a ¢ Paul Pry.”

79.
Ko gbino eru, ko ra edo ommo.
He is not angry on account of slaves, nor peevish on
account of children.
N.B.—Said (and pointedly too) of one who has the patience of
Job.
80.
Bi o ba gbo ogun mi, ki iduro din akarakun.
Whenever he hears of my war, he never waits to make
provision.
N.B.—Said of the malignant, who rejoices at another’s trouble.
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8L

Akasu babba ekko, - ~
Akashu is the father of other loaves.

. NM‘Mn"hs,hga]umpofthmﬁnbrud,uﬂod'
Agidi at Sierra Leone, and in Yorube, Ekko.* The saying means
that he laughs at scars who never felt a wound.

8.
Akatanpo ko to ija ijs, ta li 0 mu iggi wa iko lofu?
A cross bow is not enough to go to war with (since
the introduction of fire-arms) : whom do you dare to face
with a stick ?

N.B.—The Akatapo, or Akatanpo, is the cross-bow, probably
introduced by the early Portuguese, now obseolete in these regions,
but still used amongst the Mpangwe or Fans of the Gaboon river,
and other tribes lying to the south of them. The saying is applied
contemptuously to a weak opponent.

83.
'Ala.katanpo fi oju woke.
A cross-bowman is obliged to look upwards.

N.B.—Meaning that to effect certain purposes certain steps
must be taken. .

84,
Akede ko jiyan gbigbona.

The Akede (or public crier) does not eat warm food.

N.B.—He is liable to be called away at any moment from his
meat. This is said of men of business.

* Mr. Bowen’s collection, No. 88.
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85.
Akeke ojogan fl id ija ara, ille fl oju di ni, akeke ko
se idi ni ibo. )
A scorpion stings with his tail ; a domestic is apt to
be insolent ; one cannot hide a scorpion in the hand.
N.B.—Said of slaves who do not fear their master.

86.
Akete kekere ko gba enia meji.
A small bed will not hold two persons.

87.
Aki iti ehin akisalle iwure.
One cannot bless the gods without using the word
“ Akishalle.”

N.B.—Akishalle is a running plant with a pealike pod. This
is a peculiar saying. The syllable “sha” (as in ori-sha) often enters
into the names of the gods, and thus the meaning would be, we can
do nothing without aid.

88,
Akisa ba enni rere je.
Rags disgrace a handsome person.
N.B.—*“ Fine feathers make fine fowls;” or “ God makes and
apparel shapes.”
89.
Iwo iba ri, iwo ko gboddo wi; ni ipa akoni.
You may see but not dare to speak (of the danger) : it
is that which is the death of the strong man.

N.B.—Meaning that the strong man often perishes for want of
warning.
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80,
konrin ko li elegbe.
~he singer has no one to take part in the chorus with
him,
N.B.—8aid when there is but one * base exoeption; * when no
one shares your sentiments,

91,
Akudin Asapa ko konno ake.
The heart of the Ashakpa tree fears no axe.

N.B.—The Ashakpa is a bard-wood tree used for roofs and joists,
posts and rafters. The wood makes good charcoal, and the leaves
cure the small-pox. The proverb is applied to a “ heart of oak,”—a
strong and brave man.

. 92.
Aladugbo ki ida olla.
A near neighbour need not take (a final) leave till to-
morrow.
98.
Alafla babba ore.
Peace is the father of friendship.

N.B.—*“Alafia” is an Arabic noun and article y ¥\ : in Yoruba
it means “ peace” or * health,” and is a common salutation.

94.
Alagbe ko ku li Oyo.
A beggar never dies of want in Ozo (the capital).

" N.B.—(Thesame cannot be said of London)—The beggar says the
above proverbially, wherever he may be, ‘ Some charitable man
will surely feed me.”



PROVERBS IN THE YORUBA LANGUAGE. 235

95.
Alajapa ko li eran li aiya.
A petty trader has no flesh upon her bosom.

N.B.—Meaning that the Alajapa-woman, who buys at one town
and sells for some small profit at another, wears herself to a
skeleton. Thus the proverb somewhat resembles our “ Care killed
a cat.”

96.
Alakatanpo oju ko le ita eran pa.
He who has only his eyebrow for a cross-bow can
never kill an animal.

97.
Papa li assa awonso bi alakele.

A noisy weaver, who imitates his master weaver (i. e.,
the one who cuts off the lengths of cloth).

N.B.—“Papa” expresses the sound of the sley. The saying
is addressed complimentarily to a weaver.

98.
Alari babba aso.
Alari is the prince of decorations.

N.B.—Alari (which also means scarlet) here alludes to a kind of
red cotton grown in Hausa. The saying is complimentary, like
Nos. 35 and 59.

99.
Alla funfun otta Orisa.
A white cloth is an object of hatred to the gods.

N.B.— Because it is worn out in their service. The saying is
ironical, ““ A willing horse is worked to death.”
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100.
Egbon iwaju alogbon babba.
An elder brother is a resemblance to a father.
N.B.—The “scorpion” is not known to this stage of c‘mhntxon.

101. .
" Alukembu babba assa.
~ The stirrup is the father of the saddle.
N.B.—Complimentary.

102.
Bi ina jo abowo fun aluki.
When fire burns up the bush, it respects the Aluki
plant.
N.B.—The Aluki is a slender prickly plant.

103.
Amocun ko riri, je ki amura ki asise.
The coming year is not out of sight; let us be up and
work.

N.B.—These people have not yet been forbidden to take any
thought for the morrow. The saying is addressed to the indolent
and the dilatory.

104,
Amokun ni ern on wo, ki ise lori, ni ille li o ti wo
lo.
A lame man said his load was not upright, and was
answered, “ Its unevenness began from the ground (i. e.,
JSrom your lame foot).”

N.B.—Meaning that bad workmen complain of their tools; and
addressed to the sluggard and the spendthrift.
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105.
Amgbadu obbe onse.
The Amgbadu is the sauce of messengers.

N.B.—The Amgbadu is the “ Crane-crane” of Sierra Leone:
messengers, who are many in number, are usually entertained with
a sauce made of this cheap and common vegetable. The saying
might be used by one about to give a large * dinner-party.”

106,
Antete 0 da yanpan yanpan sille.
The Antete cricket causes a stir and confusion.
N.B.—Said of a backbiter who bites and backs out.

107.
Bi ommo da ori kan apa, apa a: bi o si da ori kan
iroko, iroko ako o li onna.
If a child treats the Apa tree insolently, it wounds his
head ; if he treats the Iroko tree civilly, it welcomes him.

N.B.—The Apa is popularly called African mahogany (Old-
Jfieldia Africana); it is used for drums, and is believed to become
luminous at night. The Iroko is a tree used for building, and thus
becomes an emblem of refuge, whilst the Apa is that of vengeance.
The proverb contains a play upon words, and means also ‘“do not
be insolent.”

108.
Apadi li o to iko ina loju.
Nothing but a potsherd can face fire.

N.B.—A calabash cannot. The meaning would be, it is only
a tough man that can weather this storm.
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. 109.
Apani ki ije ki amu ida lo ni ipako on.
. *The executioner never lets the sword be passed across
his own neck.

110.
Apari fojudi abbe.
A bald-headed man does not care for a ragor.

111,
Apata ri iku kehin si, apata ni igha ni li ogun.
‘When a shield sees death, it (does not fly from it, but)
turns its outside (lit. dack) to meet it : a shield is a pro-
tection in the front of battle.

N.B.—Meaning that a shield is useful in war; also as the
Persians say, “ the left arm is brave,” because raised to defend the
head from a sabre cut.

112.
Apejure li agbedde iro or Apejure li onna ise.
The smith (or artisan) always follows a pattern.
N.B.—We must learn of others,

1138.
Ma fi ti re ko mi li oron 1i oda fu apena on owu.
(The pin says to the cotton), “ Do not hang your trouble
on my neck.” This is always the dispute between the
cotton and the pin.

N.B.—Apena is the pin upon which spun cotton is wound for
sale. The saying would be applied to one who, like the ‘‘ fox that
lost his tail,” wants to invelve others in his own troubles.
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114.
Die die li amo apere.
By degrees one understands a sign (or pattern).

N.B.—Meaning that in all things study is neceasary; there is
wisdom in roasting egga.

116.
Ijaje ema ko di ennu apo.
A rascal never closes the mouth of his bag.

N.B.—A spendthrift cannot cease from spending.

116.
Ibaje apo ni ibaje apa, bi apa ba ja, apo aballe.
The injury of a bag is caused by the injury of the
pack-rope ; if the pack-rope breaks, the bag will go
down.

N.B.—Warning men not to rest on things insecure. There is
also a play upon the words ““ apo ” and “ apa.”

117.

Araba nla ommo agberu gbake.

A large Araba receives (info its substance) the heft and
axe together.

N.B.—The Araba is the bombax, or cotton-tree ; and the saying
means that the greater power overwhelms the less,—the weakest
goos to the wall.
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ns. |

O bo lowo Agballe, ohmAnbi.

‘When the Agballe is overpowered, there remains only
the power of the Arabi (fo be subdued).

" N.B.—The Agballe and the Arabi are two insects always found
together. The saying is our Divide et impera.

3

119.
Araiye abi ofu-pete.
Mankind presents a cmmmscnbed countenance (i.e.,
appearance).

N.B.—Meaning that the nature of things human is limited.

120.
Aran ni ipari oso.
Velvet gives a finish to dress.

N.B.—Used peculiarly : when a matter is decided, the proverb
would be quoted comparing the peace-maker to velvet.

121.
Enniti o fe arewa o fe iyonnu.
He who marries a beauty marries trouble.
N.B.—o the Spaniards say, a handsome wife brings no fortune.

122,
Denge tutu lehin ino re ghona bi arifl,
Though the pap is cold on the back (i. e., surface), yet
the inside is very hot.
N.B.—Still waters run deep.
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123.
Aro ni idena Orisa.
The Aro (man with withered limb) is the porter at the
gate (i. e., stationary servant) to the gods.
N.B.—Mr. Crowther quotes Milton’s Sonnet on his blindness : —
“ They also serve who only stand and wait.”

124,
Ljo ba o bi oran ikunle ba aro.
The matter is to you what the task of kneeling is to
one of withered limbs.

125.

Aro ki iru ern ki o ma so.
The Aro does not always bear its load: it will be put
down (sooner or later).

N.B.—“ Aro” is a native hearth, three clods or stones support-
ing the pot over the fire. The saying is consolatory, * Things at
the worst will surely mend.”

126.
Asinwin Ika, asiwere Iluka, nwon darijo nwon li
awon nsore.
A fool of Ika (fown) and an idiot of Iluka (fown) meet
together to make friendship with each other.

N.B.—So the French proverb, ‘¢ Ceux qui se ressemblent s’as-
semblent.” .
127.

Aso babba ija.
Wrangling is the father of fighting.



Asawi eje ennikan se are.

Words selected in a dispute (i. e., a one-sided statement
of the case) always appear right.

N.B.—Confirmed by the dictum of a certain Welsh magistrate.

130.
Asaya ki ije ki ommo oya ki o gbon.
(The dog) playing with the young (and inexperienced)

hedgehog, does not suffer it to be wise (i. e., throws it off
its guard).

N.B.—Said when an unwary man is deceived by rogues,

131.

Oju oloju ko jo iju enni, asehindeni ko wopo.
Another’s eye is not (faithful) like one’s own: agents
are not nunierous.

N.B.—So raid Mr. Elwes of servants.
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132.

Asisori ko ni ikun bi agba, otosi ko lowo bi oloro.
A pistol has not a bore like a cannon: a poor man
has not money (at kis command) like the rich.

N.B.—So we advise.men to cut their coats according to their
cloth.

133.

Enniti o nsape fan asiwere jo on asiwere, okan.

He who claps his hands for the fool to dance, is no
better than the fool.

134.

Asiwere li o bi iya obbo.
The monkey’s grandmother was a fool.

N.B.—This would be an insufferable insult to a Yoruba man.

135.

Asorin babba iggi.
The Asorin is the father of trees.

N.B.—*“The Asorin,” says Mr. Bowen, “is a tree to which the
natives ascribe the properties of the upas. Mr. Crowther remarks
that it is “a very large tree. There is a superstition that as soon
as any one begins to cut the Asorin, he is chased by the spirit
that dwells in it. The woodman accordingly drops palm oil on the
ground, that the spirit may lick it up whilst he m-kes his escape..
This tree is worshipped at a distance.” The saying above quoted
is merely superstitious.

B2



Aso lowo ko lekanna, enia ko si ni iballe.

Cloth has hands (i.e., length, the measure used being
hands or palms) but no fingers: so a man (has hands)
but no flowing train (like the cloth).

N.B.—This is said of one that covets his neighbour’s goods.

. 189,
Ko ka iku ataba-susu ti ije larin asa.
Fearless of death, the pigeon feeds among the hawks.
N.B.—8Said of a reckless man.

140.
Ni jjo ti ina ba jo ataba-susu ni ilo larin igbe, bi
ina ba palo, elebu ama ire ebu.
‘When the bush is on fire, the pigeon removes from
the grass-field: when the flame is extinguished, every
one returns to his home.

N.B.—8aid when, after a quarrel or an altercation, the contend-
ing parties part.
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141.
Atampako ko se ijure okankan.
The thumb cannot point straight forwards.

N.B.—This is neat and expressive : it is said when quibbling or
unfairness is detected. So we say, “ Speak the truth and shame the
devil.”

142.
Agbasi mu atan gele.
Continual sweepings make a high rubbish-heap.

143.
Ate peiye mu eiye ku.
Bird-lime is the death of a bird.
N.B.—8aid of thuse who court danger or destruction.

144,
Atellesse ni ije egbin onna.
The sole of the foot is exposed to all the dirt of the
road.

N.B.—Said of a leader, who is expected to put up with all
manner of troubles.

145,
Atellewo ki itan’ ni je.
The palm of the hand never deceives one.

N.B.—Our proverb is, “ A bird in the hand is worth two in the
bush.”



148.

Awiye ni Ife ifo gbangba li oro iperan.

(4s) the Ife people (the forefathers of the Yorubas)
speak without disguise, (s0) a poisoned arrow kills an
animal in the sight of all.

N.B.—Wamns a prevaricator to speak the truth.

149,
Bi amba mbu Ettu ori ama ra Awo.
If you abuse the Ettu you make the Awo’s head ache.
N.B.—The Ettu and Awo are varieties of Guinea fowl. The
proverb means, that people feel acutely any reproach cast upon
their relatives.
150.
Awodi nra ino aladire baje.*
‘When the hawk hovers (over the yard), the owner of
the fowls feels uneasy.
N.B.—So Horace, *“ Nam tua res agitur murus quum proximus
"det.l.
® “Awodi” is a bawk, in Yoruba: the Somal call an eagle
¢ Abodi.”
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151.
Li oju awodi ki ako adire re apatta.
No one would expose fowls on the top of a rock in the
sight of a hawk.

N.B.—A warning to the imprudent.

152,
Awodi oloju ina.
The Awodi has eyes that can bear the fire.

153.

Mo kon igba lalle, mo kon igha li oro, mo kon igba
i ossan ki mto fi ayindayinda lu u.

(Says the Awoko, or mocking-bird) 1 sing 200 songs.in
the morning, 200 at noon, and 200 in the afternoon (as
my ordinary task), besides many frolicsome notes (for my
own amusement).

N.B.—This is elliptical. The mocking bird has been accused
of speaking evil of the king. He replies, “ I may have done 8o with-
out knowing it: did not I sing hundreds of songs,” &c.? The

saying is that of a man who is charged with alandering his neighbour,
and who cannot deny it.

154.
Bi aba gbe aworan, aki isa ima fi, owo re te nkan.
However well an image be made, it must stand upon
something.

N.B.—There must be a reason for everything : there is no smoke
without fire.



him ?

N.B.— Awon means both a land-tortoise and a miser.

157,
Ille awon ko gha awon, odedde awon ko gba olojo,
awon ko ille oyo odde ri ibadi.
The house of the land-tortoise is not large enough for
itself; the verandah (i. e., the carapace overlapping the
tail) will not accommodate a guest.

N.B.—The tortoise having built its house, makes the verandah
behind it.

158.

Aya be sille o be si sille,
When a monkey jumps down from the tree, he jumnps
into the house (of his pursuer).

N.B.—Meaning, that he is sure to be caught. The proverb is
applied to those who ineur danger without reason. :
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159.
Ayan ko gba edon.

The Ayan-tree resists an axe.

N.B.—-The Ayan is the tree of whose wood is made the club of
Shango, god of thunder and lightning; and the saying means, ‘ Do
not undertake an unnecessary action.”

160.
Ayo ki ije ki aye e.
‘When the Ayo-game is won, it cannot be disputed.

N.B.—Ayo is the game called in Sierra Leone “ Warry " : it is
played with counters and a board with cups. The proverb is our
“ Fair play is a jewel.”

161.
Ayun ni mo ri nko ri abo.
I saw the departure, but not the return.

162.
Kun yun kun' wa bi iko era.
To be busy here and there, like the messenger of the
ant.

N.B.—So the Hindus say, “ Dhobi ka kutta, na ghar ka, na ghat
ka"—a washerman’s dog, neither in the house nor at the ghaut (where
linen is washed). The proverb is applied to a *“ busy-body.”

163.
Baba bo, baba molle.
A great matter puts a smaller out of sight.



ments).

N.B.—Said sneeringly of the indolent, untidy, and badly dressed.

166.
Batta li a ifi ise agbura li arin egun.
‘With shoes one can get on in the midst of thorns.

N.B.—When confident in yourself you may confront difficulties.

167.

+ Bebbe ki o ri okose, sagbe ki ori awon.
Beg for help, and you will meet with rebuff: ask for
alms, and you will meet with misers.

168.

Aki ida owo le ohun ti ako le igbe.
A thing which cannot be lifted (i. e., accomplished)
should never be undertaken.
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169.
Gudugudu kan li egbo kanrinkanrin.
The Gudugudu (a poisonous wild yam) is very acid at
the root. .

N.B.—Said of a difficult matter, a thing best left alone. So
our common injunction, not to stir it, for fear of graveolent con-
sequences.

170.
Obba ni igha owo bode.
It is the king who receives custom.

N.B.—8aid to those who meddle with politics.

171,

Hohu! Tho ti ohu li esin akun u.

Eh! The grass field which grew up last year is burnt
up.

N.B.—A play on the words Hohu (expressing surprise) and Tho

(a grass field burned every year by huntsmen), which Mr. Crowther
pronounces untranslateable. He thus, however, explained it to me.
One man says, “Give me your reasons for this or that.”” The
other answers by the proverb, meaning, “ What is the use of your .

exclamation? If I had a thousand reasons I would not give you one
—the matter is settled !”

172.
Ijo kan ojo o bori oda.
One day’s rain makes up for many days’ drought.

N.B.— A saying of many applications: in a good sense, of a
generous man ; or vice versd, of severity after over-lenity; also incul-
cating earnestness of action—* Age quod agis.”



175.

Bolla fun agba: awon ni babba enni.
Respect the elders: they are our fathers.

N.B.—We may remark, that whereas the Proverbs of Solomon
dwell earnestly upon the respect and obedience due from children to
their parents, the Yorubans are more careful to inculcate reverence
for their elders. This is intimately connected with their system of
politics.

176.
Om mode ki iwo s:s0 ni bujoko agba.
The younger should not intrude into the seat of the
elders.

177.

Ati iran di iran babba wa ko bo iru orisa wonyi ri.
From one generation of our fathers to another, we
never worshipped such a god as this.

N.B.—S8aid when a strange god is proposed. The Hindu saying
is, “ The Adam of this place is a strange being.”
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178.
Kokoro di labalaba.
The grub becomes a butterfly.
N.B.—8aid sneeringly of a parvenu.

179.
Egbo ke, ina ke, ohun enia ke.

The sore is spreading; the fire is glowing; the throat
is hoarse.

N.B.—There is here more of sound than sense, “ke” (to grow
worse) being repeated in three several significations.

180.
0 daju danu, o ko mo essan messan.

(Though) you (seem) very clever, you cannot tell
9 times 9.

N.B.—The Yorubas, from their practice of counting cowries,
are generally good accountants.

181.
Dasa mu abbe ni iyin, enni nla li opon iye.
(Though) a small covered dish gives the stew a neat
appearance, a bowl answers best for great men.
N.B.—Because it is larger.

182.
Dubballe ki apa ighonwo mo o ni ‘hun ti ise fan ni.

To prostrate oneself and keep the elbows close, does
something for one.

N.B.-—Meaning, “ booing” is sure to benefit & man ; also incul-
cating modesty, that he that shall humble himself shall be exalted.



N.B.—Meaning, that he is devoid of feeling.

185.
Ebi ko je ki apa owo mo, ebi mu ino se papala.
Hunger does not allow saving of money : hunger makes
the body lean. .
' 186.
Ore Agbe se li Offa odi egbe.
" The good which Agbe did in Offa town is wasted.

N.B.—Agbe was a well-known Yoruban philanthropist : his
good deeds were wasted, because the Offa people did not appreciate
them. The proverb is applied to one unappreciated—undeveloped

greatness.
187.

Egbon s0 mo ayinrin li ennu ani ki adire ki o wa
iyan a je, adire mo pe ontikara on onje ayinrin.

A tick having fastened itself on the mouth of a fox, a
fowl was desired to remove it; but the fowl well knew
that she was food for the fox, as well as the tick (was
food) for her.
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188.
Ehoro ni ti Oloffa li o soro.
The Ehoro said, “ I care for nobody but the archer. ”
N.B.—The Ehoro is a hare, or rabbit, whose fur is used by the

Yorubas as a charm against fire. This saying is used to defy rivals
or enemies.

189.

Ejo ommo oniwere, bi o ti wu ki ase titi ako le
iba ejo re, iggi ni ghogbo araiye iyo si i.

However much a snake may try, no one will be friendly
to that child of writhing (i.e., creeping thing): on the
contrary, all mankind will take up sticks to (strike) it.

N.B.—Said of a person or thing thoroughly “ antipatico ” to us.
“1 do not like you, Dr. Fell,” &ec.

190,
Eleke li eke iye, ohun ti aba se ni iye 'ni.

(4s) anything which a man is (in tke habit of) doing
is natural to him, (s0) a lie is natural to a liar.

N.B.—Habit is a second nature.

191.
Oruko ti aso ommo ni imo ommo li ara.

The name given to a child becomes natural to it.



198.

Alejo bi okete li a ifi ekuro ilo.

A stranger, like the ground-pig, is entertained with
palm-nuts.

N.B.—Palm nuts are but poor fare.

194.

Ate yun ate wa li a ite ekuro oju onna.

To be trodden upon here, to be trodden ﬁpon there,
is the fate of the palm-nut (lying) in the road.

195.

O fon mi li oron bi Ekuru.
He chokes me, like Ekuru.

N.B.—Ekuru, or Kuduru, is a very dry cake, made of the Ere
or white bean. The above is said of a “ bore.”
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196.

Erin ntu ekuru, efon ntu ekura, titu ekuru ajannaka
bo ti efon molle.

The elephant makes a dust, and the buffalo makes a
dust, but the dust of the buffalo is lost in that of the
elephant.

197.
Ekute ille ko fl ibi aja ji han 'ra won.
The house-rat does not show its companion the hole in
the ceiling (into which it may fall).

N.B.—The rat has escaped the danger, and leaves his friend to
find it out. Chacun pour soi.

198.
Ekute ille ko ri ennuba ologbo wijo.

The domestic rat has no voice (i. e., power) to call the
cat to account.

199.
Elubo se ogbodo ri, eru se ommo ni ille babba re.
(4s) the Elubo was once a soft unripe yam, (s0) the
slave was once a child in his father’s house.

N.B.—Elubo is prepared yam made into flour.

200.
Emirin nje 'ni ko ti nja.
The (sting of the) sand-fly is not so sharp as poverty.
s



It would also be applied, for instance, by the Abeokutans to the
English at Lagoe, wishing to force new manners and customs upon
them.

202.

Bi iwo ko li owo o li ena, bi iwo ko li ena o li
ohun rere li ennu.

If you have no money (o give to one in distress), you
may pay frequent visits ; if you cannot visit, you may
send good words of the mouth (i. e., kind messages).

208.
Enitere ejitere li oja ifi ikon.
One here, two there, (s0) the market is filled up.
N.B.—“Many a little makes a muckle.”

204.
Enitere ejitere opo womu.
One here, two there, (s0 gathers) a vast multitude.
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205,
Bi ino ibi ajanakn abi Era.
If the elephant can be angry, so can the Era (a small
black wood ant).

206:
Enniti ko le ighe era, ti o nkusa si erin, yio te
ara re.

He who cannot raise an ant, and yet tries to raise an
elephant, shall find out his folly.

N.B.—Straining at gnats and swallowing camels,

207.

Ero ko jewo imota tan, bi o ba bi i, ali o feri die.

The trader never confesses that he has sold all his
goods; but when asked, he will (only) say, “ Trade is a
little better.”

N.B.—So Proverbs xx. 14, ‘It is naught, it is naught, saith the
buyer,” &e.

208.
Enniti o da eru li eru ito.
Ashes fly back in the face of him that throws them.
N.B.—We say the same of curses.



210.
Iyan ni imu, ni ije eso iggi ki iggi.
Famine compels one to eat the fruit of all kinds of
trees.

N.B.—Trinculo says, “ Misery acquaints a man with strange
bedfellows.”

211.
Esinsin ko mo iku, jije ni ti re.
The fly heeds not death : eating is all to him.

212.
Esu ko ni iwa ako ille re si ita.
As the Rejected one has no (kindliness of ) disposition,
his house is made for him in the street (by stself).

N,B.—Esu (lit., rejected) is generally translated “ devil,” Satan.
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213, .
Ki esu ki o yin eiye, esu fo ni ijo kan soso iye re re.
The white ant may well admire the bird, for after flying
one day it loses its wings.

N.B.—The termes assumes its perfect form about the beginning
of the rains; after a few hours, however, it loses its wings, and falla
an easy prey to man, birds, and reptiles.

214.
Ko si ohun ti o po to esu, bi 0 ba o ni ille a ba li
oko.
There is nothing so numerous as the locusts: they
meet you in the town and in the field.
N.B.—Somewhat like our “good folks are scarce ;” but used in
a deprecatory sense. P
215.
Ete li egbon, ero li aburo, ogbon ino li o se eketta.
Consideration is the first born, calculation the next,
wisdom the third.
N.B.—So we say, “ Take heed will surely speed.”

218.
Aimete aimero ni imu enia meffa isingba egbaffa.
‘Want of consideration and forethought made six bro-
thers pawn themselves for six dollars.

217.
Eti, gbo ekeji ki o to dajo.
Ear, hear the other (side of the question) before you
decide.

N.B.—The same as our Audi alteram partem.



219.

Ada ebo fun gunugun, o li on ko ru, ada ebo fun
Akalla o li on ko ru, ada ebo fa eiyelle, o ghe ebo
orubo.

Sacrifice was prescribed to the turkey-buzzard, but it
refused to offer it; sacrifice was prescribed to the Akalla
vulture, but it also refused: when sacrifices were pre-
scribed to the pigeon, it offered them.

N.B.—This tradition explains to the Yoruba why the two

former birds remained unclean, whilst the latter is domesticated,
and used for sacrifice.

220.
Iwo ko ri akasn o npata si efo.
You have not yet obtained the loaf, and you began to
prepare your stew.

221.
Didon li o don li a nba ore je efo ti ille enni to ni
ije.
Because (friomdship) is pleasant, we partake of our
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friend’s entertainment ; not because we have not enough
(to eat) in our own house.

N.B.—This saying is ever in the mouth of an Asiatic of the
middle classes.

222.

Agbara to efon ma la iwo.

A man may be as strong as the buffalo, yet he has no
horns.

223.

Egge ko so oki, enniti o bo si abbe re a pa a ku
- patapata.

The Egge-trap never fails, whatever comes under it is
struck dead.

N.B.—Egge is the common African trap made with a bent tree.

224.

Enni egun gun ni ise lakalaka to alabbe.

He who is pierced with thorns must limp off to him
who has a lancet.

225.
Asare nino egun ko se lassan, bi iwo ko le ejo, €jo
li o nle 'o. '
A man does not run among thorns for nothing; either
be is chasing a snake or a snake is chasing him.



: 2.
Daghese daghese ti ipa spata eiyels.
' He runs into débt who cuts up a pigeon to sell it in
paris. - : .
NB-—He ruins himsslf who buys wholessle st a high price
what he finds worthless in retail

. 27,

Ikn gja xi imu cja ime ills, ja Ogun iba se do
Akessan.

It was the death of the fish that introduced it into the
town; what else would have brought it from the Ogun
River to the palace ?

N.B.—Shows the effects of poverty, misfortune, and similar
“ judgmenta.”
228. .

Ohan gbogbo li adiyele, sugbon ko si emniti 0 mo
iye ara ejje ara enni; ejje ko fi oju rere jade.

Every thing has its price; but who can set a price
upon blood? Blood does not willingly leave the body.

N.B.—As the Asiatic proverb is, “ Musk, love, and murder will
out”
229.

Bi ekke otosi ko to oko li oro ato li alle.

If the poor man’s rafter (i.e., the plan proposed by a
poor man for lengthening the rafler) does not reach the
top in the morning, it will reach it in the evening.

N.B.—A poor man is supposed to be looking on at the erection
of a house, and recommends splicing two rafters together; his

N
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advioe is at first despised because he is poor, but is eventually adopted
on the failure of all other plans. So Eccleeiastes ix. 16,  Wisdom

-is better than strength: nevertheless the poor man’s wisdom is
despised, and his words are not heard.”

230.
Akamo ekun o ni iyonnu.
It is difficult to encompass a leopard.

231.
Imado iba se bi eledde abilluje, eru iba jobba enia
ko kun.
A wild boar, in place of a pig, would ravage the town ;
and a slave, made king, would spare nobody.

N.B.—Equivalent to our beggar on horseback. So Saadi some-
where says, ““ 1f a Derwaysh were to head the armies of El Islam,
they would soon reach the ends of the world.”

232.
Eleri ni iwajo, eleri ki ise elegbe.
A witness speaks the truth; a witness does not take
(the liar’s) part.

N.B. —Inculcates the virtue of truth in testimony, the people
being “ awful liars.” Cf. Proverbs xiv. 5, “ A faithful witness will
not lie,” &e.

238.
Ki Olorun ki ofu 'o li emmi gigun.
May the Lord of Heaven give you a long life!
N.B.—A popular form of blessing.



N.B.—This is somewhat in *“ low-life,” and cuts many ways : it
would always apply when a man has had a * belly-full” of a thing.

236.
AKki ipe e li eru ki ape e li oso.
‘What is (really) a load should not be called an orna-
ment.
N.B.—Inculcates earnestness—Age quod agis.

237.
Ereke ni ille erin.
The jaw is the house of laughter.
N.B.—The jaw is here compared with a happy family.

238.
Mo so awo etta mo idi, o ki yi ota mi..
I have tied the leopard skin round my waist: you
cannot sell me.

N.B.—Meaning, I have the protection of powerful friends : you
cannot ruin me with law expensea.
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239.

Asonmo di ette, okere ni idon.
Familiarity breeds contempt: distance secures respect.

240.
Eya oibo ni Fulani.
The Fula are a tribe from over the sea (or white men).

N.B.—An ethnological adage connecting Fulas with Europeans.

241,
Byin ni idi akuko.
The egg becomes a cock.

242.

Ako le ifa 'ri lehin olori.
You cannot shave a man’s head in his absence.

N.B.—You cannot settle a matter unless those concerned in it
are present.

243.

Okete ni ojo gbogbo li on mo, on ko mo ojo miran.
The Okete says, “ I understand (what you mean by) a
specified day, (but) another day I do not understand.”
N.B.—The Okete is a large rat that eats palm-nuts, and is
therefore dedicated to Ifa. The saying applies to an undecided

man : it also implies a suspicion, “ You should explain your in-
tentions.”



Silver is the father of lead ; gold is the father of brass.

N.B.—The alchemists invert these propositions. The Yoruba
word for silver is Fadaka, evidently the Arabic fizzeh, which shows
the metal not to have been indigenous. On the other hand,
“ Wura,” gold, is a vernacular word. The saying means, that one
thing is better than another.

246.

Bi nwon ko ba fe o ni iso nwon fati si apakan.
If they do not want you in their company, go aside.

N.B.—The Yorubas are naturally intrusive, and are not to be
expelled a room by hints; these truisms of advice are therefore
neocessary for them.

247.
Ipon ri iku o feribo o.
The spoon seeing death, ventures its head into it (i. e.,
is not afraid of scalding water).

N.B.—8aid of a dare-devil, one who runs his head against a
wall.



PROVERBS IN THE YORUBA LANGUAGE. 269

248.

Fiyesi ohun ti o nse.

Mind what you are doing.

N.B.—So we say, “Moyennant l'activité on fait beaucoup avec
peu de peine.”
249.

Gbogbo agba mo beru nyin, illu mo beru nyin, Oyo
misi mo beru nyin.

I present my fear (i.e., my respects) to the elders in
general ; I present my respects to the whole town ; I pre-
sent my respects to all the leading elders of Oyo.

N.B.—A complimentary saying addressed to the elders of Oyo.

250.
Aki igbelle ki ama fohun i 'ra enni.

‘We cannot dwell in a house together without speaking
one to another.

N.B.—Inculcates mutual dependence.

251.
Enni ti fonnu po ko le ise nkan.
He who boasts much can do very little.
N.B.—* Chien qui aboie ne mord pas.”

252.
Bi ati rin li ako 'ni.
As one is walking, so is he met.
N.B.—Meaning, that the world takes you at your own valuation.



Do not lay hold of a man who has a drawn knife.

255.

Ekute ille'ni ti enniti o pa on ko don on to ti enniti
o gbe on sanle.

The house-rat said, “I do not feel so much offended
with the man who killed me, as with him who dashed me
on the ground afterwards.”

N.B.—This is our “ Adding insult to injury.”

256.
Ohun elege ki igbe ibaje.
A delicate thing is not difficult to be injured.

267.
Bi ake iggi ni igho gbohungbohun agha a.
When a tree is cut in the forest, the echo repeats the
sound.
N.B.—8aid of actions done by noteworthy men.
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258.
Enniti o gbon ju ’'ni lo ni ite 'ni ni Ifa.
(The priest) who is more crafty than another, induces
him to adopt the worship of Ifa.

259.
Gudugudu ko se ibe elubo.
The Gudugudu (s poisonous wild yam) will not do to be
made into flour.

260.
Ibaje isu ni ibaje obbe: enniti o se ibaje enia, o se
ibaje enia, o se ibaje ara re.
The badness of the yam is (laid fo) the badness of the
knife : (but it is soon found out that the yam is in fault ; so)
he who injures another injures himself.

261.
O ni ika nino bi ibaka.
He is as stubborn as a mule.

262.
Salala babba ibante.
The Salala (a superior styff) is the father (i. ., zhe best)
of aprons.
N.B.—A compliment.



Mkiijokiulikiolinu. hnitikohibco
H o npon 'ra re 1i oju.

Inquiry saves & man from mistakes. Ho who makes no
iinquiry, gets himself into trouble.

’

204.
O ha mora bi ibepe.
He encumbers himself like the papaw (when laden with
Jruwit))

. 265.
Enia ki ise 'ni ni rere ki afl ibi su u.
He who has done you a kindness should never be ill-
used.

266.
Ibino ko se nkan fu' ni suru babba iwa. Ibino ni
iyo offa i apo, ohun rere ni iyo obi li apo.
Anger does nobody good: patience is the father of
dispositions. Anger draws arrows from the quiver: good
words draw Kola nuts (i.e., presents) from the bag.

N.B.—So the Hindi saying, “ Associate with the good, and eat
Pan : associate with the bad, and lose your nose and ears.”

267.
Ibon ko soro ira bi etu, ijo kan 1i ara ibon igba
gbogbo li ara etu, etu ko si ibon di opa.
A gun is not so hard to buy as powder: a gun is
bought one day (i. e., once for all)—powder must be
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bought again and again. Without powder a gun is no-
thing but a rod. :

N.B—When you undertake a matter that will ever want-some-
thing, you must look to your ability to keep up the expense.

268.
Ibubu li atu Okun, ododo li atu Ossa, ibi ti a ba li
atu Oyan.
Along shore you must navigate the ocean: down chan-
nel you must navigate the Ossa: where you please you
may navigate the Oyan.

N.B.—The Ossa is the la.éoon between Lagos and Badagry.
The Oyan is a small stream running into the Ogun or Abeokuta
river. The saying is a kind of lesson in matters maritime.

269.
Ibukon ille, ibukon oja ki o ba o.
May the increase of the house and the increase of the
market befall you!
N.B.—A popular blessing in the mouth of priest and priestess.

270.
Idi babba eiye, idi babba akosa.
The eagle is the prince of fowls: the eagle is the prince
of birds of prey.
N.B.—A compliment.

271.
8o idi re fun mi.
Tell me the rump of it (i. e., the reason).



274.
Apadi ni isaju ifonna.
The potsherd (on which live coals are carried) goes in
front of him who has taken the fire from the hearth
with it.

N.B.—The potsherd is an emblem of courage, because it stands
fire, and the proverb means that a hazardous enterprise requires a
bold leader.

275.
Igba li apa akipa awo.
A calabash may be cut into halves, but not an earthen
pot. '

N.B.—8aid of a thing which does not commonly occur : this we
have been accustomed to do, that not.

276.
Aka Igba ta o nawo iku.
He who gathers Igba-fruit spends the money of death
(i. e., money which he has risked his life to get).
N.B.—The Igba is a kind of locust-tree (acacia), whose wood is

very brittle. So the gathering of locust fruit is called ikujare (iku-je-
are), “ death is right,” or * may be justified.”
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277.
Igbako sanno, eleko ko sanno, igbako iba si, awamu
eleko ko je.
The spoon is liberal, the pap-seller is not: the spoon

would have given plenty, the stingy pap-seller would not
let it.

N.B.—A taunt to the miserly.

278.
Enia lanan po o ju ighe enni rere won o ju oju lo.
Ordinary people are as common as grass, but good
people are dearer than an eye.
N.B.—S8o we say, Good folks are scarce.

279.
Igbin ko mo ije ato okowo.
Had the snail not known where to feed in safety, it

would never have grown so large as to be worth twenty
cowries. :

280.
Bi igbin ba nfa kawon re ate le e.
‘When the snail crawls, its shell accompanies it.
N.B.—Meaning, that if the chief sets out the tail will follow
him.
281.
Bi ati yin awon li ayin igbin.
As the tortoise meets with due regard, so should the
snail,
T2



It is the cuckoo of Yoruba sayings.

284.
Oran ko ba ojugon o li on ko li eran.
‘When the skin is not hurt, it says that it has no flesh
(to protect it). '
N.B.—Meaning, that when circumstances do not call forth a
man’s resources, he is apt to think he has none.

285.
Igun ti ogun mi ko jo ti egun.
Piercing (me with a lance) is not like pricking me with
a thorn.

286.
Igun iyan ko jo ti elubo, mimu ni iyan imu kiku
li elubo iku.
The pounding of Iyan is not like the pounding of Elubo :
Iyan becomes more adhesive, Elubo separates into powder.
N.B,—Iyan is yam-paste, Elubo yam-flour.
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287.
Emi ko ri aye wolle nitori ihagaga.
I have no room to go into the house, because of the
crowd.

288.
Thalle ba oso enia je.
Poverty destroys a man’s reputation.

289.
Li ennu onihin ni ijhin idon.
News is interesting from the mouth of him who tells
it first.

290.
Tho odo o bo iho ijo enia molle.
The noise of the river drowns the noise of the people.

291.
Enni ti o nsure kiri ni papa on li 0 wa nino ewu
ati ji si iho.
He who runs about the fields is in danger of falling
into a pit.

292,
Ti ossan ti oru iho imo*ko gbe ille li aise, bi o ba
dake aje pe o pin.
Day and night the nostril is always at work: when it
stops (Jifs) is at an end. .



295.
Awa ko ri ese he, ijadan li ansa kiri labbe iggi.
‘We had no shea-butter nuts to gather: we were obliged
to seek about to pick up the remnants eaten by the bats.

296.
Bi aba ndije ni bi ise owo ama ya ni.
‘When we compete in working, our hands quicken (i.e.,
we work faster).
297.
Ijo ni ti illu, Obba li o li agbo.
The public assembly belongs to the town: a select
council belongs to the Obba (king).

298,
Ika ko je se ommo re behe.

The wicked man would not treat his own child (as ke
treats others).
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299.
Ikan nje ille agba nsoro agba na ti ikan ti ikan.
The white ants are destroying a house: the old man
( who owns it) complains. The old man himself will (soon)
be the white ants’ food.

300.
Olori buburu ki ire oko Ikan bi oba re oko ikan Ila
ni ika wa ille.
An unlucky man should never go to gather the Ikan :
he will surely bring home the Ila instead.

N.B.—The Ikan is the brinjall or egg-plant : the Ila is the
Okro (occro) or edible Hibiscus.

301.
Ma fi ikanju jaiye, aiye mi ehin li o po jojo.
Be not in (foo great) a hurry to enjoy the world: you
have life enough before you yet.

302
Enniti aba ni ikara li o li ateteba.
‘Whoso owns the inner square, owns the outer.

308.
Iwo le ije obi o ise ikki bi?
You are always eating Kola-nuts. Are you an Ikki?
N.B.—The Ikki is a small animal, supposed to live on Kola nutas.



réjoiced, thinking that his (rival’s)-red tail was spoiled.;
but the rain only increased its beauty. ‘

305.
Iko ekuru ewo Ife; aja ki igho ni iboji ekun. ‘
(4s) carrying dust is forbidden in Ife, (s0) no ‘dog
dares to bark near the leopard’s lair.

306.

Agbara odo ko jo agbara ikoko, bi agbe odo ka ina
ajo, bi asi gun iyan ni ikoko alu.

The strength of a wooden mortar is not like the strength
of an earthen pot. Place a mortar on the fire, and it will
burn ; pound a yam in a pot, and it will break through
(ﬂie bottom).

307.
Oniko ko sa lumo.

A man with a cough cannot conceal himself.

308,
Ikoko aiye ya ju ikoko ti orun lo.
A corner in the world (of sense) is better than a corner
in the world of spirits.

N.B.—A sentiment familiar to' the Oriental poets. Carpe
diem, &e.
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309.
Ikudu pa esin e 'nyo o mbowa ipa ommo enia.
When your neighbour’s horse falls into a pit, you

should not rejoice at it, for (your own) child may fall into
it too.

310.
Ikun babba orisa.
The belly is the father of the gods.

N.B.—So Rabelais of the Great Gaster, In the Persian Al-
nameh we find, Laiad lys LssU| “ God is a tray of plunder.”

811.

Eko ila gba ara re lowo obbe Ila ti akokiki ko so,
gboro ti akokiki ko fa, ommo ife mi ti mo ghekke le
ko se bi mo ti ro.

The Okro vegetable, which was so celebrated, does not
bear fruit; the pumpkin, which was so celebrated, does
not trail: the beloved child, of whom I expected so much,
does not answer my hopes.

312,
Ilaja ni igba ogbe.
A peace-maker (offen) receives wounds.

N.B.—For which reason it is presumed he is ‘ blessed.”



814.
Illeke-opolo ko yin ole li oju.
Frogs’ spawn attracts not the robber’s eye.
N.B.—Frogs’ spawn is supposed to resemble beads.

815.
Iloro li awo ki ato wolle.

One must go through the porch before entering the
square.

316.
Bi ankilo fun ‘o, fi okilo fun 'ra re.
‘When you are warned, warn yourself.

317.
Akanse li offa imado jagan oro ki ipa aso.
Arrows for the wild boar must be made to order: a
common poisoned arrow will not kill that savage (animal).
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318.
Bi o ti wu’ ni li ase Imalle enni o fi apa eledde je
sari.
Any one may practise his Moslem worship as it is most
convenient: he may breakfast off a pig's foot.

319.
Imolle ko ghoddo tan ara wonje, imo ennikan ko
yan.
Covenant makers should not deceive one another;
(for) one man’s counsel is not sufficient.

320.
Afinju ni ijiwo, imoran ni ije obi marimaje ni ije
ahusa.

A man of fashion eats the Iwo, a wise man the Kola
nut; a man of vulgar tastes eats the Ahusa.
N.B.—The Iwo is a bitter fruit: the Ahusa is an esculent nut.

321.
Imunmuna abi idi sembe sembe, imunmuna ko dana
ri, ti ina ti ina ni mba ikiri.
Though the glow-worm never kindles a fire, yet it
travels with glowing fire at its tail.

322.
Ina njo ogiri ko sa ama gha gere gere si omi.
Though the fire is burning, the walls do not shrink
from it, aud yet the fire is trying to consume the water.

N.B.—8aid of those who aim at the greater, when they cannot
accomplish the lesa,



325.
Ipeta li ose apon.
The ipeta is the bachelor’s soap.

N.B.—Ipeta is the name of a tree whose root is used for
washing and for bleaching cloth.

326.
Irawo san san san alommo lehin bi osupa.
Twinkling, twinkling, twinkling stars, like so many
chickens behind the moon.
N.B.—8aid of the headman or leader of a host.

827.
Ire ki li orisa se fun abuke ti obi ommo ti o 80 o
li Orisagbemi t
‘What good have the gods done to the hunchback, that
he should name his child Orisagbemi? (i. e., the gods
have blessed me.)

N.B.—Meaning, why should I acknowledge kindness when I
have only experienced evil #
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828.
Ireke ni iwa ju esu, adu iggi ki ise omi si 'ni li
ennu.
The sugar-cane has a better quality than the bulrush :
there are not many plants (lit., frees) which can supply
the mouth with such sap.

829.
Oni li egbon olla, iri wowo ni ise egbon ojo.
To-day is the elder brother of to-morrow, and a copious
dew is the elder brother of the rain.

330.
Aui ki aje Iro ki oro ’ni o si nfon 'ni li oron.
The Iro was presented to us as something which might
readily be swallowed, and, instead of that, it chokes us.

331.
Iroju li chun gbogbo. .
Perseverance is everything.
N.B.—With us it accomplishes great things—‘‘ Labor improbus
omnia vincit.”
332.
Iru esin ki ipe idi iru enia, bi esin ku afi iru si
aiye.
The horse’s tail soon becomes the man’s tail ; for when
the horse dies he leaves his tail behind him.
N.B.—Property often changes hands.



835.
AKki ire ni ison lo ida si ibu.
No one should draw water from the spring to feed the
abyss.

N.B.—No poor man should deprive himself of his small property
to make presents to the rich.

336.
Iya ni ti ommori isasun iya nje didon ommo nje
oru.
The pot-lid is always badly off: the pot gets all the -
sweet, the lid nothing but steam.

N.B.—Said of slaves who work without remuneration.

837.
Onise ki ifi ise re sille re ebi.
Wherever a man goes to dwell, his character goes with
him.



PROVERBS IN THE YORUBA LANGUAGE. 287

338.
Ise ko mu okko laya ki o ma ran ommo, asise ki
Poverty never visits a husband without visiting his
children: a poor man has no relatives.

339.
Isowo mbe li orun nawonawo mbe ni iboji.

The labourer is. always in the sun: the landowner is
always in the shade.

N.B.—Meaning, that one toils whilst the other reaps the fruit.

340.
Isoran ni ise ajo.

The evil-doer is ever anxious.

341,
Itta metta ko konno ebo.
The junction of the road does not dread sacrifices.

N.B.—Sacrifices to avert impending evil are always exposed in
a place where several ways meet.

342,
Itadogun li ajo Egba.
A round of seventeen days is the meeting of the Egbas.
N.B.—There are many “savings’ clubs” amongst the Egbas.
The members meet to deposit their Esu or contributions at certain
intervals, usually every fifth or market day. Each member in turn

takes the whole of the sum contributed on a single day, until the
rotation is completed. Those who come first on the roster secure



Unless the tree falls, one will never get at the branches.

N.B.—Meaning, that if you cannot reach the chief you never
will manage his men.

344.

Bi o ba tiju o tii fu ra re.
If you are modest, you are modest to your own advan-

tage.
845.

Iwa ni ijo oniwa loju.
Every man's character is good in his own eyes.

3486.

Iwo ologbon ko jo ti asiwere.
The appearance of the wise differs from that of the fool.

N.B.—All things are not equal.
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347.
Ise ko don iya ko fohun ki amo enniti iya ndon
i ara.
Calamity has no voice: suffering cannot speak to tell

who is really in distress (and who is complaining without
cause).

N.B.—It is hard to say who is the real sufferer, great calamity
being mostly dumb.

348.

Awodi lo ire iye nwon li eiye si lo.

The hawks go away for the moulting season, and (¢ke
tgnorant) suppose that these birds are gone for ever.

N.B.—Said, for instance, at the departure of an unpopular
governor, when people prophesy from their wishes, yet prove false
prophets.

349.
0 jebbi oran won.

He was guilty in the matter and then sat in a corner.

350.
Ohun ti atejumo ki jjona.
If you attend to what is roasting, it wii! not be burnt.

N.B.—Meaning, do the thing with all thy might.



Kanakana eyi ti nre Ibara ni; efufu ta a ni idi pa,
oni ise kuku ya.

The crow was going to Ibara; a breeze sprung up be-
hind : “That will help me on famously,” quoth the crow.

853.
Enia kan ni iro kangara bo ni li owo.
One man makes bill-hooks to put into the hands of
others.
N.B.—Meaning, that every man has his particular trait.

854,

Kanhunl i ommo Haussa, asara li ommo Oyibo, gombo
li ommo Onire.

Rock-salt is the produce of Haussa; tobacco is the pro-
duce of the Oyibo (European) ; the spoon (with which the
mizture of rock-salt and tobacco is retailed) is the produce
of the chief of Ire.

N.B.—Means, that everything is in its own place. It is
amongst the “ wise sayings.”
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355.
Kantikanti ko li oran akeregbe li oron.
The gnats have no quarrel with the calabash.

N.B.—Meaning. that they swarm about it only for the sweet
liquor which it contains. It is also said to a bystander who inter-
feres in a dispute which does not concern him.

356.
Ohun Kegio ko de orun.
The voice of the Kegio does not reach the sky.

N.B. —The Kegio is a bird so called from its cry. The saying is
applied to one whose voice has not much weight.

357.
Akuko nla ko je ni kekere ki o ko.
A large cock does not suffer a small one to crow.
N .B.—Said when a superior is in office.

358.
Ake ommo bi oju.
He indulges the child as (if it were) an eye.
N.B.—8aid of an over-fond parent. ’

359.
Kelleku tan okun je, ki ije behe, okun re don.
(The printed pattern of) the calico deceives the country
cloth (which is usually dyed to conceal flaws or coarse

texture) ; (the calico) is not in reality what (the country
R v 2



361.
Enniti ko ki 'ni abo, o pa adano e 'ka ille.
Whoso does not salute (kis friend) on returning from

a journey, forfeits the salutation (usually offered) to him
who bas remained at home.

362.
Ki aga, ki ago, ede ara wa li ako gbo.
‘We may talk this and talk that (i. e., we may express

different opinions, but) it is because we do not understand
one another.

N.B.—Said during arguments.

363.

Kinniu di elewon ki erankoki, ki oma iso je, kinnin
ko je eran ikasi. Bi yio ba don ani, bikose erin, bi-
ko-se enia, bikose ohun dudu. on ko beru ennikan.

The lion is the pet of the forest: let every beast take
heed how he feeds, for the lion does not eat stale meat.
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When he roars, he says, “ Except the elephant, except
man, except the black thing, I fear nobody.”

N.B.—The lion, unknown in Southern, is common in Northern
Yoruba. The black thing may be the Naki, which some suppose to
be the gorilla. Mr. Crowther unsatisfactorily translates it ‘‘uran-
utan.” The proverb is applied to a great man and his rivals.

364,
Kokoro jiwo jiwo, kokoro jobi jobi lara Obi li o wa,
enniti nseni ko gbon ’ni lo.
(4s) the grubs eating the Iwo, and the grubs eating
the Obi, lodge within the Iwo and the Obi; so he that
betrays you is not far from your person.

N.B.—The Ibo is a tree whose fruit is called the ¢ bitter Kola.”
The Ibi is the esculent Kola. The proverb means, that the enemy
inside the camp is the most dangerous. ’

365.

Ako rira ko ni nkan odun ko sian sokoto.
As the envious man has nothing (i. e., #s unfit for
society), so grass matting is unfit for trowsers.

366.
Enia lassan ko ni kobbi olowo ko ni ilari.
As no (subject, however) rich, may possess a herald, so
it is not every man that may possess a palace.

N.B.—The herald is a royal privilege. The word Kobbi here
translated palace, means properly, the tall gables of the regal roof ;
hence, by synecdoche, a palace. The proverb alludes to the species
of divinity popularly supposed (in the East) to hedge in kings.



‘When the fox dies, the fowls never mourn; for the
fox never rears a chicken.

369.
Konkosso ko da ku elubo.

The sieve never sifts flour by itself (without some one
to hold it).

N.B.—Means, that first will not act without second causes.

370.

Mo kugbe li ehoro idon li oko, mo mu owo ra li
aparo idon li abba baba.

“I am perishing!” cries the hare in the field: “I am
a spendthrift!* is the cry of the partridge on the barn-
top.

N.B.—There is more of sound than sense in this proverb, which
is, however, applicable to ruined fortunes.
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871.
Kutukutu ki iji 'ni li erin meji, kutukutu ni ije
owuro, biri ni ije alle.
The dawn cometh not twice to wake a man: the dawn
is the earliest part of the day (i. ., fime fo begin work) ;
(with) the evening twilight comes the night.

N.B.—So our saying, Early to bed and early to rise, &c.

372.

Lakari babba iwa, bi o ni surn ohun ghogbo li o ni.
Patience is the best of dispositions: he who possesses
patience, possesses all things.

N.B.—Patience and time run through the roughest day.

373.
Bi apeja tan, lebbe eja ni iha eji li ennu.
‘When a fish is killed, its tail is inserted into its own
mouth.

N.B.—Applied to those who reap the fruits of their own
misdeeds.
874.
Bi ina ba jo oko majala afo wa ille.

When fire burns in the fields, the flakes fly to the
town.

N.B.—Nam tua res agitur murus quum proximus ardet,



« 876.
Modumodu babba ejje.
Marrow is the father of blood.

N.B.—A compliment.

377,
Mottimotti ko mo agbe ji, omotti gbagbe ise ijaba.
The drunkard cannot drink a hole in a calabash, though
he may drink so as to forget his trouble.
N.B.—Sneering at those who mix strong liquor.

378.
Enniti a mba inaja li awo aki iwo ariwo oja.
You must attend to your business with the vendor in
the market, and not to the noise of the market.
N.B.—Be earnest,

879.
Niw aju li ati jjogun ehin li ati ise agha.
A man may be born to a heritage, but wisdom comes
only with length of days.
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380.
Ommo ki ino bi eranko.
A child cannot be lost like a beast.
N.B.—Shows the superiority of man over other animals.

381.
Obu ko to iyo.
Obu (or salt earth) is not to be compared with real salt.
N.B.—Said toa pretender.

382.
Bi ako ri adan afi ode sebo.
If you cannot obtain a large bat for sacrifice, a small
one will do instead.
N.B.—One must take the will for the deed.

383.
Bi ino ko li odi, odi ani ino.
If the mind (i. e., 4 man) is not malicious, some one
will be malicious against him.

N.B.—All men must have enemies.

384.
Odo gbe ma ghe oruko.
The stream may dry up, but the water-course retains
its name.



The pestle and the mortar had no quarrel between
them, it was the farmer that caused the quarrel (by sup-
plying the yam for pounding): the child of the mortar
(i. e., the pestle) does not beat its mother for nothing.

N.B.—S8aid of a person or a thing that causes disputes.

387.

Bi iwo oku iwo & la odo ya 'na.
If you are going to die, need you split up the mortar for
firewood ?

N.B.—Better leave it to the survivors. Opposed to the European
phrase, “ Aprés nous le déluge.”

‘388,

Odu ki ise aimo oloko.
The Odu herb (a vegetable used as cabbage) is not un-
known to the farmer.

N.B.—8aid of any self-evident thing, a truism, &c.
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389.

Agbede bi ofe, amo ara ire bi odide; adebo fun ofe,
ofe ko ru aganran gbe ebo o rubo, asinwa asinbo ofe
di ara Oyo aganran di ara oko: nwon se bi ofe ko
gbon.

Sacrifice being prescribed to the parrot, he refused to
offer it, but the green parrot took the sacrifice and offered
it ;- after all, the parrot is a citizen of the capital, and the
green parrot is an inhabitant of the province: (and yet
people) thought that the parrot was not wise.

N.B.—The green parrot is counted a clean bird, and offered in
sacrifice, while the parrot is unclean, and never molested. ~The
saying is one of those sneers at religion, much affected by Africans,
Hindoos, Chinese, and idolaters generally; but not by any means
proving that they are disposed to change.

390.
Odudua igha nla meji ade isi.
Heaven and earth are two large calabashes, which, being
shut, can never be opened.

N.B.—Odua and Odudua may mean either heaven and earth, or
the supreme goddess of the world, who came from Ife. The saying
alludes to the concavity of the sky which seems to touch the earth at
the horizon,

391.
Ase ofofo ko gba egba ni ibi ope li 0 mo; ofofo li
egbon ororo li aburo.
A tale-bearer receives not 2000 cowries (i. e., no pay-
ment) ; thanks are all his reward. Tale-bearing is the
elder brother ; bitterness is the younger.



ery.

393.
Ofurufu ko se ifiehin ti.
One cannot lean upon emptiness.

N.B.—One cannot do impossibilities.

394,
Ogbo ko li ogun.
There is no medicine against old age.

395.
Bi Ogboya ba fi iru na ille li erimnetta ni illu, illu
ns atu.
‘When the Ogboya strikes its tail thrice on the ground
in any town, that town will be deserted.

N.B.—A popular superstition : the Ogboya is an animal about
the size of a cat.
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396.
Ogedemgbe iro ki ida ni si iyewn gbangba ni ida
ni si.
The headlong fall of a liar is not concealed, but is
exposed to view.

897.
Apon di Ogi o saro.
‘When a man becomes an old bachelor, he makes his
own fire-place (i. e., he must cook his own food).
N.B.—Ogi means an old dog, or an old bachelor.

398.

Ogidigbo pari ilu gbogbo; bi owe bi owe li alu
Ogidigbo: enniti o ye ni ijo 0—G@Gbo, Ajagbo, gbo, obba
gbo, ki emi ki osi gbo.

The Ogidigbo is the best of all drums; the Ogidigbo has
a meaning in its sound: he who understands the sound
can dance to it—* May you be old, King Ajagbo! may
you be old, may the king be old, may I also be old!”

N.B.—This is said of vne who can talk eloquently, and quote
many proverbs.

399,
Heri ille ko mo ajagun, kufekufe ko mo jja: ijo ti
ari ogun li amo ogo.
Boasting at home is not valour, parade is not battle:
when war is seen, the valiant will be known.

N.B.—8o the Arabs say, “ Character is shown in travel, bravery
in the battle,”



402,
Gegele 1i o bi gegele koto 1i o bi koto, ojo ro si koto"
gegele nroju.
Bank rises after bank, and ditch follows ditch: when
the rain falls into the ditch, the banks are envious.
N.B.—This is said to those not satisfied with their position in life.

403.
Ojowu ko li eran li aiya iba jowu ko yo.
A jealous woman has no flesh upon her breast (i.e.,
is always thin); for, however much she may feed upon
jealousy, she will never have enough.

404, i
Oju babba ara: awon bi oju, asoro ida bi agba.
The eye is the father of the body: as the eye is too

dear to be purchased, so it is hard to act well an elder’s
part.
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405,
Ojugon mu odo fohun,
The leg (of the wader) makes the brook resound.

N.B.—Said of one who speaks well, who makes an impreasion
upon his hearers.

406.
Ojumo mo o nyo ojo iku ndi?
‘When the day dawns, you rejoice : do you not know
that the day of death is so much the nearer ?

407.

Oju-orun ko huko, illepa ko je ki oku ki o be onna
wo

As the grass cannot grow in the sky, so the dead can-
not look out of the grave into the road.

408.
Okele gbomgbo fe ommo li oju.
A large morsel chokes a child.
N.B.—Said of overgreed and ambition.

409.
Okete babba ogun: bi asigun olukuluku ni odi
okete lowo.

A store of food is the best equipment for war: when
war is proclaimed, every man takes up his wallet.



Okiki Oibo kan ka gbogbo aiye.
The fame of the white man spreads throughout the
world.
412,
0 kan okikiri.
It comes to the knot (i. e., the difficult point).

418.
Owo ologiri ehin ti li ogun.
A multitude of warriors behind their leader is like a
flock of palm-birds.

N.B.—8Said of a man with a long “tail,” or of one very popular.

414,
Iwo ko lu omiran li ora o nlu u li ossan?

Do you not first strike the giant in the night, before
you strike him in the day ?

N.B.—Bribe your judge at night, and bully him by day when
the cause comes on. :
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415.
Bi abu omi si ori 0 nwa esse ibo.
When water is poured upon the head, it will find its
way down to the feet.

N.B.—This means that good actions sooner or later will prevail.
Thus we say, ““ A stone up-thrown will surely fall.” It is also
applied to a fugitive slave home returning.

416.
Ije on ore ni imu ommo ise ise.
Competition and reward induce a child to work.

417,

Oni emi nlo, olla n 'nlo ki ije ki ajeji ki o gbin
Ahusa.

“To-day I am going!—to-morrow I am going!” (in-
tended removal to-day or to-morrow) gives the stranger no
encouragement to plant the Ahusa (although it bears fruit
very quickly).

N.B.—A rolling stone gathers no moss.

418.
0 le isun bi Opere.
You sleep like the Opere (a bird noted for sleepiness).

419.

Oran na de cpin.
The matter is come to the highest point.



with in its excursions.
422,
Osupa gbe oke o mo Oyo obba gbe ille mo ara oko.
As the moon remains stationary above, and yet knows
(i.e., skines over) Oyo, the capital, so the king remains at
home, and knows (whkat) his subjects (are doing) in the

province.
423.

Nwon sebi otosi ko gbon bi oloro, nwon ni o ghon
iba ilowo.

Men think that the poor is not as wise as the rich; for
if he were wise, why is he poor ?

424,
Owe li esin oro bi oro ba no owe li afi iwa a, owe
on oro ni irin,
A proverb is the horse of conversation; when the con-
versation is lost (i. e., flags), a proverb revives it : proverbs
and conversation follow each other.

N.B.—Pace my lord Chesterfield.
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425,

Owusuwusu mu oju orun baje gudegude ko je ki
orun ki o ran.

The fog spoils the face of the sky: gloominess prevents
the sun from shining.

426,
Ta li oje fi obbe 'yi o no je isn.
No one confesses that he has eaten yam with a knife
that is lost.
N.B.—So in England ; nobody, or the cat, breaks the china.

427.
Enia bi obbo li obbo iya li aso.
The monkey is sure to tear the cloth of any one who is
like himself.

N.B.—Said of those who frequent low society ; they will surely
have their reputations torn, as clothes are torn by a monkey whom
one stupidiy approaches.

428,
Ohun ti 0 wu obon ni ifi owo re ira, ohun ti 0 wa
afinju ni ifi owo re ise,
The filthy man lays out his money in whatever pleases
him ; so does the gay man with his money.
N.B. —No one should meddle with another's rights.

429,
Mofere ipa eiye na. AKki ije ofere li obbe.
“T almost killed the bird!** (said the sportsman). “No
one can eat ‘almost’ in a stew” (i.e., “almost’ never
made a stew—uwas the reply).



N.B.—8aid of ‘‘ sweet-mouf.”

432,
Ogan imado ko se iko li oju.
The great wild boar is not easy to encounter.
N.B.—Said to one who undertakes an impossibility.

433.
Ogan use nkan die.
The great one is trying to show off a little.

N.B.—Spoken in contempt of a boastful man.

434,
Ogbagba wolle o kun ati yo.
The pin is driven into the ground; the question now
is how to pull it out.

" N.B.—We have got into trouble, how shall we get out of it #



PROVERBS IN THE YORUBA LANGUAGE. 309

435.
Agarawu yi si ogbon ko ku.
. Though an Agarawu (a tribe of the Popo nation) fall
into a ditch, yet he will not die.

436.
Ogbon-oyibo ti ino okun la wa, aso ki li o bori
Akese.
Though the white man’s gauze came all the way over
the sea, yet what cloth may be compared to cloth of
Akese cotton P ‘

N.B.—The Akese is the red-flowered cotton ; others say, the
sea-island cotton. This saying applies to those superior in action.

437.
Ogedde gbe odo so sinsin; eja gbe ino omi dara.
As the banana by the water-side sends forth moisture,
so the fish in the water retains its beauty.
N.B.—Said when praising another’s good looks.

438.
Ogegge ko li ewa sa li o fl ara we isu.
The (poisonous) cassada has no good qualities; in vain
does it appear like the yam.
N.B.—S8aid of a hypocrite,—the daw that wears another’s
feathera.
. 439.
Ise ogero li ole iwa ise ko je mu ise agbara.
A lazy man seeks easy employment: he would never
choose a laborious one.



no one to you.

N.B.—Nothing can be done without exertion.

442.

Oyibu ta oja ta oruko: Egun ta aso ta edidi.

The European trader sells his goods (fo the Egun or
Popo—the people of Badugry and Dahome): the Egun
sells them again with the string round them (i. e., just as
he received them).

N.B.—This sing-song saying means, that neither of them seeks
to make gain by petty retail. The Popo is a middleman.

443.

Ipin ojehun ki ije ina ki o ku.

The good genius of every eater (i. e., any man) does not
permit fire (with whick food is cooked) to depart from the
carth,

N.B.—Inculcates trust in Providence.
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444,
Li ojo alaiye ti de aiye ni iwa ti se.
From the time that the owner of the world appeared in
the world, the world began.
N.B.—The customs (@) of an empire begin with its esta-
blishment.
445.
Okanjua babba aron.
Covetousness is the father of disease.

446.

Iggi okanjua so eso pipo, kaka ki ama ka ’a, o yo
ake ti i ike lulle.

A tree belonging to an avaricious man, bore abund-
antly ; but instead of gathering the fruit (little by little),
he took an axe and cut it down (tkat ke might get all at
once).

N.B.—This is an African version of our goose with the golden
eggs.
447.

Okankan li ase ibi, ikoko li ase imolle, bi atoju
imolle tan, ki atoju ibi pellu, bi aba ku ara enni ni
isin 'ni.

A man must openly practise the duties of relationship,
though he may privately belong to a secret association :
when he has attended to this, he must attend to that
also, because when he dies, it is his relations who must
bury him.

N.B.—Said of the “companies,” “ trades unions,” or private clubs
of the Yoruba people, the dangerous *“ Akoos” of S'a Leone.



Okkin obba eiye, okkin elewa alla.
: ‘The Okkin (trane) is o king of birds, and the owner
of. the beautiful white feathers.
N.B.—A compliment.

449,
Oko kiku mo i osi obiri.
" The husband’s death is the widow’s sorrow.

450.
Okun mo onna telle ki oju re ki o to fo.

The Okun must have known the way before it became

blind.
N.B.—The Okun is a harmless reptile with many feet (the mille-
pede 1), and supposed to be sightless.

451,

Enniti ba hu ipa ko hu ipa, enniti iba hu ele ko
hu ele, Okun ti oni igba owo ti o ni igha esse nhu iwa
pelle.

The person who might have used his strength, did not
use his strength ; the person who might have used force,
did not use force ; the Okun, which has 200 hands and
200 feet, acts gently.

452,
Olle kon are lowo, 1ya.nau li agba ijo gbogbo ni ife
ire ni.
Laziness lends a helping hand to fatigue: one must
persevere, because fatigue must be felt every day.
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453.

Bi oju ommo ko to oran ato awigbo.

~ If a child is not old enough to be an eye-witness of
ancient matters, he must be content with hearsay.

454,
Angba ommo adire lowo iku o li ako je ki on ki o
re atan lo ije.
A chicken having been preserved (by being shut up)
from death (i. e., the hawk), complained that it was not
permitted to feed openly on the dunghill.

N.B.—A reckless man plunges into peril regardless of warning.

455.
Ope li ope ejika ti ko je ewn ki o bo.
Thanks are due to the shoulders, which keep the shirt
from slipping off.

N.B.—Be grateful to the man who prevents you falling.

456.
Ore ije ore, ora ije ora, aki idupe motopo.
A gift is a gift, a sale is a sale, but no one will thank

you for “I have sold it cheap.”

N.B.—So in African-English the people say, ‘ Dash he be dash,
trade he be trade.”” And the Persian proverb is, * Brotherhood is
brotherhood, but a kid is always worth half-a-crown.”



N.B.—So the Persians say,
“ There is healing for hurt of the sword and the spear,
But the wounds of the tongue—they never heal.”
And the French, “Un coup de langue est pire qu'un coup de
lance.”
469.
Osin ki isin ennu.
Though a man may miss other things, he never misses
his mouth.
N.B.—However great a blockhead a man may be, he can always
do something.
460.
Pamolle ko oran afojudi.
The viper allows no insolence.
N.B.—The man who can punish enemies will be well treated.

461.
Pellepe.
A wolf (believed to have been once a human being, a
lycanthrope, a loup-garou).
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462.
Petepete Ijesa o ta si 'ni lara ma won.
If the mud in the Ijesa country adheres to one, it will
not (easily) be washed off.
N.B.—Slander’s mud sticks.

463.
Rere oju, oju li afeni suti lehin.
An eye-servant promises friendship; but he despises
you behind vour back.

464.
Olori li ori isan ki isan akan loke ode.
(The good gemius of the) head prospers the owner of
the head, and not the crab on the bank of the river,

N.B.—A fortunate “ spirit” is supposed to reside in each man's
brain: the crab is used to represent one who has no connection
with or claims on, another. The proverb, therefore, signifies that
each man has an exclusive right to the proceeds of his own fore-
thought and industry.

465.

Ohun ti aso siwaju li aba, ohun ti asi gbin, li awa;
nikbati ako so siwaju, ti ako gbin sille ki li aoba.

A thing thrown forward will surely be overtaken; a
thing planted in the ground will be there to dig up: but
if nothing has been thrown forward, what shall be over-
taken? and if nothing has been planted, what shall be
dug up?

N.B.—As you sow 8o shall you reap: the industrious make
fortunes, the idle do not.



467.

Sakata ni ida won won ni Bese.

The morass is an obstruction to the people of Bese
town.

N.B.—Said of any obstruction.

468.

Segge ko mo enni obba, ojo ko mo enni owo.
_ As the Segge does not regard the king’s messenger, so
the rain does not respect great men.

N.B.—The Segge is the tall ¢ Guinea-grass,” bending over the
road towards the dry season.

469.
Iile sokoto or Ille koto kiki ekan.

A confined room, containing nought but pins.

N.B.—A riddle, meaning the mouth.
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470.

Orisa ti akeke ti ko gb’ ike, orisa ti atete ti ko
ghite, oju popo ni igbe.

The god that would not be pleased when they tried to
please it, the god that would not be propitiated when
they tried to propitiate it, must take up its abode in the
highway.

N.B.—8aid of a person whom you try to please and cannot.

471.

Aki imu ibon tetere.
A gun is not to be held carelessly.

N.B.—As we say, “ Look at your gun, but don’t allow your gun
to look at you.”

472

Gbogbo won fe oju toto.
They all distort their fuces.

N.B.—A phrase describing the expression of countenance
assumed by those who have a laborious task imposed upon them.

473.

0 le bi oju eja ti ehin ko le iwe.
It is hard as the eye of a (smoked) fish, which the teeth
cannot break.

N.B.— Applicable to any difficult matter.



N.B.—Said of a greedy and ungrateful guest.

476.

Owon adire bi iti won kolokolo ni mo fi won o.
The vengeance which the fowls imprecate on the fox,
do I imprecate on you!
N.B.—A curse.

477.
Enniti 0 mo wura li a ita a fun.
Gold should be sold to him who knows the value of it.

N.B.—So the Affghan song Bﬂyls’ 3ls )g)) 2 g

478.
Yamyam se fuja li aili apa.
The mosquito makes a bold attempt without arms (i. e.,
power) to accomplish it.

N.B.—The buzzing of the mosquito is supposed to resemble the
word “Gbe,” to carry away. Said of one who undertakes a task far
above; as a gnat might say, “ Take him up!”—* Carry him off.”
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9.

Adire olommo yoyo.
A hen that has many chickens (i.e.,; the milky way).

N.B.—So the Oji tribes call the Pleiades “ Akokotan ni
n’Emma” (hen and chickens).

480.
Aya yo ni ijokan, o ni ki aka on li ehin okankan.

The monkey having one day eaten to the full, desires
that his fore teeth may be drawn.

N.B.—Meaning, improvident persons are ready to sacrifice the
future to the present.

481.

Aya seju ommo re kiwobo o.

The monkey winked its eye: the young one thrust its
finger into it.

N.B.—Meaning, that however quick the wink of the monkey's
eye, the motion of the young ome's finger is quicker still. This
saying exhorts us to be expeditious in our actions.

482.
Iwo mo igun esin re se sesse.

You (profess ¢0) know how to ride: how is it that your
horse's leg is broken ?
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PROVERBS IN THE EFIK, OR OLD
CALABAR LANGUAGE.

——

Tae Efik, or language of Old Calabar, is grouped by
M. Koelle (Polyglotta Africana) among the unclassified
languages of Africa. He has, however, viewed the sub-
ject from a purely etymological stand-point. The dialect
is spoken by a people who, expelled by intestine strife
from the Ibibo, or Egbo Sherry (a large country, stretch-
ing from the Cross River westward to the Ibos of the
Niger), established themselves on the banks of the Old
Calabar River. Their principal settlement is Atakpa, or
Duke Town, about 30-35 miles from the sea, in N. lat.
4° 57", and E. long. 8° 19', with an estimated population
of 4000 souls. Okuritunko, or Creek Town, about 6-7
miles distant, is the second in size, and has contained as
many a8 3000 souls: it is now, however, in decadence.
The total number of the Efik, or Old Calabar people, is
laid down at 60,000; but no data exist for forming an
exact computation.

In this, the heart of the Biafran Bight, there is a
peculiar luxuriance of language, each tribe speaking its
own. “ For example, if we take Creek Town as a centre,
and describe a circle of a hundred miles radius, we shall

either include, or trench upon, the tribes of Usahadet
r3



orthography, and beg to return my best thanks for his
kindness in explaining to me the meanings of the

sayings.

Afu edi Adiba.
You are (strong as) an Adiba.
N.B.—The latter is a large turtle of proverbial strength.

2.
Ubuene anyam urua ke afara.
A poor man makes market with his shoulder (i.e.,
shrugs his shoulders).
N.B.—*¢ A toom purse maks a blate merchant.”

* This unbappy mode of travestying the good old Spanish name,
¢‘Camarones ” is another sample of what light we derive from Mr.
Cooley’s ‘¢ Inner Africa laid Open” (1), p. 122.
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Akan anwan i-que.
“ Old woman cannot see.”
N.B.—Meaning, small rain, a  Scotch mist.”

4.
Onim aku ye idut (or ufok).
They keep requital for country (or family).

N.B.—Meaning, they remember an injury formerly passed over
in their favour, and so pass over an injury done to them now; or
they make return of evil. Aku, or Oku, is a debt of retribution, or
a requital of good or evil.

Mesin aku ye enye.

I let pass what I might have made palaver about (tkat
he may do so to me in return).

N.B.—So I lay hiwm under this obligation.

6.
Ekpuk etu abiat ekuri; akan abiat ama.

A kunot in the tree spoils the axe; famine spoils
friendship.

N.B.—Sine Cerere et Baccho friget Venus.

7.
Otuk owo nte otuk nkpo ke aquak.

He grinds & man as one rubs something on a grater.



10.
Ata ada mi oduk ekebe ada mi owara.
The tide carries me in and out.

N.B.—Meaning, my changing inclination leads me to, and then
away from, my purpose.

11.

Atai Abasi.

“ The principal wife of God,” a name sometimes given
to the Utere, or vulture, it being the “ Bird of Jove®
in Calabar. In their mythology, Ibasi Ibum, and Inyan
Ibum (probably personifications of Earth and Ocean)
were sons of Ibum Eno.

12
Atanyum.
Literally, “ Speak the truth,” an Aqua phrase, mean-
ing a gentleman’s dance, connected with an Egbo (mys-
tery or association).
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13.
Ofuro ayara.
He becomes barren.

N.B.—Spoken of one formerly respectable in conduct becoming
addicted to evil habitas.

14.

Ison odiok ibikput enye ofuro ayara.
The soil is bad for the corn, it becomes good for
nothing.
N.B.—8aid of a place in which a man becomes poor.

15,
Obaha mi.

It escaped me.

N.B.—Spoken, e.g., of a thing dropped out of the hand, or of
a stone thrown, hitting some one accidentally.

16.

Owo emi abanade owo, owo enwen onyun abans
enye ntre.

A man who talks of others behind their backs, another
will talk of him in like manner.

17.
Iyak ebe inyan.
The fish has been kept over one tide.
N.B.—A proverbial phrase for It is spoiled.



20.
Obiumo (or abiat) idemesic.
She spoils herself.

N.B—S8aid of a woman bearing twins, who, in Old Calabar,
are liable, like the mother, to be destroyed.

21.

Nyin ikpobon akam ino Abasi ikpon, korm Abasi
okupde akam owo obonde ono Enye.

‘We should pray to God only, for God hears the
prayers which man addresses to him.

N.B.—This I suspect to be a missionary saying.

22.

Imo isanake ikpon, owo miduhe eke etienede imo,
ikon odua.
The yawner says, he does not walk alone ; if there be



PROVERBS IN THB EFIK LANGUAGE. 829

no one to follow him (i.e., catch the infection), the leaves
of the trees will fall.
N.B.—This is a Nke, fable or adage, ;poken by one who, know-

ing that his death is determined on, seeks an opportunity to kill
some one, so as not to die alone.

23.
Enye adana ubum,
He secures the canoe by giving earnest-money.

N.B.—The individual gives two coppers, one for the bow, and
the other for the stern, as earnest money, 8o that he claims the
right of purchasing the boat when it is made. The Okuk is a brass
or copper rod, the circulating medium of Efik, as far as such exists.

24.

Okuk emi edi eridana Ukot.

These coppers are the earnest-money of the Ukot (ke
Raphia vinifera, or bamboo palm), so that I claim to
buy the Mimbo (or Min Efik, the palm-wine), when it
is drawn.

N.B.—“Min ” is any beverage but water. Min Makara, * white
man's beverage,” is rum. I have already noticed the aimilarity of
the widely spread word Makara or Mbakara, with the American-
negro slang * buckra man.” .

25.

Edet fu ke inua edekhe nte mkpai.

Your teeth in your mouth are perfect, firmly com-
pacted together, like a cluster of palm-oil nuts.

N.B.—A neat and idiomatic compliment to a lady.



28.

Adia uku ete esie.

He reaps the benefit of the respect in which his father
was held.

N.B.—Said of a child receiving support from respect to his
dead father.

29.

Ekpri etu adiana akamba ndien okpun.

The small tree-climbing plant adheres to the large one,
and thus grows big.

N.B.—Meaning, he attaches himself to the fortunes of some great
man, and so prospers. So the East Indian saying, that insects in
flowers ride on the heads of Rajahs.

80.

Idian adiari, isua akabade.
The cricket cries, the year changes.
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31.
Edim edep, idiokke aban; ama ebiere, ndien ada
aban odiok.
While the rain fell, he did not place his jar (o catch
it) ; now that it is over, he takes his jar and places it.
N.B.—Meaning, he has after-wit ; he is wise behind-hand.

32.
Ebut ama enyene adia ye unen, unen ama enyene
esie ada odok okom.
If the goat has anything, he eats it with the fowl ; if
the fowl gets his portion, he goes up on the roof of the
house.

N.B.—Meaning, I share with you when I have mﬁhﬁg; but
you do not do so with me.
33.

Abasi mimana owo, Utere iduaha.

1t the Creator does not like a man, the (sacred)
Utere-vulture will not descend (i.e., in foken of the
acceptance of hig sacrifice when he makes the Usara-feast,
and throws out flesh to be eaten).

N.B.—Meaning, if God had not favoured, or been pleased with
me, I should not have met with this good fortune.

34.
Owo odua ke ukut, adaha; owo odua ke inua,
idahake,
He who falls by his foot (i.e., slips) shall rise again;
he who falls by his mouth shall not rise.

N.B.—Meaning, by imprudent speech he commits himself, gives
his enemy power over him.



N.B.—Meaning, he who knows him of old, knows what liberty
to take with him ; or, baving known it himself, be is able to sym-
pathise with others—Miseris succurrere discit.

37.
Cduok ntekhe, enye emen.
He left an overhanging shade, and the other entered it.

N.B.—Meaning, the one took advantage of the shade, or cover,
which the bush afforded to follow the other unobserved.

38.
Enye oduokho mi.

He falls upon me.

N.B.—Meaning, he fastens a quarrel upon me : not being able to
meet the great man who has angered him, he causelessly vents his
wrath on me.

. 39,
Oduri eka enyin.

He gives titles to his mother.
N.B.—Meaning, he calls her by childish names of endearment.
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40.
Ndutke ndikok ntukon udia esie.
I am unworthy to grind pepper for his food.
N.B.—Meaning, his shoe’s latchet I am unworthy to loose.

41.
Akpa ke ebebat.
He dies with the (free) man he has killed, in retalia-
tion for killing a man. ,

N.B. —Ebeba is retribution which does not repair the injury
done, a8 in exacting a tooth for a tooth, &c. ¢ Usiene” implies
restitution.

. 42.
Ebet, or Ebed.

The smallest antelope in Calabar : it is said to indulge
much in sleep; hence, a drowsy fellow.

43.
Tkon eben idianake eben ke idem; inua owo ifonke
abanade owo.
The leaf of the Eben (a kind of plum-tres) is not close
to the fruit; the tongue of one man upon another is bad.

44.
Afu omoduk ebende nte oyu.
You turn into a running sore, as a boil does.
N.B —Meaning, you become vile.



He speaks ironically to me.

N.B.—Ebeta is an expression of annoyance, made by answering
in an absurd way,as a man charged with a deed, when he knows the
accuser to be aware of his innocence, answering, “ Yes, it was I who
did it!"”

47.

Ebok imana ebok ofut idibi. .
One monkey does not like another to get a belly-full.

N.B.—Meaning, you grudge that I should get any.

48.
Moyum ndikut isu ye edem.
I wish to see face and back.
N.B.—To hear both sides of the question.

49.

Isu ye edem ebuno eneme.
Face and back meet and talk.
N.B.—Both parties meet and confer.
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50.

Owo ese edun edem nkpo, Abasi ese idem eset,
Man looks only on the outside of things; God looks
into the very heart.

51.
Inyan inyan ofiok edem ubum, kpa ntre ke Abasi
oflok ini mkpa.
It is the sea only which knows the bottom of the ship,
8o God only knows the time of death.

52.
Ofop edem kiet, ada edem kiet edem udia.
He burns one part of the tree, and with the other
he cooks food.

53.
Edem edi uso odunde ata kiet ye edet.
The tongue is a person of skill, dwelling in the same
place with the teeth.

N.B.—Silence is gold; it is good to say nothing that can pro-
voke or that cannot be proved.

54.

Eyen Otukutute akan eyen eden-akpa.

The young of the Otukutute (a species of small shrimp)
surpasses the young of the Eden-akpa (a certain large
river-fish).

N.B.—Meaning, the child of the poor man often outstrips, in
the race of Fortune, the son of wealth.



N.B.—Meaning, it is not a whit the worse, or not one of his
things has he lost.
57.
Edim idibonke udi mi.
The rain shall not beat on my grave.
N.B.—Meaning, I have a son to build a house over my grave.

I am not childless,

58.

Unam obaha afla, ababak edinukha etu.
The animal escapes the trap, and stands in dread of a
bent stick.

N.B.—Our *“ Burnt bairns dread the fire.”

59.
Edisam owo inyeneke ibat.
A man sauntering (unsettled) has no business.
N.B.— He does not attend to his own matters.
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60.
Mbok, ikot nyin, mbufu ekubigi odup ke iton union.
1 beseech you, friends, do not behead Edup on account
of its long neck.

N.B.—The Edup is a species of brown antelope. The meaning
is, do not condemn the man merely on account of his bad character.

61.

Kuda owo isu efe une 'nan ebigi.
Don’t take a man before the palaver-house, and give a
blind man the beheading of him.
N.B.—Don't set me to do a thing of which I know nothing.

62.
Efiakha mi.

“ My finding!” an explanation when one comes upon
anything of treasure trove, as boys cry « Tibs I!”

63.
Ata ada mi oduk, ekebe ada mi owara.
The flood takes me in, and the ebb takes me out.
N.B.—Meaning, that varying purpose, or desire, makes me unstable.

64.
Ekikere esie etie nte mon ubum, aka isu aflak edem.
His opinions are like water in the botton of a canoe,
going from side to side.

N.B. —Meaning, that, unstable as water, he shall not excel.
z



66.
Abiat ekpe.

Literally, He spoils Egbo; i.e., he, by a certain cere-
mony, appeals to Egbo, or claims the interference of a
member of Egbo.

N.B.—Ekpe is the first and original grade in the Egbo insti-
tution, a kind of West-African Freemasonry.

67.

Ekpeberusun ete, eyu nkpo edi ndaha iba, itie-itie
imo imen ifoa ita; itie-itie ifoa emen imo ota.

The Ekpeberusun (a kind of scarabeus) says, “ Times
are not always alike ; sometimes he lifts the ball of dung,
and throws it to the ground ; sometimes it lifts him, and
throws him to the ground.”

N.B.—One must meet with adversity as well as prosperity.

® It is to be observed in the Efik that it uses the third personal
pronoun, instead of the first; the latter is the picturesque form in
which the ipsissima verba of the speaker are put in the Scriptures
and in the languages of Western Asia.
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68.

Ek-pe-nyen-e-u-kut-e-tib-i-e-nan-i-dib-i
Literally, “If he had a foot, it would come out through
the belly of a cow.”

N.B.—The proper name of a constellation.

69.

Ekpenyon Ibiirtam.

The name of a great juju, or fetish in the Ibo
country, at the unexplored place called Odu, or Aro,
resorted to for ordeal trial, and various abominations, by
all the coast tribes between the Niger and Old Calabar.
Thence, it is said, the Calabar people brought their
Ekpenyon, or most common object of Efik worship, viz.,
a piece of the Ekim tree, frequently surmounted by a
human skull.

70,

Ekpo akpa mbufa ituaha, etua udi; usun ekpo oyum
akan udi.

You lament not the dead, but lament the trouble of
making a grave ; the way of the ghost is longer than the
grave.

N.B.—Meaning, his case is more to be deplored than yours. Ekpo,
incorrectly translated Satan, demon, devil, &c., is a ghost still remain-
ing on earth—though a ghost-land or Hades (Obio Ekpo), is sometimes
spoken of—and doing as much injury as possible. Hence the
biennial ceremony of Ndok. About the month of November they
set up Nabikim, or scare-crows, of old cloth, &c., to attract and trap
the ghosts of those who died since the last purification. A few
days afterwards they begin, in the evening, a terrible noise, scream-

z2



72
Eku ete, esin udia ke mfine awak, ke ida iton imo
ika.
The rat says, “ Put plenty of food in the trap, for he
takes his neck and goes: he risks his neck.”

N.B.—Meaning, there is a good deal of risk and trouble in the
matter; make the reward liberal

78.

Ikot itie ekuku-ekuku, esa onwin idem.

The forest is full of pit-fulls; the Esa crooks itself,
beuds its body in the narrow turnings, in order to
escape.

N.B.—Meaning, there is plenty of trouble there : a small man
should walk warily, lest he be involved; or, there is a quarrel
againat me, I cannot go. The Esa is a very small, bay-coloured

antelope, found in Ibibio, and of which is said “ Esa abon unam”
—Esa is the Ling of beasts.
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74,
Ekuriku otarade enye ke idem.
Literally, Ekuriku (risings in skin from cold or fear,
goose-skin, hair on end, horripilation,) rises up abun-
dantly.

75.
Enye oduro ke edem enin.
He mounts on the back of the elephant.

N.B.—Meaning, he puts himself under the protection of a
great man. The elephant has never been literally ridden in inter-
tropical Africa.

76.
Ama ke enyin.

He loves to the eye. .
N.B.—Meaning, he makes an outward show of friendship.

7.
Onim enyin ke usun, ete, enye eyedi mkpon.
He keeps his eye on the door.
N.B.—Meaning, he waits in expectation for one coming to-morrow.

78.
Ntakha akpan ke usun inwan ererimbut imana owo
ndono.
As an old torn basket on a farm road, so the World
does not like a sick man.



8l.
Afu erut.

You are uncircumcised : a taunting reproach. “ Mbobi,”
or circumcision, is practised, though not as a religious
rite, by both sexes; boys are operated upon about eight
days after birth; girls on reaching puberty, and whilst
secluded and fattened for marriage.

82,
Ebiet etie okuku-okuku, esa obok idem.
The ground slopes ; the Esa antelope leans to one side
in walking.

N.B.—Meaning. there is danger or quarrel: it is wise in an
uninfluential man to stand aloof.

' 83.
Ini Esefe ye Akpara.

The time of Esefe and Akpara.

N.B.—These proper names are apparently used only in proverbs.
The above adage corresponds with our “time of Adam and Eve.”
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84.
Eset mi oduk ye enye.
My life is set upon her.

N.B.—* Eset,” the liver, is here, as in Western Asia, generally
the seat of the affections. In old days we had the spleen, so Dunbar,
in the “ Merle and Nightingale,” sings,—

¢ God bade eke love thy neighbour fro the spleen.”

Of late years, the heart is the intellectual viscus. The Efiks speak
of “a word from the liver” (i.c., sincere opinion), “ a large liver,”
a “ double liver” (deceit), and “ no liver” (or no courage), whilst
in r a man’s “ liver fails him.”

85.
Uwem fu etie nte esikon (or, ukut esikon).
Your life is like a tobacco-pipe (or its shank).

N.B.—Meaning, you are easily destroyed.

86.
Manam nkpo ma Esunkomonko !
I shall do that thing, by Esunkomonko!

N.B. —This is an oath by a supernatural being that inhabita the
bush between Duke Town and its dependency Henshaw Town.

87.
Etigi okup idok onwum idem; okup ndaeyu akpa
etak.
The Etigi or Okro (Hibiscus esculentus) hears the time
of harvest and bears fruit, reproducing itself; it hears
the dry season and perishes.

N.B.—Meaning, you come near me only when there is Anythmg
to be had, not when work is in hand.



90.
Etikuo idim inono ewok.
A stream coming down won’t let you swim up.

N.B.—You cannot swim against the stream, a proverb common
to almost all nations. i

91
Etiridon oduk owo enyin akabade okput.
If the sap of Etiridon (a certain tree or skrub) go into
the eye of any one, it becomes a cataract.
N.B.—This is a popular belief.

92,
Ekpo ete, eke ererimbut ; ererimbut ete eke 'Ekpo.
Ekpo says he belongs to the world; the world says he
belongs to Ekpo.
N.B.—Meaning, he tries to keep in with both parties, like
ZEsop’s bat. Such men are reproachfully called ‘‘ Etinkeni Ekpo,®

and these uncivilised people think it a point of honour, unlike us, to
take one side and to keep to it.
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93.
Nwariwa ada etuek-etuek, ete, akpa edi ofn owo.
Nwariwa (a kind of tree) stands with clustering fruit .
(and) says, “ An orphan is a slave.”
N.B.—Meaning, the state of the fatherleas is pitiable.

94.
Etun-etun inyeneke abak ada; unam mkpa inyeneke
uton.
Etun (s small kingfisher) cannot afford an allowance
for dividing it ; & dead animal has no ears.
N.B.—Meaning, he is deaf to what I say.

95.
Ntukon ayat ke usun iton, ererimbut ama mi ke
eyen-nsek.
Pepper bites the throat; the world loved me when 1
was a child.
N.B.—I was a favourite in infancy ; but now it is otherwise.

96.
Afu oyum ndida mi 'nam unen eyit fa?
Do you wish to make me your peace-offering, your
scape-goat ?

N.B.—8aid to one who, after being reconciled to a friend, shows
his gzeal by fastening a quarrel upon some other for touching any-
thing belonging to his friend. Eyit is a medicine of various ingre-
dients sprinkled over those who come together after a difficulty:
the concocter, a8 he stirs it about, curses himself and others if they
harbour any malice in their hearts. A more simple symbol of re-
conciliation is for one party to drink off half a glass of rum, and then
hand it to the other, who finishes it.



have preceded him the right of going to a market.

99,
Afak idem esie.
She redeems herself.

N.B.— Spoken of a female slave who bears a child for her
master.

109.
Afakha mi ke edet.
It sticks in my teeth.

N.B.—Meaning, the injury or slight comes from a quarter, in
which 1 dare not show resentment.

101.
Efep isu ke ika oru.
He turns away his face from that word.

N.B.—This shows dissent or displeasure, and at the same time
blinking the question.
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102.
Ndaeyu efere owo.
The dry season makes one feel lightsome.

108.

Enye ofiara kenyon nte adan.

He floats on the surface like oil.

N.B.—He is not in the secret; he does not penetrate the
matter.
104.

Fium nkoi.

A crocodile with a spine like a catfish. It is said to
be smaller than the other two species (the long-mouthed
and the garial or short-mouthed), but more dangerous,
and to drive the others from any creek which it enters.
Into this animal, which is probably fabulous, persons
who have a charm for the purpose are said to meta-
morphose themselves for malicious purposes.

105.
Enye ofon mi okut usen.
He was lucky for me at the opening of the day.

N.B.—Meaning, he was the first person I saw on coming out in
the morning, and he brought me luck. Also a Hindu superstition.

106.
Abon (or, nkpo) oru ifonke aba.
That chief (or thing) is no longer good for anything.

N.B.—A phrase, sometimes used covertly to announce the death
a chie .



N.B.—Supposed to forewarn a man of his death. This spas-
modic and fluttering sensation in any part of the body, or knocking
the foot against anything, is a warning that something is about to
happen. The first sensation does not always presage evil; some-
times a fluttering of the vein or skin is deemed a token of good ;
when the uduri-uden, a part of the leg on which the paddle rests,
gives the sign, it shows the paddler that he must go into his canoe.

109.
Enye ofuro ekpe.
He assumes the appearance or practices of a leopard.
N.B.—Meaning that, by painting his body with stripes he dis-
guises himself 8o, and lurks in the bush to attack people or animals

with sharp-pointed weapons. He is also called Mfaro-ekpe, “sham-
leopard.”

110.

Iban. .

A stake or stakes put up by the Efiat people to mark
out their fishing-grounds. They are reverenced as objects
of superstitious rites, or their site is chosen as a spot to
pay such rites.



PROVERBS IN THE EFIK LANGUAGE. 349

111,
Ibe.

Leanness of body, exhibited by a child when, through
renewed pregnancy, the mother is unable to yield it
proper nourishment.

N.B.—This is contrary to the practice of the people.

112,
Ibok.

An object of worship, protecting from evil. It is in
the shape of either a dwarf or of a human head, is
adored by offerings, and kept inside the house to pre-
serve it from harm.

118.
Ibok-ekon.

‘War medicine. It is of two kinds: one, probably an
intoxicant, inspires courage; another, rubbed on the
body, gives safety in the fight.

114.
Ibuk isinke ofop.
Even a miser does not refuse his cook part of what he
roasts.
N.B.—Meaning, you will surely allow me this.

115.
Enye enyene eti ibuut.
He has a good head.
N.B.—Meaning, he is 8 man of understanding.



Kude akan idap.
Do not die!
N.B.—Spoken ironically to a lazy man.

119.
Idem omum enye.
The demon possesses him : he is a demoniac.

N.B.—Such possession is commonly believed in. The Idem is
an invisible superhuman being, inhabiting woods and waters, wor-
shipped and propitiated by prayer and offering. It is also a repre-
sentative of Egbo, who runs about the town, Egbo himself appearing
only on great occasions. The Idem of each class of Egbo has his
own insignia. Finally, it is a proper name, and spoken as a Nke, or
fable; it means that the person to whom it is applied is weak for
want of food.

120.
Ika idibi.
Literally, matter of belly (i.e., a concealed affair).
The Anglo-African translates this, * Palaver lib for him
'tomach.”
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121.
Obup idion.
He enquires at Idion, or mutters incantations, when
going through his tricks.
N.B.—Idion is witchcraft, wizardy, the spells of the Abia-idion,
or magician.
122.
Idumo akan ikpon, ikanke otu.
The attempt exceeds the ability of one, not of a mul-
titude.

N.B.—Meaning, union is strength.

123.
Idumo enin odumo ke okom.
An elephant will reach to the roof of the house.

N.B.—S8aid when the greatness of any one is much talked of.

124,
Nka iferi, or nkaiferi.
The naked class.
N.B.—Meaning, young unmarried girls.

125,
Afu edi ifiok.

You are wisdom itself.
N.B.—S8aid in ridicule to a wiseacre.
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131.
Owo ada nkpo oru oduri enye ke ifukhi.
Some one takes and puts it in his lap.
N.B.—Meaning, the person persists in charging him with it, or
in making it a big matter.
182
Ada ke ifure.
He obtains it easily (e.g., from a friend, not being
under the necessity of working for it).

188.
Asana ke ifure.

He goes after his pleasure.
N.B.—Meaning, he goes to see a friend, not to “make palaver.”

184,
Mbok ofon yak nyin itie itie ke ufok emi ke ifure.
I beseech thee let us remain in this house in quiet-
ness.

N.B.—A prayer uttered by one entering into a new or strange
house, as he pours out a little rum or palm wine in libation.

185.
Ika okono mfan.
The deliverance (or sentence delivered) hangs up the
pepper.

N.B.—Meaning, the matter is settled. Mfan is the root of
“Mbukpa,” which resembles Malaguetta pepper in form and taste,
and is used as pepper. The small tubes are strung as beads, and
hung round the neck, as a sign of submission, giving protection in
war or in palaver. To *eat Mfan” is to be reduced to the greatest
straita.

Aa



N.B.—Meaning, an office-bearer in each Nka or order, of which
there are now seven, divided chiefly according to age. Each of them
takes its turn to watch the town ; and in case of war or public work
the inhabitants are called out according to their several classes. The
official announces the resolutions of the Nka in any matter by
knocking his breast. He also claims as his perquisites the breast of
any animal killed for a class-feast.

138,
Ebok okup ikon eyen atu ikot, eke ata ikot, enye
ikupke.
The monkey bears the cough of the hunter’s attendant,
but does not hear the monkey’s own.

N.B.—Meaning, you make a great ado when any one does so, but
you do 8o yourself without scruple.

139.
Akaka ikot ikut?
Did you go to the tortoise bush ? (i.e., to wait fo catch

one.)
N.B.—Said to anyone who keeps others waiting on him.
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150.
Enyene inua enyene ubok; enyene inua-inua ifonke.
If he has hand and mouth too; but to have mouth
only is not good.

N.B.—Meaning, it is foolish to boast, unless the boaster can
make good what he saya.

151,
Enye enine fl ke inua nte inun.
He is sweet as salt in your mouth.
N.B.—Said ironically of one who is always showing himself
hostile.
152,
Inyan (or mfin) emi esiere nwan ye ebe.
This water (or this day) is like wife and husband.
N.B.—Meaning, there are contrary currents, or unsettled
weather.
158.
Iyak akpa inyan esin; ibietke ntutu inyan ibum.
The sea rejects the dead fish ; it does not seem to have
been in the ocean.
N.B.—Meaning, now I am useless, you cast me off.

154.
Ekikere #asana isan akau ikpat; ikpat akpasana
isan ekikere, okpokut mi idiok eyen.
The thought travels quicker than the foot ; if the foot
should travel at the thought’s rate, you would call me a
bad boy.

N.B.—Meaning, if action were as ready as thought, we should
reveal many a now concealed folly,



will bear his back in the calabash (1.e., be captured).

N.B.—Meaning, why do you come to make palaver, or assault
me 80! We have no quarrel.

157.
Nkpo iseri.
A thing touched by another, which the proud man
(owo gsert) cannot use till it is wiped.

158.
Enyene ison-ika.
He has but one word.
N.B.—Said of a true man. *
159.

Akpatre isuni ikanke mkpa.
There is no worse curse than to desire a man’s death.

N.B.—We also say, ‘It is ill waiting for dead men’s shoes.”
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160.
Owok nte iteminun.
He swims like a basket of salt (i.e., ke sinks).

N.B.—S8aid in ridicule to one who cannot swim. The Item-
inun is the fillet or cone of Nkanya (palm fronds, of which roof-
mats are made), in which the people store salt.

161.
Ono ituen esok fi.
He sends his threat to you.

N.B.—A feather of the Ituen (a large black and white fish-
hawk) and wad of gun are sent from one tribe or town to another
as a threat or declaration of war, which opens if the articles are
accepted. So the Ntan-ituen, or hawk’s feather, can be worn on the
head only by one who has killed or captured an enemy in battle.

162.
Anwambana inyeneke okudok aran, ete idia iwewe.
The cat has not a farthing’s worth of oil, yet he says
he will feast on Iwewe.

N.B.—Meaning, your aim is above your means. The Iwewe is
a dish of coarsely-mashed yams, not adhesive like Fufu.

163.
Owo ifiokke iwuk uwem esie.

Oue knows not the stability of his life (i.e., kow long it
will continue).

164.
Iyak okpun onyon aka idim.
The fish when grown big returns to his rivulet.
N.B.—Meaning, you must not forget your origin.



167.
Inyene akan enye idem.
His wealth is superior to him.

N.B.—Meaning, he is an insignificant man whose wealth is his
only importanoce.

168.
Enye ada owo akana ke ibuut (or akana owo ke
ibuut ono ewut, or osio isup).
He gives up a man as his substitute to be killed, or to
liquidate his fine.

N.B.—This “substitution” system, the *“Badli” of India and
Sindh, is exceedingly common in Old Calabar. Another saying is,
“ He (the slave) dies for that for which his master should have died.”

169.

Kere odaha, ete, owo ekere nte anamde utum, ke
ekem ini utum.
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The Kere (a rare small bird whose note is heard in the
plantations when clearing-time approaches) says, “ Men
must think of doing work, as the time for work has

come.”’

170.
Uwem esie (or iton esie or enye okobo fl).
His life (or ¢njury) lies upon you.

N.B.—Meaning, it will be your crime if you kill him by Ifot.
See No. 128.

171,
Enye edi aqua etu emi nkpo okomode keset; enye
ama odua, kpupru nkpo akpa.
He is a large tree on which all things hang, or are
entwined ; if he falls, all perish.

N.B.—Spoken of a great man.

172,
Mo ekpehe enye emana.
They cut off his birth (i.e., kis rising greatness).

N.B.—Meaning, they destroyed (kpeke) him to prevent him
becoming too great or wealthy—a fatally common practice in
Calabar. \

178,
Kpi nton.
Nick the bamboo (¢hat runs across the roof).

N.B.—Meaning, remember it, treasure it in your memory.
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He wipes his trouble on his cheek.

N.B.—Meaning, he exercises a patient forbearance.

176.
Ekpe iba, ubum okuba.
The two-mouthed man ; his canoe will turn bottom up.

N.B.—Meaning, evil will befall him.

177.
Okuk enye nkpo.

He shut her up to fatten (i.e., before marriage).

178.
Nte afu okukha nkpo.

Do you seclude yourself (i.e., as a young woman when

Sfattening for marriage) ?

N.B.—Spoken to a man who sits much in the house.



PROVERBS IN THE EFIK LANGUAGE. 363

179.
Eyen okune ofon.
Lit., The boy tries on a waistcloth (the local toga virilis,
meaning, he attains the age of puberty).

N.B.—Usara ukune-ofon is the feast given on that occasion :
the father fixes the time generally when the son has passed his
fifteenth year.

180.

Ota mkpon oyum mba.
The planter of koko (Colocasia esculenta) wishes but
a seedling.

N.B.—Meaning, having a nest-egg, or something to begin with,
he will multiply.

181.
Mo eyesubo mbai mbufu nte owo osubode mbai abia.
They will destroy you as men destroy the Mbai (i.e.,
yam-cuts for planting, laying waste the plantation).

N.B.—Meaning, they will destroy you and your race, root and
branch.

182.
Nda mon ison ntuak oko? Idun mbia oson mkpa.
‘Where shall I get a spot to plant a fence (i.e., to build
a house) ? The abode of the tale-bearer is worse than
death.
188.
Oduok mo Mbiam.
He throws them Mbiam.

N.B.—Mbiam is a liquid tasted when swearing, and causing
dropsy to perjurers. The above means, he throws this liquid about



Idiok etu nte edinukha mbokok ete, inenekede, enye
obuno.
The bad tree, like the crooked sugar-cane, says he will
not straighten ; he breaks.
N.B.—Meaning, he is now too old to change his habits.

186.
Inyan akamana ofiok edem ubum; mbubet afu ofia-
rade do edi ikpikpu.
The sea from its birth knew the bottom of the canoe;
a piece of drift wood, you float there and are nothing.

N.B.—Meaning, I was in this matter from the first, and know
all about it ; and you now come and wish to oust me.

187.
Odion mbubiam, mbubiam akabade iseri.
He bestowed benefits on this lewd man, and the fellow
turned out haughty.

N.B.—Meaning, he raised up a wretch, who was of course
ungrateful.
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188,
Amia mi mbubiam.
He beats me shamefully (i.e., not being able to cope
. with him, I am beaten at his pleasure). A

189.
Mbubum-mbubum owo inamke nkpo.

A man always breaking off from his work never finishes
anything.

190.
Mbuebuep adia nkpo ison.
The Mbuebuep (or colt’s-foot leaf) eats the thing on
the ground.

N.B.—Four leaves of this plant are employed to receive the
sacrificial blood when making the Idion ‘Egbo Chop,” or incanta-
tion.

191,
Mbuka ke anam mi.
I have a presentiment of evil.

N.B.—Mbuka is a very bad omen, as of the warning of the
owl

192.
Obume mbume okup usem.

He who asks questions hears (or learns) the language,
or gets interpretations.



195.
Mbiaekon awak nte mfan ikot.
The people of Mbiaekon are as abundant as the leaves
of the forest.

196.
Onwon min mfanifa.
He drinks palm wine like the Mfanifa (as we say, like
a fish).

N.B.—Mfanifa are the minute flies that flock to anything
sweet.

197.
Mfanko ukom imana ukom, erikpuk arata imana
arata.
One plantain pulled off the bunch does not finish the
plantain ; biting off a little of the Arata (plantain or koko
prepared for preservation) does not finish the Arata.

N.B.—Meaning, a little from your abundance will not ruin
youw.
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198.

Eku edue mfine, mfine ata eku; miduehe mfine,
mfine itaha, o

The rat enters the trap, the trap catches it; if it did
not go into the trap, the trap would not do so.

N.B.—Meanin.g, if I do wrong I shall suffer for it, but not
otherwise.
199.

Idiok oduk idem, mfon imekheke; mfon mi ekobi ke
ubet, idiok mi enyam ke urua.

My badness is more manifest than my goodness; you

lock up my goodness in the room, and you sell my bad-
ness in the market.

N.B.—You conceal my virtues and expose my vices.

200.
Mfut akakan,
The shade circles.

N.B.—Meaning, the supremacy, or royalty, leaves one family
and goes to another; the wheel of Fortune turns round.

201.
Etu emi okari nte 'mon.

This tree grows like water (i.e., rapidly as the tide
Jills up).
202,
'Mon emen mi afiak.
The tide carries me back.
N.B.—-Meanixig, my inclination leads me to return,



N.B.—So we say, An old head is better than a young one.

205.
Eyu nkpo enyene ndaha mba.

The wheel of Fortune has two states ; sometimes exalts
one, sometimes depresses him.

N.B.—We are told that this saying is not often used; it
appears to be a pure translation of a well-known Arabic couplet.

206.
Ikot etie ndak-ndak Esa obok idem.
‘When noise fills the bush the Esa antelope >goes aside.
N.B.—Meaning, keep out of the quarrel, don’t thrust yourself
into it.
207.
Abasi anam ndap.
God creates dreams.
N.B.—So we say, True dreams come from Jove.
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208.

Mokut nde ekpe eyetde ubok.

I see the trace of the leopard where he has washed his
bands (i.e., thrown wp the sand in rage because he has
caught nothing).

209.

Ami eyen ndem Efik, esien duupeba.
A proverbial saying equivalent to “I am a Hebrew of
the Hebrews.”

N.B—Ndem-Efik is the tutelary deity of Calabar, and an
annual victim to it is thrown into the river. The chief priest is
Abon-Efik. Another proverbial saying is, “Ndem-Efik white-
washed you,” denoting escape from great peril.

210.
Monim ndita 'no fi.
I present you with dainty food.
N.B.—Said when offering a fat goat to a friend.

211.

Ndion ata owo etyene nyai; okim ata mi etyene su.
The Ndion (an eruption like prickly heat) follows
beauty (i.e., fizes on a man who has beauty); why does
mine follow me ?
N.B.—Meaning, he is in the habit of guing to the houses of the

great ; why does he come to mine f
BB



” . [}

N.B.—All Calabar chiefs have some such name, which can be
announced on the drum or other instrument.

214,
Enyene akamba ndon-eset.

He has great consolation (i.e., ke has the power of
bestowing consolation).

215.
Sin ndum ke 'mon nwon, Abasi anyana fi.
Put chalk in water and drink it : Abasi saves you.

N.B.—Meaning, let gratitude penetrate your heart: God has
saved you.

216.
Kuyak 'mon akan ndum.

“Don’t let the gunpowder (malt) get above the (meal)
chalk.”

N.B.—Ndum and Nkan, chalk and gunpowder, are sometimes
sent as offers of peace or war to a neighbouring tribe or chief.
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217.
Afu edi ibok, edi ndut-ndut ibok.
If you were medicine you would be very bitter.

N.B.—8aid of a person of waspish temper.

_ 218.
Isip eke ne, eyup eke ne.
The kernel and the oil-nut have one mother.

N.B.—Meaning, I cannot favour one more than another. So we
say, ‘ What is sauce for the goose is sauce for the gander.”

219.
Onim enim eyea ison.
He dives like a free man.

N.B.—Spoken in ridicule of one who cannot dive. So in
Germany, He talks like a nobleman.

220.
Nkarika ikpakke equon isan.
The one (edible) snail does not demand of the other
that he walk quick.

N.B.—Meaning, you need not censure or advise me : you are as
bad youself.

221.
Nkem-idem owo ofon ndisana.
It is good that equals consort together.

BBl



224.
Nkpekpem akan ifut ifiok.
Nkpekpem (the small bat) surpasses thre tortoise in

knowledge.
- N.B.—Meaning, that man knows something which you do not
know.

225.
Nkpofiok, ekpere edem ibehe isu.
“If I bad known” stands behind; it does not come
forward.
N.B.—8aid of those wise behindhand.

226.
Uka-umumke nkuku afu ete, eyen enyene.
You have not caught the locust (or grasshopper) which
you s¢ay belongs to the child.

N.B.—So our adages : Firat catch your hare; Count not your
chickens before they are hatched ; Gut nae fish till ye get them.
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227.
Mbufu edi nkunbuk owo.
You are an “ omniur-gatherum.”

N.B.—A reproach addressed to slaves as collected from all the
neighbouring tribes. ’

228.
Nkuno odum fi, afu aka amia 'mon.
The crab bit you, and you go and beat the water.
N.B.—Meaning, why do you punish me for what he did?

229;
Edinen usun inyeneke nquana.
A straight road has no turnings.

N.B.—Meaning, he is undeviatingly good, or uniformly pros-
perous.

. 230.
Enye anwana nsa.
He gives an emphatic denial (viz., to charge on solici-
tation).
N B.—N&a is a sign of wiping down both arms, and as it were
throwing off what was on them : or the fingers are placed on the
breasts, and the arms are thrown out, exclaiming at the same time

Nea, nsa, fu! “far from you!” (danger or guilt). Sometimes it
is said when a child sneezes.

231.
Onim nsan.
He plants a man-trap.

N.B.—The Nsan is a kind of harrow of nails, or hard pegs, set in
board, or sharp stakes concsaled in the ground against tre<jusseis.



N.B.—Said of a woman who has many children.

234.
Da nsen unen se.
Take an egg and look at it.

N.B.—Meaning, you are not perfect, like the egg which has
uneven ends. Said to one boasting of his beauty.

235.

Uwem owo ebiet nsen unen, obaha owo odua ke
ison akpa.

The life of man is like the egg of a fowl; it drops out
of one's hand, and falls to the ground and perishes.
Another saying to this effect is, “ The life of man is like
the leaf of the Koko vegetable,” i.e., easily destroyed.

236.
Kpep enye nson-idem.
Teach him industry (or kardihood, that ke may be able
to work for his livelikood).
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237.
Ukot otoi ntap-ntap oyaha aban.
The Mimbo (palm-wine) tree drops by degrees and
fills the pot.

N.B.—Meaning, he or they will silently and gradually worm
themselves into possession.

238.
Afn edi ntenebene mo.
You are their football.

N.B.—Meaning, you cannot hold your ownm, all ill-usage and
imputations are heaped upon you.

239.
Ntiene Abiakpo okure esak.
The train of Abiakpo is no more, and men laugh.

N.B.—Meaning, his boon companions desert him now he is
poor.

240.
Enye esin i nton ekpat.
He puts ashes in your bag (i.e., that by their dropping
he may trace you, and thus enable him to dog your foot-
steps).

241.
Owo okut eyu anwan unwon.
‘When a man sees sunshine he dries his tobacco.

N.B.—Meaning, *“ Make hay while the sun shines.”



The Nyakun (a mollusc or a medusa) did not buy Egbo,
yet wears a hat.

N.B.—This is said of the animal's appearance: only native
“ gentlemen " wear hats, and they must purchase the permission.

244.
Nyek-nyek-urono ama anam Utai urono inan.
The small dragon-fly has made the Iguana deaf.
N.B.—Meaning, I do not wish to hear you. So they say, “I

know very well the Utai, or Iguana, is afflicted with deafuness,” to
ridicule an empty threat, or to refuse attention to what is said.

245.,
Nyun.
A regeneration; thus, when a woman has a child
shortly after the death of another, she supposes it to be
the former one returned.
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246,
Afun edi Obin-uqua.
You are an Obin-uqua.
Said to a man ever singing or crooning.

N.B.—The Obin-uqua is a large white bird, so called because of
its song, whose note resembles the canoe chant ; the people suppose
its voice can turn the tide. Like the turtle dove of the East it is

supposed to chant till it diesl or at least till it falls down exhausted.

247.
Obuben urua obun urua; otu obun ekon.
The basket-cover at the market breaks the market;
the shield breuaks the battle.

248.
Obukpo esie ofon.

Its vileness is good.

N.B.—Spoken of a thing useless for its proper purpose, but
which may be applied to sore inferior end.

249.
Ata ntukon akpa uyat, odun-obio owo akpa mbime.
The eater of pepper is like to die of pain ; the sojourner
is like to die of questions.

N.B.—Meaning, the inquiries made respecting town matters
pester him, as he has no interest in them.

. . 250.
Oflon esin udia.

The moon refuses food.

N.B.—Meaning, she does not shine at the time of the evening
meal. She is also said to ‘“devour the ground” when she shines
brightly.



253.

Idumo enin odumo ke okom, nkom, afa omofiok ete,
enin ikpunke nte okom.

The elephant is said in size to reach to the roof; but
vou know it is not so big.

N.B.—Meaning, you exaggerate, speak hyperbolically.

254.
Kuda okonok uno mi.

Do not -bring your bad fortune on me (i.e., by pulting
your word or hand in any matter of mine).

255.
Owara ana mi ke okpo isu.

ILe comes forth and lies at my very face (i.e., thinking
of him, he immediately appears).
N.B.—So we say, * Talk of the devil, and he is sure to appear.”
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256.
Etemtem imenke ikut, ekpi okput ekemen.
He who cut the bush down did not take a tortoise;
will he who lops the branches take one ?

N.B. —Spoken of an undeserving man, who looks to a reward
for an action not acknowledged in a man of merit.

257.
Okuk inyeneke ifum.
Coppers (country coin) have no place where *they are
thrown away.
N.B —Meaning, they are always of some value.

258.
Omon idiok otibi idet ke edem.
The Omon baboon is shaggy.

N.B.—This animal, found in the interior, is said to have a
large mane of whitish hair, and may be the gorilla, the Inaki of
Yoruba.

259,
Ma-ima dup nyu, nkup Oti!
Manima be silent: I hear Oti!

N.B.—Meaning, you may shut your mouth now that he begins
to speak. Manima is a small musical instrument much used in
Ibibia: it is made of metal and beaten with a stick. The Oti is
also of metal, with a bit of wood inside acting as clapper to the bell.

260.
Enen nte oton.
He is straight as an Oton (i.e., erect in carriage).
N.B.—The Oton is a stick on which fish are skewered.



N.B.--Meaning she is fair in face, but perverse at heart.

263.
Inyene asakha su!
How imn:ense the riches!
N.B.—S8aid to ridicule one parading his wealth.

264.
Urono anam mi ndutukha, tutu asana mi ayak.

The siclness afflicts me till it leaves me (i.e., tke
disease runs tts course).

265.
Enyin mi asat.
My eyes are dry.

N.B. —Said when one finds himself unable to sleep.
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266.
Usari asat mi eti (or idiok).
The Usari bodes me good or evil (i.e., wken heard on
the right or left hand).

N.B.—The cry of the Usari or great king-fisher bodes good or
evil, according to the position of the bird with respect to the
hearer.

267.
Sek san sek san oba owo etie.

Move a little off ! move a little off! deprives a man of
his seat.

N.B.—Maeaning, by little and little a man is wrested from his
position.

268.
Sekhede nam okpun (or ekpri).

Shift a little, make it large (or small).

N.B.—Directing a man to move the hand in cutting anything,
to make the portion cut, large or small.

269.
Owo iflokke me enye idisiereke mkpon.
A mwan knows not whether he will see to-morrow.

270.

Ino isiocho ukut ke ino esie, owo nsu isioho ukut ke
nsu esie, mo 'esasana.

The thief withdraws not his foot, desists not from his
theft, the liar desists not from his lie ; they go ou.
N.B.—So with us, “ the dog returns to his vomit.”



. 273,
Ndita iban abon esosobo.
The daughters of a great man go off quickly in market,
and are easily vendible (i.e., are soon married).

274,
0 Abasi, mekpe fi ubok, nam mi nkeme nte nsonode
nsana ; ikpat mi isonke, etie nte eyen nsek emi etende-
ten.

O Abasi (God), I beseech thee make me strong to
walk ; my foot is feeble as a young child staggering.

N.B.—A prayer sometimes made to the Creator in sickness or
difficulty.

276.
Kpuno owo eke osonode fl, koru osono owo oson
ifiok.
Reverence your elder, for the man excelling in age
excels in wisdom.
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276.
Iyip esie eyesop fi.
His blood will lie on you to your hurt (i.e., will be
avenged quickly).
N.B.—Spoken to a man who has murdered his friend.

277.
Asuan (or awari) ika ono mi nte oWo asuan ntan,
He showers his words on me as a man scatters sand.

N.B.—Said when one is abused so that he cannot get in a
word.

278.
Eyen osudi ete esie ke idiok idu.
The son disgraces his father by bad conduct.

279.
Osudi idem-esie.
He disgraces himself (i.e., by living below his means
and rank, by squandering his wealth, or by allowing an

inferior in wealth to assume a position and authority
superior to his). -

280.
Edim esuene mbufa.
The rain spoils your gentility.

N.B.—Said to such as carry an umbrella, and are without one
when overtaken by rain.



the town; he does that which tends to his own destruc-
tion.
N.B.—8aid, e.g., of an habitual thief.

283.
Abasi ota fi nte mfine ota eku.
God strikes you down as the trap strikes down the rat.

284.
Ediwak owo etaba uwem mo ke nsu.
Mauy destroy themselves by falsehood.

285.
Midionkpo mo eyetak ye mo.
Their evil deeds will remain with them (i.e., the con-
sequences will remain with themselves ; or they will not be
able to accomplish their wickedness).
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286.
Tara mi idem.
Inspirit me.
N.B.—A slang phrase used by topers when asking for a glass
of rum.
287.
Tatabunko (or obu) enyene 'mon, aflak asana mben.
The Tatabunko (a small fish) or the Obu (a shrimp)
has the whole river to swim in, but it keeps by the side.

N.B.—-Meaning, he who may well do so, does not give himself
those airs or assume ao much as you do who are nobody.

. 288.
Ibio 'mon ke aban eten owo.
A cask half filled with water makes one (i.e., who
carries it) unsteady in his gait.

289.
Afak ibok ke ubok ayat, nditakha ke enyin editie
didie? Enyin iditibeke fi?
You roll the medicine in the hand and it pains you;
how will it do when dropped into the eye? will not the
eye fall out ?

N.B.—Meaning, why do you seek intimacy with one so dis-
agreeable as an acquaintance !

290.
Utok Abasi etiene idionkpo owo.

The controversy (or displeasure) of God follows the

sin of man.
[



He assumes office (i.e., by sending round the usual
gifts).
203.

Odumo ndituak ukut ki nkpo eke afu edidade unan
ke idem-fu.

You try to knock your foot against that which will
wound you.

N.B.—Meaning, you knock your head against a post, you kick
against the pricks.

204.
Ntumo ubok fu.
I invoke your hand (i.e., I claim your protection).

295,
Otumo ete esie.

He calls upon his father.

N.B.—This, as in India, is the custom : when anything startles
a man, he calls his father's name.
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296.
Otup ibuut ke edem.
He throws back his head.
N.B.—Thus making a sign that he understands.

297.
Ubio nkpo eno enye.
They plant “ Obeah ™ for him.

N.B.—* Ubio” means any medicine or charm put in the ground
to cause sickness or death. It is manifestly the origin of the West
Indian “Obeabh.” We shall be less surprised to hear that the
word has travelled so far, when told by Clarkson, in his “ History of
the Slave Trade,” that when the traffic was a legitimate branch of
commerce, as many slaves were annually exported from Bonny and,
the Old Calabar River, as from all the rest of the West African
coast.

298.
Adia nkpo ye ikut ofiok ubok nasia ikut.
He who eats with the tortoise knows his right hand.

N.B.—Meaning, one who has ‘eaten a peck of dirt” witha
man, knows what he does.

299,
Ukat ebud edikhi ke ata nte ubok ebud edikhide.

The hind foot of the goat is planted on the same spot
on which it planted the fore foot.

300.
Uduak nkpo oru oyukha mi.
The purposing of that thing tires me (i.e., ke is ever
talking of doing st, but never does it).
co2



308.
Kukpe ikpe ufik.

. Do not judge tyrannously (i.e., giving the right one the
wrong through respect of persons).

304.
Ufion inyeneke mbuk nte idua.

It is not worth talking about a slip of the foot as if it
were a fall.

305.
Ufon.

A mark of approval or acquittal. “ King Calabar ”
marks the arm of the recipient with chalk or with
“ Utu—* Egbo powder,” a yellow wood reduced to dust.

306.
Asak ukaha adiaha Okori.

She laughs sillily, like the eldest daughter of Okori
(i.e., she laughs hysterically).
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307.
Ekpok ikarake ukim odok, ino inyeneke nkpo oyip.
The lizard cannot clasp round the cotton-tree (Bombaz)
to climb; the thief has nothing, and steals.

308.
Odun-adian ukim oduokho mbara ukim.
That which is close to the cotton-tree receives the dew
from the cotton-tree.

N.B.—Meaning, he is benefited by his connection with a great
man. So we speak of living with the rose.

. 309.
Afu ke ekeme ye ukpaha-ekpo.
You are as bad as an Ukpaha-ekpo (i.e., an evil being
constantly besetting one, like the Hindu Rakshasa).

310.

Ukpek ete. nte imo nte imo, ata idumke usam.

The Ukpek (a fish with narrow back and body expanding
downwards towards the belly) says, if all were like him
the smith would not make a fish-spear.

N.B. —Meaning, if all do as I do, there is no danger.

811.
Enye enyene okposon ukpon.
He has a strong “soul” (i.e., he bears up well under
adversity).

N.B.—The ‘“ Ukpon"” is the shadow or umbra of a person or
thing that moves ; not being stationary as “ Mfut,” the shadow of



of the South Sea Islanders, signifies an animal—as a leopard, a fish,
or a crocodile, with whose existence the life of the individual is
bound up. If the *“Ukpun” sickens or dies, so does the man
whose shadow it is, and tice versd. Finally, many people have the
power of metamorphosing themselves into their * Ukpon.”

313.
Ukpri esu eye eti-eti.

His diminutiveness is beautiful (i.e., is no deformity).

314,
Ukure ufok edi emi.

This is the finishing of the house (i.e., I shall make it
no bigger). :

315,
Ukut akabade obop ubok.

The foot turns and ties the hand (i.e., the inferior gets
above the superior).
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316.
Matuak eti ukut mfin.
I knocked my lucky foot to-day (i.e., I came at good
speed).

817.
Ina uma utum fu edi ini efen,
The completion of your work will be some other time
(i.e., you neglect the proper opportunity).

318.
Enyene ibuut unam.

He is an incorrigible fool.

N.B.—“Unam"” answers to our “beast,”” more nearly to the
French * béte,” including all land animals excepting birds. So
Cicero confessed himself to have acted like an “ asinum germanum,”
—a genuine donkey.

319,
Ekpo ete, Una-eduro.

The ghost says, They are of the living (i.e., ke kas no
companionship with them).

320,
Adia nkpo ke unom.

He eats more than suffices him (i.e., ke Aas made away
with things got in trust).

321,
Owo oru enyene unwa ke iton.
That man has a bend in his neck.

N.B.—Meaning, the wrinkling and overlying of the ekin cover-
ing the cerebellum, as seen in persons of full habit.



Makara okpok ufok oyum unyon.
The white man strips off his house.

N.B.—Meaning, he removes the mat roof made over the deck
of a ship lying in the river, and is about to take his departure.

324.
Abiabun kpa suk ke otu uquak.
A needle is as valuable as a heap of iron bars (i.e., ke
18 worth many of you).

N.B.—The Uquak, or iron-bar, was here, as in Bonny and other
places, the standard of value; it is now supplanted by the copper,
of which four makes the old bar.

325.
Inua fu ekeme ye uquok.
Your mouth is like the Uquok (i.e., you are too saucy).

N.B.—The Uquok is a tree with a rough leaf, which is rubbed
as a punishment on the lips of evil speakers.
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326.
Abasi odon owo urna; afa ama anyam urua fu ama,
afu emen akpan fu onyon.
Abasi (God) sends man to market; when you have
made your market, you must lift your basket and off.

N.B.—Meaning, when God’s purpose with you is served, you
must die. In Eugland, all the world's a stage; in Old Calabar, &
market.

327,
Afu odiok nte uruikot.
You are drunk as a snake (¢he emblem of all that is
vile).
N.B.—They also say, “ He would drink the produce of an Ewoi "’

(the largest kind of toddy-palm), and call the drunkard * Eyen min ”
(son of palm-wine).

828,
Uruk uwem esie okibe.
The thread of his life breaks (i.e., ke dies).

329.
Usan antika: usan akanem, efc.

The Usan is a shallow dish, kept on the Isu Abasi
(round altar-like mound in the middle of a yard with
bones, ete., before which prayer is offered to Abasi), or
on the Isu-Ekpo (the family altar, upon which various
‘“ medicines” are placed, and where prayer is made to
the deceased paterfamiliass). When worshipping, the
devotee pours a little water into them. Usan Abasi
(also called Eset—assictte 7) was formerly kept by the
head man in the middle of the town, and it any stranger



Plate of vow.

N.B.—Meaning, the spot where an individual in ghost-land
makes a vow to Abasi, that if permitted to be born again amongst
men, he will not live beyond a certain time. Hence of a man
dying suddenly and causelessly, they say, “ Akpa Akana Abasi,” he
dies in consequence of his vow to Abasi. And Akana, a promise or
vow, comes to signify fate or destiny. This idea rests apon the
African idea of death. They owr, but generally with unwillingness,
especially in the case of chiefs, to the Mkpa Abasi, or “the Death
of God ;” i.e, the death of an old man in the course of nature: our
‘“ natural death.”” But Ndsisi (or Iyara) Mkpa, the death of youth
(or manhood), ie held sudden and unnatural, requiring to be explained
by witchcraft, violence, or some such theory as the above.

332,
Usara Abasi.

The feast of God (i.e., the yam feast).

N.B.—Before eatiug the new yams, which when unripe are
unwholesome, the head of the house and his family sacrifice and
feast upon a victim slain in a small enclosure in the yard. Two or
three weeks after this an Idem or Mumbo-Jumbo parades the town,
and after the Egbo ceremony, all are allowed to enjoy their harvest.
The first feast is called “ Usara usuk-abia.” And the yam-harvest
is called the ** Time of Plenty.”
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333.
Uso akanan nkpo oru esin usia omum fi.
Your father did so, and hence ill-fortune befalls you.

N.B.—“Uso,” ill-luck generally, is here used of evil destiny
inherited.

334,
Oba usiene mi.

He takes my return (i.e., for something of his which I
had lost or injured).

335.
Ntantafion oyaha enyon; uyu nwan usua ayat ebe.
The stars (lit., moon dust) fill the sky; the voice of a
woman given to hatred vexes her husband.

336.
Utai ete, Yak ebine imo ke akpa itok; ema ebine
imo ke akpa itok, ndien emum imo.
The 1guana says, Let him be pursued in the first start ;
if he be pursued in the first start, he will be caught.
N.B.— Meaning, check the beginning of transgression.

337.
Utebeikpe.
A sum of money given by the successful party in a
suit, to entertain “judge and jury.” The practice is said
to be extinct in Old Calabar, but to exist in Ibibio.



840.
Uton ekpedi enyin mbobop.

If the ear were an eye I would close it (i.e., I do not
wish to hear).

341.
Utn ke mbre edidok, ntie ke itie idem-mi.
I will remain alone rather than have a slanderer for
my companion.
342,
Eyen unen ete, uye idem eka imo akan eba.
The chicken says, the warmth of his mother’s body is
better than milk.
N.B.—Meaning, the mite of the good man is better than the
wealth of the wicked.
343.
Ikupke uye idem eka.
Tt does not feel the warmth of a mother’s breast.
N.B.—Said of a motherless child when it dies.
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344.
Uye owara enye ke idem; okutuk owo oru.

A bad influence comes from that man’s body; you
must not touch him.

N.B.—“Uye,” properly “steam,” here means the heat or an
exhalation communicated from one body to another.

845.

Uyerisu

A small “devil-house” (Nqueme), erected after a man’s
funeral, and containing all his finest articles, mostly
broken, with a bed, a table, and a quantity of food for
the use of the dead. The “ Uyerisu” is also a table
whereon articles of domestic use are put, and which is
placed behind the deceased’s house on the fourth day after
burial. Those who assisted in the ceremony wash their
faces, whence its name, at the same time praying to the
ghost not to injure them, as they have * spread a table
for him.” The same custom is known in Dahome.

346.

Nka ke ura, nwap uyo; uyo usun urua obaha enem
mi.

I went to the market and turned aside to eat Uyo (a
eake of fruit like mango); Uyo of the market took me
unwittingly with its sweetness.

N.B.—Meaning, I met by the way something 8o pleasant that I

sat still forgetting or mot caring to go further, or to carry out my
purpose,



towards) a place, thereby renouncing intercourse with it.

849
Wuk ubok 'no enye.

Salute a superior with Ubok (i.e., humble yourself to
him).

N.B.—This is a humble and reverential salutation, made by
turning the bhands downwards, and touching the earth with the
finger tips.

350.
Ekikere se eset ekerede owut eset.
Thought breaks the heart.

351.
Nyaya afu akamade mi ison.

I lay to heart the debt you owe me (i.e., I do not wish
to trust you any farther).



PROVERBS IN THE EFIK LANGUAGE, 399

352.
Ekikere ayana mi ke eset.
My thoughts evade me (i.e., I cannot fix my thoughts
on anything).
353.
Ayayare uko.

He unmasks the hero (i.e., shows him to be a coward).

354.
Owo imum ayareset mkpa.
A quiet man gets angry even to death (i.e., when once
aroused).

N.B.—So said Mohammed the Apostle: Defend us from the
wrath of the mild in spirit.

855.
Abiya iyehe uyai ke ini utum,
Abiya does not dress herself in the working time.
N.B.—Abiya is a bird, the male of which has two long tail
feathers during the breeding season (the Whydak finck ; Vidua

Puradisiaca 7) and the proverb is applied to one working in fine
clothes.

356.
Eyere aran ye afu

He smears himself with oil along with you.

N.B.—A brother may ceremoniously dissolve connection with
another by drawing the fingers dipped in oil down his own and his
brother’s arms. On the other hand, fraternity, as has been seen, can
be emphatically entered into. These are the rude inventions of an
exceedingly sociable race.



359,
Osibe idet ono Efik kpupru, ete, ima ikpa yak oyum
imo.
He cut his hair and sent it to all Efik (Old Calabar),
saying, if he died they should inquire concerning him
(8., a8 to the cause of his death).

N.B.—A ceremony formerly performed by one who thought he
was dying by witchcraft.

360.

Efik ebrutu anam idut; idut anam Efik atuak iton
(or ata mfan).

Old Calabar can inflict any injury it pleases on the
countries around ; should any of these injure Old Calabar,
it may go break its neck (or eat roots).

N.B.—Efik Eburutu, or Ebrutu, is the full title of the Efik, or
Old Calabar country, but no one can explain the surname. Some
conjecture it to have been the name of a man to whom the land in
former times belonged.
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361.

Idibi ke idem anam owo.
It is the stomach which rules the man.

N.B.—Meaning, Old Calabar feeds all the neighbouring tribes,
and therefore has the supremacy.

362.
Tdu nte ntan esien.
Idu (a town in Ibibio) is as the sand in the yard (i.e.,
its men are numerous).

N.B.—This sentence is expressed by drum-beat when the town
is summoned to war.

868.

Ama enwan nte Nkuo.
He loves fighting as much as Nkuo (a town or district

towards the Adoni, Andoney, or 8. Antonio river,
between Old Calabar and the Bonny).

364.

Odu nana ke Ononkoni.
It is in Ononkoni (%.e., it is impossible to get it).
N.B.—Ononkoni is the proper name of a place used in proverbs
as a kind of Ultima Thule. So they say, It is farther distant
than Ononkoni (i.c., a very long way off).
DD



the fashion of the Pharisees.

N.B.—So, “Bon nye” is to cheer, after Old Calabar fashion,
beating the mouth with the hand whilst uttering the sound.

367.
Akaran-Abasi.
The razor of God (i.e., the swallow).

368.
Akpa enyin idap.
First eye of sleep (i.e., first doze).

369.
Kuno enye apka mi.
Do not give him any of my property.
N.B.—Thus a father disinherits his son.
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370.
Akpa ekiko.

Lit., first cock (i.e., cock-crowing time, called by the
Anglo-African * Cokkerapeek ).

371.

Akpan idike iba idike ita; ama edi iba kiet otu
unene.

The Akpan (first-born son) is not two or three ; if two,
one is from Ibo (i.e., a slave).

372.
Edueme enye unuak idion.

He anoints him (lit., applies medicine by rubbing or
drawing the finger-points over the place) with Unuak.
idion (blood, earth, salt, &c., kneaded together and
smeared on the body at certain Egbo occasions).

373.
Oduoi mkponison.

He draws down Mkponison (i.e., marks himself by
drawing lines with the juice of this rush-like plant, which
stains the skin blackish.

374.
Ika oru oduduro nte efe.
That word is bitter as Efe (¢he fruit of a shrub).

N.B.—So we say bitter as gall.
DD2



take st up).

N.B.—Ekpaha-ika is a word spoken to one, but applied to
another.

877.

Etubum.

Father of canoe: ship captain (applied to white
traders of importance, as “ Abon* to native chiefs).

378.
Etu iyakita.
The stick with three fish (i.e., the belt of Orion).

879.

Mbiaekon nte mfan ikot.
Mbiaekon is as the leaves of the trees.

N.B.—See No. 362.
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380.

Eyen akpara.

Son of a widow or harlot (i.e., a bastard).

381.
Unen edi ibet mi.
The flesh of the hen is a thing from which I abstain.

N.B.—“Ibet” is & vow of abstinence very common amongst
Africans.

382,
Abia-idion ofri ifilum.
The medicine-man blows his “Ifium " (i.e., the toe of a
large crab so used).

383,
Ikon ebok.
Lit., Monkey-cough (i.e., hooping-cough, which re-
sembles the scream of a monkey, and is cured by monkey-
soup).

384.
Ikpa Ibibio.
Ibibio rope (for climbing palm-trees, with two loops or
stirrups for the feet. It is opposed to Ikpa mbudukom
or Mbudukom rope, which passes round the body.



does not express his feelings ; if bad he is still silent.

387.
Etie imo owo afa ofuro.

Connected with a great man, you will advance.

388.
Enye oduk.

He enters into the state of seclusion named Inam.

N.B.—At the order of the medicine-man, the invalid called by
God shuts himself up with a single wife, and uses the same diet as
a girl being fattened for marriage. When he again appears in public
there is a feast.

389.
Ino ntantaflion.

A thief star (i.e., a falling star which appeors to run
off Like a thief). :
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. 390.
Ebre inuen.

He plays bird.

N.B.—Said of a certain conjuration, when the medicine-man
puts something into his mouth and produces the note of a bird.

391.
Iquot okut edim, edim edi.
The frog calls for rain, rain comes.

392.
Isana ete, imo idiaka udia, idia ofun ke ikot.

The Isana (a sloth-like animal) says he eats no food,
he eats the wind in the bush.

393.
Owo ison-ika.

A man true to his word (i.e., firm in standing by what
he says).

394.
Itie ata kiet anam owo idap.
A sitting in one place makes a man sleep.

895.

Iton obio ke odon mi.

The longing for my native land seizes me (i.e., I am
home-sick).



898.
Ifiok ofon akan-inyene.
Knowledge is better than riches.

399.
Owo anam ono fl, afu ete, imakan mi; ekpayah fi
eyak mi, afu akpanam didie akan mi.

Somebody has done it for you, so you say you beat me;
if you and I had been left to ourselves, how could you
have beaten me ?

400.
Ono ke mfon.
He gives it of his goodness (i.e., gratuitously).
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401.
Kebe ukebe.

Take an enema.

N.B.—A purgative is always so administered to “wash'um -
belly,” as the Anglo-African phrase is.

402.
Eno.

Meaning ¢ Comey,” the equivalent to custom-house
dues, paid by ships trading to Old Calabar.

403.
Okpu ndikpa mkpa oru.

He fails to die that death (i.e., being pardc-med, or
having his penalty commuted).

404.
Kukubara akpa.

A monstrous snake, stretching across the river and
disturbing the water.

405.
Afu edi manka ekpe.
You are an alien of this Egbo society.

N.B.—Mankpa-ekpe is one who, having bought Egbo in another
town, is free to walk through a strange place when Ekpe is in it,
but cannot claim a share of entrance fees.



408.
Mo equak Mbuba,
They knock Mbuba (ie., broken pieces of calabash
beaten together to drive disease from a house, after the
individual who has died of it has been buried in the bush).

409.

Mfut-enyin itakha mfut-enyin ibun.
Phough he look so fierce, never mind, he can do
nuthing,

410
Mkpikukik,

A yellow flah, maid to invite the crocodile to swallow it
a8 *“ good medivine,” because it is found sticking in the
crocodile’s throat, uud killing him with its spines.
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411,
Onim idem esie ke mkpun-nkan,
He holds himself something superior.

N.B.—Mkpun-nkan—*‘exceeding greatness”’—is used in rebuke
or ridicule of an inferior who does not respect his superior.

412,
Monku.
Filth.

N.B.—Also unwashed clothes, cap, or clout, sent to a medicine-
man to guide his divination when the person does not go himself.
It is the practice of our modern mesmerists.

413,
Owo ndita.
One who has a craving for animal food (apparently a
disease sn Equatorial Africa).

414.
Nduokho.

A medicine charm thrown about the place to prevent
quarrelling during a wake or a feast.

415.
Obiit,
The after-birth (which s buried beside a palm-tree
planted at the time, s0 as to grow with the child).



418.
Adadan owo.

A man not quite black—reddish.

N.B.—The three complexions in this part of Africa are yellow,
red, and black, the latter perhaps being the rarest.



VARIA VARIORUM.

——
1.

‘WHEN a man is compelled to forsake his country, he
comforts himself by saying, “ It is not only one place,
that causes man to decay.”

To express the very proper sentiment that persons
should not be reproved or punished in the midst of
trouble which they have culpably brought upon them-
selves, but afterwards, they cry, “ Take your child out of
the water before you slap him.”

8peaking of a man of uncompromising courage and
resolution, they observe “A leopard has one mind.”

From ¢ Cavalla Messenger,” February, 1864.

2.
Tux following African cosmogony is so idiomatically
told that I cannot resist introducing it, although it may

appear out of place in 8 Book of Proverbs. The syncretic
nature of its system, and the terse account of what

¢ Brought death into the world, and all our woes,”

will, T hope, recommend it to the reader.



akpa ye idim ye unam ikot, anam
every kind of thing in the whole world. He makes not

kpupru oruk nkpo ke ofri ererimbiit. Inamke

man, men all dwell yonder with Abasi. Even man one

owo, owo kpupru édufi ko ye Abasi. Baba owo kiet

lives not here in the world, but beast of the bush and

idube ken ke ererimbiit, ibihike unam ikét ye

Jish whick live tn water and lirds which we see

iyak emi érure ke méfi  ye inuen emi nyin ikutde

Sying above, and many things other. I see not that I shall

éfede ke enyod ye eriwak nkpo efen. Nque nte ndi-

* Specimen of the Language, from the Rev. Mr. Goldie’s *‘Principles
of Efik Grammar,” Old Calabar, printed at the Mission Press, 1357.
+ Forest.
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count them all just mow. But man even one existed not

batde mé kpupru idahemi. Edi owo ndiimo kiet ikeduhe

in the world ; all men dwelt yonder with Abasi in town

ke ererimbiit; kpupru owo &kodufi ko ye Abasi ke obio

kis. Then the day that Abasi sits and eats, they meet

esie. Ekem usen orii Abasi etie adia, mé obiino

there with him and Atai* his for uttering talk.

do ye enye ye Atai esie ke esioiio neme.

At length Atai his calls him, he answers, she says to him,

Ekem Atai esie okiit enye, enye eyere, ete enye,

“The situation suchas thisthey weresituated hereis good very

“Jtie nte emi mimo etiede mi o6f6fon eti

then earth that existing there thou hast ; heaven as this

ndien iséfi odii orude do afii enyene ; enyGfi nte emi

they dwell in here thou hast ; then that thou madest a whole

mimé induiide mi afu enyene; ndien ke afu ndi nam ofri

place 8o to keep, and if thou placest not man there,

ébiét  ntre ’nim, ndien miinimke owo do,

it i8 not good ; seek a way that thou canst place man there

ifénke; yiim usufi nte onimde owo do

* Head wife.



attempt that trying there passes him, and (if) he will

idiimo odii odiimodo do akan imd, inyufi  idi-

take man place there on earth, man abiding there and

da owo onim do ke isoh,owo etie do

dwelling there will measure himself with him, will try to

odufi do odiimo idem ye im0, odiimo

speak say,‘ He is as he,’ he will try to speak say * He
ndiddhd ete ¢ Itie nte imd,’ odiimo ndiddhi ete,
knows thing past him ;’ it is that you see stops him

Imofick nkpo akan imo; ’edi odii atii okutde akpande imé

to speak say, ‘ Man may go abide there on earth.” Wifesays,
ndidibé ete ¢ Owo ekete do ke isoii.’” Ngwan ete,

« He, man will not try. You having taken man to place

enye, owo idiimoke. Afu ama ada owo okonim
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there on earth, she will watch ; even man one, will not see

do ke is6fi, im6 iyekpeme ; baba owo kiet idique

that he can compare himself with you. Having put man .

nte  odiimo idem ye afii. Ama onim owo

there, give up put in her hand, she will watch
do, yak sin ke ubok imé  iyekpeme

man trying to pass you. She surpasses man that. The man

owo odiimo ndi kan fi. Im6é ikan owo ori. Owo

trying to think sn heart, saying, ‘ He surpasses you,’ she

odiimo ndikere ke &sét, ete, ‘Imo ikan fi,) imé

surpasses man that.”” Abasi assents, saying, * He dislikes
ikan owo ori.” Abasi onyime, ete, “ Imo isuaha.’

not (the scheme).”

At length Abasi takes male person one, gives,

Ekem Abasi emen é&ren owo kiet 0Ond

saying, *“ He shall dwell on earth. Man shall dwell on
ete, “Edidufi ke isofi. Erenowo edidufi ke

earth, then it shall be st fits time of jocd,
isofi, ekem eyedi ekem ini  udia,

and they strike bell of food in heaven, man that must

émia  nkanika udia ke enyofi, &renowo orii
EE



Then Abasi speaks to him, man that, says, he must not wish

Ndien Abasi 6dihi enye, érenowo orii, ete, enye okuyiim,
saying, he may have food below ; that if he have food

ete, inyene udia keisoii; ke enye inyene udia
below which he may eat, then he will not care any more for
ke isoii eke adiade, ke enye idikereke aba
JSood his, will not wish any more saying, he will come on high
udia imo, idiyumke  aba ete, idi ke enyof
to eat thing, and that it will result from that that man

ididia nkpo, ke eyetii orii owo
will forget him.

ifre imo.

Then wife addresses him says, * He the man abiding

Ekem fiwan 0déhé enye ete, “ Enye érenowo nditie



'VARIA VARIORUM. 419

20 alone not having @ wife is not good, for a man it is

ntre ikpon minyeneke iwan  ifonke, érenowo

good to dwell with a wife, for a woman it 18 good with a
ofon nditie ye fiwan, fiwan ofon  ye
man.” ® He, Abasi, assents, saying to Atai his, “ It is
érenowo.” Enye, Abasi, onyime, ete Ataiesie, “ Ekem
JSitting so, but then, if he speak saying, ¢ he gives a wife
ntre, ndien, imo iddhdi  ete, “iné  fiwan
who shall abide there with the man,’ it will happen thence
eke etie do ye érenowo, eyeti do
they shall be born and multiply and have children male and
md émana éwak enyene nditd iren ye
children female, so that they become many men, and when

nditd iban, oti do mo &wirad eriwak owo, ndien

they grow many men they will forget him.”

mo éwird eriwak owo  eyefre imo."”

Wife says to him, “It is fitting so, then they go

Ngwan ete  enye, “Ekem ntre, ndien mé &ka

go abide there, but will not use in common a mat.’+ He

éketie do, edi idibuanake =~ mbri.” Enye

* It is hard to say how much of this is borrowed from Buropeans.
+ That is to say, live as man and wife.

N



and keep each other company there ; then at time of food
¢biino do; ekem ini udia

they yo on high proper day the. The wife goes on high

mo eka ke enyon edikem usen orii. Ngwan aka ke enyoii

with the husband, they go eat thing dome and rise up.
ye ebe, ¢ka  édia fipo €ma édaha enyoii.

Friend her female* takes her and permits to walk so

Ufan esie afiwan ada enye ayak asafia ntre

with ker and proceeds to the earth. She exclaims calls

yeenye  ediwdri ke  ison. Alkpaha okiit

her * friend her female)’  She answers, she says to

enye  “ufan imd afiwan.” Enye eyere, ete

* The female friend is here the tempter.
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her, “The kind of place this you abide in here

enye, “Oruk €biét emi mbiifii Etiede mi

seems to her as a very good place, then it happens how

etie imo nte ata eti €biét, ndien anam didie

you are lazy?” Friend her female says to her,

mbiifi edi ifu?’ ., Ufan esie afiwan ete enye,

“How?” She says, “ Ye say that *gyou don’t
“Ke didie?” Enye ete, *idibi odii ‘mbufii mi-

wish a way that ye may provide food of yourselves.’

yumke usufi nte enamde udia idem-mbiifii.’

The journey youw  travel thus so it distresses not

Isai  mbiifii ésafiade ntem nte iyatke

you? So you will remain sitting eating even food

mbiifii? Nte edisuk etietie idia kpa udia

hand of man has not, whick belongs to yourselves.

ubiikk  owo inyeneke, eke  idem-mbiifii.

“ Bush this® standing here I suppose belongs to Abasi,

“Jkot emi adade mi  nkém enyene Abasi,

and I believe Abasi speaks saying, ¢ You must abide here

ndien nkom Abasi Gddhd ete, ‘Mbiifii etie mi

* Pbably the Garden of Eden, derived from old Portuguese.



to have food of themselves here on earth, that he will give

ndiyene udia idem-mimé ken ke isofi, ke imo eyend
them food all time on high, then if they plant farm
mim6 udia kpupru ini ke eny6ii, ndien mimé itd ifiwah
and have food of themselves, it will be they will not care
inyene udia idemmo, nkom mim6 idikereke

any more to go to food of Abasi above, and it will come

aba ndi ka udia  Abasi ke enydf, eyetu

thence they will forget Abasi how he spake that

odii mimo ifre Abasi nte enye ocibide ke

they will have food of themselves which they will eat also,

mimé idinyene udia idemminé eke idiade inyuf,

then also they care mot for food of Abasi, and

ndien inyufi ikereke udia Abasi, ndien
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it must be if they do so Abasi will guarrel with them.”

nk6m mimo inam ntre Abasi eyetkdhd ye mims.”

Friend her female says, “ He will not quarvrel, he will say

Ufan esie afiwan ete, “Itakhdke,  enye odiip.”

nothing.” At lenytic at time of food they go above, friend

Ekem ini udia mo éka ke enyoi, ufan

her female that takes matchet® gives her saying, “ Give

esie afiwan orii emen ofut eno enye ete, “No

your husband that he may clear a spot in face of yard

uberi etem eébiét ke isi ésien

your that, and having cleared it done, you must tell her.”

mbufu odi, ama etem ama, afi 6ddhd imd.”

She assents ; takes the matchet, gives the husband, husband

Enye onyime; ada ofut, 6né ébe, ébe

cuts down a spot in face of yard their, clears it done.

etem ébiét ke isii ésién mo, etem ama.

She tells friend her female, friend her says to her,

Enye 0dihd ufan esie afiwan, ufan esie ete enye,

“ Let it remain there and dry, then she will direct you how

“Yak etie do asat, mndien im6 iteme fi nte

* A cutting instrument.



kindles, friend her female that kindles, and they take go

etuene, ufan esie afiwan orii etuene, mo éda €éka

go thrust into the bush, and the fire consumes all. Then friend
ekokin ke ikot, ikafi ata kpupru. Ekem ufan

her female returns saying to her, “ You having heard bell

esie afiwan onyofi ete enye, “ Mbiifii €éma ékitp nkanika

of food come ! and she assents. At length they hear bell

udia edi!” enye onyime. Ekem mé ékiip nkauika

of food, they go go eat thing done, and then they rise up.

udia, eka ekadia nkpo éma, ekem &daha ke enysi.

Friend her female takes her and goes to the house, goes

Ufan esie afiwan ada enye aka ufok,

gives her all kinds of food and fruit which they

0kond enye kpupru oruk udia ye mbufiwiim nkpo emi
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plant in farm with sugar cane and every kind of thing she
étdde ke ifiwali, ke mbokok ke kpupru oruk nkpo

gives her ; she takes returns and keeps. By and by friend
006 enye; enye ada Onyoii edinim. Ekem ufan
her female comes and carriesin hand a knife and hoe of
esie afiwan edi akama iqua ye udok
planting and hoe for gathering up earth and comes thence
utdi  ye-udok unyukhd otii edi
and calls her and the husband, takes them goes to place

okiit enye ye ébe, ada mo aka ke ébiét

that they had put fire. They take sweep the clearance
orii ekekimde ikaii. Ekada ekpori otuk

all  and pick up food that they divide and plunt there,
kpupru etaii udia orii ésiak éta  do,
they plant with fruit that. All return come sit together
étd ye mbuifiviim nkpo orii. Kpupru ény6iié  edibiino

in house, then at time of food they go eat thing done and
ke uf6k, ekem ini udia n6 éka édia nkpo éma
return. At length they delay not, thing every springs, yam

ényofio. Ekem  idafikedail, nkpo kpupru otibe, bia

shoots forth sprouts, all become large. Friend her female

otibe emine kpupruewociio ikpo. Ufan esie afiwan



sprout thrust in sticks give. He assents. At length

emine atuak ndisa 606. Enye onyime. Ekem

husband thrusts in sticks gives all  food that and

ebe atuak ndisa 6n6 kpupru udia ori ye

every thing that. Then day that they go on high

kpupru nkpo orii. Ekem usen orii mo &ka kenyoi

go eat food of evening having returned they come to the

¢kadia udia mbubréyu éma ényoiio édi ke

house ; she, the woman spreads mat her and enters, ard lies

ufok ; enye, iiwan ebri mbri esie oduk, ana

down as she used to lie every day ; the husband lies on

nte akam anade kpupru usen; ebe ana ke

his as he is wont to lic every day. It reached to the

esie nte akam anade kpupru usen. Osim ke
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middle of night very, the husband rises and follows wife,
ufot okunéyu ibibia, ebe  adaha etiene fiwan,

the wife speaks to him says, * Abasi will quarrel with

fiwan 0dihd enye ete, “ Abasi eyetikhd ye
them.” He says, “ He will not quarrel, then should he quarrel
mimo.” Enye ete, ¢ Itikhiike, ndien okponyuii Gtikba
let him quarrel, but they have not a way that they shall do

yak otikbd nkém, mimé inyeneke nte edinamde

and escape the quarrel of Abasi. It was so Abasi had
ibdhike utik Abasi. Nkoém Abasi 6ko-

spoken, saying, they must not wish say, they will have food

dihd, ete, mimo ikuyiim ite, inyene udia

on earth, then this was so, they planted farm, and
ke isofi, ndien emi nkom, min:é imotd ifiwaii, ndien
that they had planted farm it was they spoiled commands
odii &éma ikoti ifiwafi nkom, mimo imabiat mbet
of Abasi, then let them keep on spoil all.”’ The wife is
Abasi, ndien yak mimé isuk ibiat kpupru.” Ngwaii

silent for a long time and consents.”

odiip tutututu, onyime.

* This resembles the Moslem myth, that Adam knew his wife after
eating of the forbidden plant—wheat.



Sarm ; friend her female took stick to dig vp, comes says

ifiwail ; ufan esie aiiwan akada &t 1dok, edi ete

to her, “Let them try yet how they can scrape soil,
enve, “Yak mimo idiimo kaiia nte ifetde 1501,
look the thing which they had planted here, it is  how

ise nkpo  emi mim6é  ikotdde mi, etie didie

”

now. She assents ; they scrape ground un-

adaii emi.” Enye onyime; mo éfet isofi ébuk-

bury the yam and keep it. Friend her female says she

hi le bia énim. Ufan esie aiiwan ete enye

must lift, she lifts and returns to the house, friend her

emen, enye emen  Onyoi ufok, ufan esie

shows her how to do it all. Then she gives her

eteme enye nte enamde kpupru. Ekem  6n6 enye
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pepper, gives her salt, gives her every thing of food,
ntukon, 6n6 enye inuii, 6né enye kpupru nkpo  udia,

and pot and spoon and calabash and mortar and stone (to

ye ésu yeikpaii ye iko ye uruii ye itiat

grind) pepper; then friend her female goes. They

ntukin ; ekem ufan esie afiwan onyon. Mo

it .to_qethcr there so till wife boils yam and they eat,

eyebobiino do ntre tutu fiwan eteme bia odii mo &dia,

(she) and husband. Sun declines, they spread mat enter
ye &be. Eye okut, ébri mbri éduk

lie on mat one, (she) and husband, they lie not any more

éna mbri kiet, ye  ébe, mé ifiana  aba

differently as they used to lie. The wife went no more

nsio nsio €kam &nade. Ngwan ikaha aba

to food at town of Ab;m'. When husband went, Abasi asks
udia ke obio Abasi. Eyedi ¢be aka, Abasiobiip

kim saying,® “ Wife thy lives where?"’ He says wife his

enye ete, “Nwan fii oru moii?’’ Enye ete fiwan imo

is sick. He did not tell Abasi saying wife his

6donoiio. Enye isianke Abasi ete fiwan imd

* Much like the tale of Adam's nakedness.



They live together there so; in no long time wife also

Mo &bibiino do ntre; ibigike bigi iwan onyuii

conceives and bears a daughter. They live together so,

emen idibi aman afiwan. Mi eyebiino ntre,

and go not any more to food at town of Abasi. At length
ikaha aba udia ke obio  Abasi. Ekem

he father of children these, because it was that he had

enye éte ndita orii, korii edide nte enye ama

known books, when children his were born so he takes book

ofick iiwed, nditi esie &mana ntre enye ada fiwed orii

the and teaches the children. Then day that Abasi calls Atai
ekpep  nditd. Ekem usen orii Abasi okiit Atai
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his, addresses her saying, “ You see the word this ke spoke

esie, odihd enye ete, “Omokut iki emi im0 ikidabd

to you, don’t you see how man has forgotten him here 1"

fi, uque nte owo efrede imé mi?”

Atai says to him,‘ Never mind for that, leave the thing
Atai ete enye, “ Dahadii keset, yak no

with her, she will watch.” At length Atai his sends death,

in0, iyekpeme.” Ekem Atai esie 6d6fi mkpa,

death comes, kills husband of woman the and woman the,

mkpa edi, owiit &be fiwan orii ye fiwan orii,

they persons both die in day one and leave the children.Then

mé owo mbiba &kpafia usen ik et &uk nditdi. Ekem

the children remain there a long time, at length small thing

nditd  étie .do tutututu, ekem ekpri nkpo

even a little comes not, important thing occurs not, any

esisit idike di, akpan nkpo idike di,

thing which they should quarrel about, but they quarrel.
nkpo eke md ékpotikhade, mo érdkha,

Atai of Abasi made dispute this follow them and death and

Atai  Abasi anam utdk emi etiene md ye mkpa ye



of book of father their and all books of father their and

fiwed  ¢ée  moye kpupru iiwed ée mé ye

all things which father their was wont to use after the

kpupru nkpo eke €e  mé akam anam  ékade

custom of the white man.t They pick up all run off and
ke idii makara. Mo étafi kpupru éfefie

#nto the forest a long way and settle in the thick part of
éduk  jkot tutututu  ckatak ke mbaba @sét

the forest. The eldest daughter and second son pick wp
ikot. Adiaha ye udi etail

Roe for planting and hoe for hoeing and cutlass and every
udok utd ye udok unyukha ye ikpanam ye kpupru

® Like the disputes of Adam’s children,
+ The white man being a separate
geuneral Africon epinion, is here a d
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kind of thing which pertains to thing of plantation, run off
oruk  nkpo eke asafiade ke nkpo ifiwafi, &fefie

depart and settle in midst of forest the very also. The
ényon,  ékatak ke ufit ikot  ibiba nko.

eldest daughter settles there with second som, and second
Adiaha etie do ye uds, udd
son takes ker marries and keeps her as wife his. The

ada enye odd onim nte fiwan esie.

eldest son yonder in quarter that he ran and went off to

Akpan ko ke edem odii enye efehede Gnyoii

also takes second daughter * marries and keeps as wife his.

onyuii ada  uduiiwan 6dd  onim nte fiwan esie.

The first daughter and second sonm live together there in
Adiaha ye uda ¢ébiino do ke

place that they ran went to settle there and have many
ébiét odii mo éfehede ¢ka é.ie do enyene ériwak
children, both children male and children female. The

nditd ye nditi irenowo ye nditd  iban.

eldest son and second daughter also have in like manner in

Akpan ye udufiwdn ényufi ényene ntre ke

* They marry like the sons and daughters of Eve.
vy



they turn black men. The eldest son and second daughter

¢kabade mbubit owo. = Akpan ye  uduiiwan

these are as those who do kind of work that causes them

orii edide nte mé &namde oruk utiim otii esin mo

they dont get black. They stand become white men. Thus we
ékubre. Mo éda &di mfia owo. Nte emi nyin

live together here, both black men and makara® are of mother

ibunode mi, ye mbubit owo ye makara &di &ka

one and father one, but we black men are people of eldest

kiet ye ¢éte kiet, édi nyin mbubit owo édi ikot adiaba,

daughter, white men are people of eldest son who fled and

mfia owo &di ikot akpan emi ekefehede 6nyoi

* White men,
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went to the bush, for it is thing of book of father their
ikot, kedi nkpo  ifiwed éte mo

that eldest son picked up and ram off makes makara know
ori akpan akataiide efche esin makara ofick

book, also it is thing of work of farm of father their that

fived, onyufi edi nkpo utiim ifiwai &e mii ori

eldest daughter picked up makes us black men understand
adisha akatafide esin nyin mbubit owo ifick

work of plantation. She, the Atas of Abass, did not lose
utim  ifiwai. @ Enye, Atai Abasi, iduckke

head for word as she spoke with husband. That makes man
ibuiit ke ik nte enye okodihide ye ebe. Orii esin owo

born into the world seek to stand up in greatness of power,
amana ke ererimbut oyiim ndidaha  mkpiin  ubdd,

also he makes bold the eye and cares not even thing one.
onyuii 0s6il ényin mikerekekere baba nkpo kiet.
She, Atai, forbears for a time; great man that will not consent

Enye, Atai, eme tutu; akanowoori  minyimeke

to renounce custom that, she kills. She causes death this

ndiduok idii orii, enye owiit. Enyeesin mkpa emi

which all men die here. Atai speaks saying, “Let
kpupru owo ¢kpafiade mi. Atai odihd * ete, “Yak

rr 2



Jore it is as Atai has uttered voice given husband, saying,

edide nte Atai ama 6dudk uyu 6no ébe, ete,

¢« She will not that man dwell in the world ever ever,)’ she

“Imd idinyimeke owo oduii ke ererimbut nsi nsi,”” enye

makes man die.  Though she gives man he dwells

esin owo ékpafia. Ekpedi nte enye 6node owo ediduii

in the world, she takes us away, for if men knew not how

ke ererimbut, osio nyin efep, ke owo ikpofickke nte

they were situated some men would turn beasts in forest.

étiede, usuk owo ékpakabade unam ke ikot.

* This is a purely African idea, partly underlying human sacrifice
and destruction of life by poison ordeal, twin-murder, &ec.
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PROVERBIAL SAYINGS AND IDIOMS IN
THE MPANGWE (FAN) TONGUE.

—_——

TxE following specimens are taken from a sketch of
the Grammar and Vocabulary painfully collected during
a year'’s isolated residence at Nenge-Nenge, on the
Gaboon River, by the Rev. Messrs. Preston and Adams,
of the American Mission.* My friend Mr. Winwood
Reade, author of “Savage Africa,” was allowed to make a
MS. copy, from which I bave borrowed.

The Mpangwe is an interesting race. They were intro-
duced to Europe by M. Paul du Chaillu, under the name
of “ Fans,” and his account of their terrible cannibalism
found many questioners. Mr. Reade and I both subse-
quently visited the tribe, and found only the average
traces of anthropophagy. Its babitat is on the upper
course of the Gaboon River, and it is separated from the
seaboard by the kindred Mpongwe, called by the French
“les Gabons.” The latter, however, is a race rapidly
becoming extinct, and the Mpangwe must then tempo-
rarily take its place.

* ] believe that a sketch of the Grammar and Vocabulary of the
Mpangwe dialect has been printed by the Mission Press, Gaboon
River.



used, is but slightly different from the languages of the
coast. The soft-spoken Mponge (Gaboon tribe) have it
softened, lengthened, and disguised ; but the roots are in
common. This process of changing the language is to be
observed in its first stage in the ¢ Dikele’ (the dialect of
the Bakalai). Cut most Dikele words in half, and take
the first balf—you bave the Mpange.”

1.
Wa ta sue.
You have become naked (i.e., you have nothing).

Kaba a woha abub.
The goat feels panting (i.e., ts weary).

‘N.B.—The more civilized Mpangwe declares that the Bushmen
cannot eat goats or fowls, which they look upon as fellow-townsmen,
and call the former “brother.” They rarely, however, refuse to sell
their “ brethren.”
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A ei (ne) nzam nyul.
He is not with sweetness of body (i.e., ke is unkind).

4,
Yumiki le ki

Make it strong with strength (i.e., very strong).

5.
A ni anuh avol.

He is with a sharp mouth (i.e., ke talks fast).

Bikangbi jo.

Clouds of sun (i.e., white clouds).

A mana lom mvon.

He has sent the curse.

N.B.—Meaning, he has repeated the formula over a boy to
blast the thief.

8.

A yem malu osu, a yem malu onvus.

He knows the days before and he knows the days
behind.

Jo da ziba.

The sun grows dark (i.e., sets).



12.
Mayah mana masi onyenh.
This rum has no Onyenh (i.e., is watered).

N.B.—“Onyenh” is the bitter bark which makes palm wine
intoxicating,

18.
A lom mokal.

He sends curses.

N.B.—Alluding to a form of curse, in which a kind of dance is
executed.

14,
Bapika!

A word said when a woman wishes her child to get up
on her back.



MISCELLANEOUS PHRASES AND
EXPRESSIONS.






MISCELLANEOUS PHRASES AND
EXPRESSIONS.

——

1.*
My musket after use needs oiling.

N.B.—Recommending the punishment or acquittal of one
accused.

2.

Give a dog a bone, and he will break and eat: so will
we the town of our enemy.

3.
Goat’s blood is goat’s blood.
N.B.—A4nglice, in the vulgar, “trumps,” i.c.,, we knew all that
before.
4.
‘What I speak in the debate, I will enact in the field :
there is a fish in the river called Pataseh.

N.B.—This animal has a natural protection, and is able to de-
fend itself.

* The following nineteen are borrowed from ‘‘ Dahomey and the
Dahomans,” being the journals of two missions to the King of
Dabomey, and residence at his capital in the years 1849 and 1850.
By Frederick E. Forbes, Commander}R.N., F.R.G.8., &c. 2 vols.
Loudon: Longmans, 1851.



‘Where war is, there the drum will be.

8.

The readiest way to sell, is to cry your goods through
the streets.
9.
In times of peace the warrior’s eye roves in all direc-
tions : in war, it is fixed upon one point.
N.B.—Meaning, “ Force should be concentrated.”

10.
‘We are the king’s sandals.

11.

Amou entered a room in which lay a corpse: he lifted
the sheet, and was asked why? * Because,” he replied,
“I am anxious to go where that man is gone.”” Let us
go there, or conquer the enemy!

N.B.—The Dahomans, with other African pagans, believe—not
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as Commander Forbes supposes, “in a transmigration of souls, and
that the dead pass into a happier state”—that after death the ghost
can return at times to earth, and do good or evil to those living.
Thus the rich take their favourite wives and a few slaves with them,
some of the wives being often voluntary sacrifices—in fact, suicides.

12.

Although a snake casts away beads and sheds its skin,
it cannot change its colour; nor can I my word.

N.B.—Dahomans believe that the Popo beads are the produce
of a snake, whereas other Africans cousider them the vertebrie of
reptiles. They are dug up in the interior, where they are worth
their weight in coral. Imitation has hitherto failed ; and it is still
disputed whether they came originally across the coutmen& from
Egypt, or were buried in early times by the Venetians.

13.

Beans, though dried in burning fire, can, by introducing
the finger, be taken out and eaten.

14,

Fetish men never initiate the poor.

15.

Spitting makes the belly more comfortable, and the
outstretched hand will be the receiving one.

16.
‘When the wolf goes abroad, the sheep must fly.

17.

Let the king grant war speedily; let not our energies
be damped. Fire cannot pass through water!



Edimo.
An apparition, or ghost of the dead.

N.B.—The ideas of the Isubu, or Bimbia people, respecting
‘¢ gpirit,” spiritual state, and life after death, are, as usual amongst
Africans, vague in the extreme. They sometimes offer food and
drink to the Bidimo (plural of Edimo), and by ““ Bidimo " they mean
their dead friends and relatives. Sheol or Hades—the Land of the
Dead—is also elliptically called Bidimo; the full phrase being

* The following thirteen are taken from a dictionary of the Isubu
tongue, printed at Bimbia, by the Baptist Mission, in 1846—47.
The Isubu country, by Europeans known as Bimbia, lies at the foot
of the Camaroons mountains, and along the banks of a river of the
same name. In 1841, the missionaries established there a village
called Jubilee. The language is, for Africa, extensively understood by
the Ba-kwiri, or Bush races of the mountains, and by the tribes
extending north-west to the Rumbi R., and eastward to Bavi and Abo.
It is cognate with the Dualla of the Camaroons R., and through
Malimba it meets southwards the languages of the Congo class.
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‘ Ekombo ya Bidimo” (Country of the Dead), opposed to * Ekombo
ya Bawenya” (Land of the Living). Every person is said to go to
Bidimo after death ; though the people have no definite ideas re-
specting future reward and punishment, they look upon it as an un-
desirable place. Inthe Dualla, or Camaroons dialect, the word Bidimo
means apparitions, of which the Rev. Mr. Saker says, “Indistinctly,
- too, we trace Bidimo to the Sekirim of the Hebrews, and the fauns
and other woodland deities of more modern days over whom Pan
presided. Whatever may be the knowledge the natives possess of
their own superstitions, there is no doubt as to the Panic which a
supposed sight of ‘Edimo’ creates, nor the terror a mere report
inspires. Sacrifices, too, are made to Edimo, who is supposed, in
some way or other, to preside over the wilderness and the farm, as
Njengu presides over the waters.” Finding no term for Hell, the
missionaries Isubuized “ Heli”” For Heaven, however, there is
nothing better than “ Loba,” which means “ the starry expanse.”

Ilemba.

P. N. of an evil spirit who, unless prevented by
charms, has the power of injuring and killing people.
Men and women are accused of possessing Ilemba, and
must prove their innocence by a draught of the poison-
water called “ Kwabe.” If this ordeal prove fatal, the
accused are guilty; if it is ejected, it is a sign of inno-
cence. Almost every mishap, whether it relates to person
or property, is attributed to the evil influence of Ilemba.
It is the office of the Dikangga (or Diviner) to detect
those possessed of this power, and the discovery is made
by looking into a cup of water. Thousands of people
from the interior will resort to a well-known diviner ; and
the evils produced by this system of witchcraft can be
understood only by referring to the state of Europe before
the days of Wierus and his followers. One possessed by
a demon is called “ Motu wa Ilemba” (a man of Ilemba—

G a



is broken loose’’). So the Latins say, “ Anima est qud
vivimus, animus quo saptmus.”

4.
Molenga.

Heart,—the word used by translators for ¢ conscience.”
Thus, “ O sa beni molema o Dibungga: " literally, “ Hast
thou no heart in thy belly?” i.e., “ Have you no con-
science ? "’

5.
Disua.

A secret compact amongst the Isubus, entered into
when some murderous or warlike deed is to be performed.
The parties meet together in the woods, and, clearing
a spot of weeds, sit down to take counsel. During the
conference, a large pot is placed upon the fire, and in it a
stone, which is supposed, superstitiously, to become, by
cooking, as soft as a plantain. The stone is then cut with
a knife, and a small piece is swallowed by each person.
Hence the idioms, ¢ Ife disua” (“to cook disua™); and,
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a8 Mimbo, or palm-wine, poured upon the ground, some-
times forms part of the ceremony, “Soa disua’* (*‘to pour
forth disua”). Each person of the council having swal-
lowed his allowance, binds himself to do or to abet the
deed proposed. Nothing but death nullifies the covenant;
and though years may elapse before the * dreadful thing ™
is effected, all consider themselves bound by an awful
oath to carry out their design when opportunity offers.
None but persons of most approved character may take
part in this council, nor are women and young people
permitted to be present.

6.
Dibombe.

The name of a statute amongst the Isubu and through-
out the adjacent districts. It originated in a dream.
One Mofa ma Ile, a man residing in the Ekimbi district,
inland and to the north of Bimbia, dreamed, some few
years ago, that he saw a crowd of people long since dead.
They warned him of the evil of taking away life unjustly,
and told him that whenever a man committed murder (in
another town) he was to be apprehended by the people of
his own town, and delivered up to be hanged. On the
other hand, if he escaped, his innocent relatives and friends
were not, according to the old custom of the country, to
be destroyed. Also, if one man wounded another, the
offender himself, and not his family, was subject to the
lex talionis. After the vision, Mofa assembled the Bush-
men from the surrounding district, and related to them
what he had seen: hence arose the law called “Di-
bombe,’”” which has had a salutary influence in checking

manslaughter.



necks and waists the herb Mbouggolu, which is used as
a tea in bowel complaints : hence, a child born during the
initiation of its mother, is called “ Mokutu wa Mboug-
golu.” These children are supposed often to die of dropsy ;
hence that disease is called “ Nyambe na Jienggu.”

8.
Motu a Nggangga.

A cunning man, . e., a doctor. Amongst the Isubu,
as with the Egyptians, those who practise the healing art
are called after the diseases which form their specialties.
They think—and with great truth—that one brain is in-
competent to comprehend the multifarious diseases of the
human frame. Hence, there are at Isubu ¢ Batu ba bola
ekoseri,” or cough doctors; ¢ Batu ba bola betanda,” or
worm doctors; “ Batu ba bola dibumbi,” or dropsy doc-
tors; and so forth. The latter disease seems very preva-
lent. Besides the name above given, it is called, in the
case of children, “ Nyambe ya ewake’ (the baboon’s
disease), on account of the supposed resemblance of the
sufferer to that hideous animal.
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. 9.
Moesi.

Mid-day. The Isubus do not divide the day into hours,
but into three epochs, called “ Idiba,” “ Moesi,” and “Ebia
moko.” The term “ Epoke ” (plural “ Bepoke ™) denotes
the space of time which one of these three divisions con-
tains. Thus, the earlier hours of the day—our morning—
would be called “ Epoke ya Idiba bunya” (the morning
division). From 9 a.m. till 4 p.m. it would be ¢ Epoke
ya moesi,”’ or simply “ Moesi” (light), as this noon divi-
sion includes the brightest hours of the day. From 4 p.m.
till night it is called “ Epoke ya ebia-moko *’ (the evening
division). The missionaries have been compelled to intro-
duce “ Eora” (an hour).

10.
Itambo,

Chewed food generally. The sort is specified by an
affix, as “ Itambo la meke” (chewed plantain). The
unclean custom of chewing food, and feeding children
with it, is universally practised at Bimbia.

11.

Sombo ya mbori.

A goat with long hair. Amongst the islanders of
Bimbia a person that does not possess a goat of this de-
scription, is not allowed to put his harp on his shoulder
whilst playing it: he must hold it down, or put it on his
knees, and pay a fine for transgressing the rule.

12,

Ba tia Nggondo, or Ba taku Nggondo.
They beat or shell the Uggondo-seed.
N.B.--Mecaning the Pleiades. “ Uggondo” is a small white sced,



Dibobe. "

Sky, or firmament. The notion prevails that there is a
something spread on high as a piece of cloth is extended,
or as a spider stretches its web, and the “ Dibobe ” covers
the whole are of heaven.

Ekali.

The religion or superstition of the country, now applied
by the missionaries to the faith of the “ Kalati a Loba”
(Book of the Firmament, or Bible), which they regard
as having taken the place of the natives’ * Ekali.”

* The following five are taken from a vocabulary of Dualla language
for the use of missionaries and others, printed at Camaroons, Western
Africa, Mission Press, 1862, and attributed to the Rev. Alfred Saker,
of the Camaroons (Baptist) Mission. The Dualla, or Diwalla, are the
people of the Camaroons river extending for thirty miles from the sea,
along the river and into the interior. The people are numerous, they
trade in palm oil, and are not to be trusted. Their language is one of
the multifarious South-African dialects around them.
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3.
Dia da modi.

The female (i.e. the left, because the inferior) hand.

Ngambi.

The great idol or god of the country. All the rites
are addressed to it, but what it may have been originally,
no one knows. The people, unable to assign to it form
or place, believe that it resides wherever the Ngambi-man
(or Fetisheer) locates it with his spells. Thus, a stick,a
leaf, or any other thing selected for the occasion, has eyes
to see, and ears to hear, and can communicate intelligence
to its priest. Hence the dread, the sacrifices, and the
offerings of these people.

5.
Nyambe.

A word ditlicult to explain. It secms to be a name for
the Deity, different from Ngambi, which is owned to be
earthly. Nyambe is of heaven—the great worker in the
earth amongst men; and to him are attributed all per-
sonal disasters, fumily bereavements, aud similar mis-
fortunes.

THE END.
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